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From Q. 94, Art. 2: Whether the natural law contains several precepts, or
only one?

Now as “being” is the first thing that falls under the apprehension simply, so
“good” is the first thing that falls under the apprehension of the practical reason,
which is directed to action: since every agent acts for an end under the aspect of
good. Consequently the first principle of practical reason is one founded on the
notion of good, viz. that “good is that which all things seek after.” Hence this is
the first precept of law, that “good is to be done and pursued, and evil is to be
avoided.” All other precepts of the natural law are based upon this: so that
whatever the practical reason naturally apprehends as man’s good (or evil)
belongs to the precepts of the natural law as something to be done or avoided.

Since, however, good has the nature of an end, and evil, the nature of a
contrary, hence it is that all those things to which man has a natural inclination,
are naturally apprehended by reason as being good, and consequently as objects of
pursuit, and their contraries as evil, and objects of avoidance. Wherefore
according to the order of natural inclinations, is the order of the precepts of the
natural law.

Because in man there is first of all an inclination to good in accordance with
the nature which he has in common with all substances: inasmuch as every
substance seeks the preservation of its own being, according to its nature: and by
reason of this inclination, whatever is a means of preserving human life, and of
warding off its obstacles, belongs to the natural law.

Secondly, there is in man an inclination to things that pertain to him more
specially, according to that nature which he has in common with other animals:
and in virtue of this inclination, those things are said to belong to the natural law,
“which nature has taught to all animals, such as sexual intercourse, education of
offspring and so forth.

Thirdly, there is in man an inclination to good, according to the nature of his
reason, which nature is proper to him: thus man has a natural inclination to know
the truth about God, and to live in society: and in this respect, whatever pertains to
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this inclination belongs to the natural law; for instance, to shun ignorance, to
avoid offending those among whom one has to live, and other such things
regarding the above inclination.

From Q. 95, Art. 2: Whether every human law is derived from the natural
law? :

I answer that, As Augustine says (De Lib. Arb. i, 5) “that which is not just
seems to be no law at all”: wherefore the force of a law depends on the extent of
its justice. Now in human affairs a thing is said to be just, from being right,
according to the rule of reason. But the first rule of reason is the law of nature, as
is clear from what has been stated above (Q[91], A[2], ad 2}. Consequently every
human law has just so much of the nature of law, as it is derived from the law of
nature. But if in any point it deflects from the law of nature, it is no longer a law
but a perversion of law.

From Q. 96, Art. 2: Whether it belongs to the human law to repress all vices?

I answer that, As stated above (Q[90], AA[1],2), law is framed as a rule or
measure of human acts. Now a measure should be homogeneous with that which
it measures, as stated in Metaph. x, text. 3,4, since different things are measured
by different measures. Wherefore laws imposed on men should also be in keeping
with their condition, for, as Isidore says (Etym. v, 21), law should be “possible
both according to nature, and according to the customs of the country.” Now
possibility or faculty of action is due to an interior habit or disposition: since the
same thing is not possible to one who has not a virtuous habit, as is possible to
one who has. Thus the same is not possible to a child as to a full-grown man: for
which reason the law for children is not the same as for adults, since many things
are permitted to children, which in an adult are punished by law or at any rate are
open to blame. In like manner many things are permissible to men not perfect in
virtue, which would be intolerable in a virtuous man.

Now human law is framed for a number of human beings, the majority of
whom are not perfect in virtue. Wherefore human laws do not forbid all vices,
from which the virtuous abstain, but only the more grievous vices, from which it
is possible for the majority to abstain; and chiefly those that are to the hurt of
others, without the prohibition of which human society could not be maintained:
thus human law prehibits murder, theft and such like. . ..

Reply OBJ 2: The purpose of human law is to lead men to virtue, not
suddenly, but gradually. Wherefore it does not lay upon the multitude of imperfect
men the burdens of those who are already virtuous, viz. that they should abstain
from all evil. Otherwise these imperfect ones, being unable to bear such precepts,
would break out into yet greater evils: thus it is written (Proverbs 30:33): “He that
violently bloweth his nose, bringeth out blood”; and (Matthew 9:17) that if “new
wine,” i.e. precepts of a perfect life, “is put into old bottles,” i.e. into imperfect
men, “the bottles break, and the wine runneth out,” i.e. the precepts are despised,
and those men, from contempt, break into evils worse still.




