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INTRODUCTION

THE CONTEMPORARY RELEVANCE OF
CONFUCIANISM

DANIEL A. BELL AND HAHM CHAIRONG

Confucians have long been preaccupied with social and political ciﬁangﬁ
According 10 the standard account, Master Kong (Latinized name: Confucius

€. 55I-479 B.C.) left his native state of Lu, hoping ro find a ruler more recep-
tive to his ideas abour good governmenr. Unfortunately, Confucius did
not have any luck, and he was forced to setcle for a [ife of reaching. Several
generations later, a student in the academic lineage of Confucius’s grandson
named Master Meng (Letinized name: Mencius: ¢. 300-305 5.C.) commitced

[

himself to spreading Confucius’s social and political idens. Like the ol
master, Mencius moved from state o state, looking for opporrunities to put
his political ideals into pracrice. Mencius had slightly moere success — ke
served briefly as Ministez of the State of Qi — but he became disenchanted
with political life and reluctantly setcled for a teaching career

Several hundred years later, howeves,
fucius and Mencius — as recorded in The Analects of Confucin: and The Works

the social and political ideas of Con-

of Mencins — proved to be literally werld transforming. Following 2 shore-
lived experience with Legaiism, the newly founded Chinese state of Han
adopred Confucianism as its official ideology. For the next two thousand vears,
the couatry’s best minds seught to incerprec and modify Confucianism o
make it more relevanr in pasticular situations with novel features. By the late

nineteench cenrury, the whole East Asian region was thoroughly “Confa-

cianized.” That is, Confucian values and practices informed the daily lives of

people in China, Korea, Japan, and Vietnam, and whole systems of govern-
ment were fustified wich reference to Confucian ideals.

Since the advent of medernity in the latcer half of the nineteench century,
however, Confucianism has fa'ed less well, Max Weber, one of the zarfiest
scholars o devore serious atrention o the relationship berween Confucian-
ism and modernity, singled our Confuciznism among the major “world
religions” as the least conducive to capitalist development. East Asians, {or
their part, degan to condemn this venerable tradicion as they deepened their
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2 DANIEL A. BELL AND HAHM CHAIBONG

encounter with the West. Nationalists and militarists heid Confucianism
responsible for their country’s inability to withstaad the onslaught of Western
imperialism. From the other side of the polirical spectrum, the communists
did cheir best to exrirpate every root-and branch of Confucianism char they
regarded 2s a feudal and reactionary worid view hindering progress. Indeed,
for the vast majority of East Asizns, modernity had come te mean overcomi-
ing Confucianism.

As such. in the postcolonial era, few, if any, East Asians openly declared
allegiance 1o Confucian ideals. For most of the cold war period, East Asians
had to choose berween two alternative roads to modernity — Marxism and
capiralism — and the Confucian tradition had almost completely disappeared
from public discourse. That modernity itself was the ultimate goal was rarely
in doubt. In face, ope of the most remarkable aspects of Confucianism’s
encounter wich modernicy is that unlike in the case of Islam, Hinduism, and
Buddhism, there has never been an organized Confucian resistance to moed-
¢rnization. Confucianism seems to be one “religion” where one would be hard
put o find any “fundamentalisc” adherents ac all.

Perhaps this lack of fundamentalist resistance to modernity underpins the
remarkable ability of many of the countries that belong to the "Confucian
sphere of influence” to industrialize and, in some cases, democratize. While
the contradiceions inherenc in the communist bloc were becoming more
apparent, while other Third World countries were trapped in seemingly
inextricable patterns of underdevelopment, and while even the advanced
industrialized countries were mired in the vicious cycle of stagflation, the
countries of East Asia concinued to Hourish through the 1960s, 19708, and
1980s. In fact, the success of the countries in this region became so con-
spicuous as to require some explanation. The need for a new theoretical frame-
work became all the more acure primarily because the social scientists,
both liberal and Marxist, failed to predict or explain the economic success
of these “Confucian” states while the Weberian thesis regarding the
alleged incomparibility becween Confucianism and capitalism rapidly lost
credibility. -

Since the early 1980s, there has been much discussion regarding che role
of Confucianism in the modernization of East Asia, particulacly in the eco-
nomic sphere. Inicially, those who found Confucianism te hold the secret to
the tegion’s economic success were mostly Western scholaes. It was “outside
observers” who began arrributing the success of East Asia to Confucianism
(MacFarquhar, Hofheinz and Calder, Vogel, among others). The irony was
that few living in the Confucian world thought that their political and
economic success was due to Confucianism. What success they enjoyed, they
typically attribuzed o their success in having overcome Confucianism.

RELEVANCE OF CONFUCIANISM
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L
y The Brst among the Easc Asians to epen niy and enchusiastically espouse the
1 - o, e th
dea that Confucianism had much ro do wich the rapid industrialization of
t gion were politici

1€ reglon were polinicians. Most noteriously, Smgapores SENICI statesman

Lee Kuan Yew has invoked Confucian values — under the guise of “Asian
.&n 1elid

v W
alues” — with the apparent aim of Lsm‘xmg constraints on the democratic

process. Authoritarian governments in the region have similzrly ppe aled ©
i ¥ ap; ]

Confucian values meant to conrrase with \Xfestem-s vie dem cy. Even

h L - v p )
¢ Chinese Communist Party “rectifed” jos previous °nt;«Coniuc:an stance

= party leaders have been trving to tap Confucian teachings oo lleb
curb rampant corruption and to counter the “mespLe“d social malaise thar
threatens to undermine the Communise Parcy. These pois e
affirmed the linkage berween Confucianism and modemi' not only o
explain thelr economic success bur zlse argue that che polirical ‘.nc‘i cc:)-
nomic system thar they had erecred was in MANY Ways SUperior to tArnac of the

Wesr,

tical leaders

Against this trend, andi-Confucian liberal intellecsuals and social ericics
argued thar Cenfucianisim is a dead teadition thar ha as been (justiflably) rele-
gaced to che dustbin of history, Grhers recognized that Confucian values con-
:jnuc to exert moral and political influence in Fast Asia, with the DLovise th-a:
shese mlues are net desizable in the modern world zad thus Cc;nfucjan:!sm
should be opposed whenever it rears ics ugly head. Conﬁacianism it was
ar.gued, is incompatible with the social and political manifestations ;t:rﬂode"-
nity — democracy, capitalism, and the rule of law. Ti.c Comu” an em;hasis
on differentiared and hierarchical relationships as manifested in the Fi w Car-
dinal Virtues {walnin TAR) leads inevit ably to elitism and anthoritarianism
The Confucian dictum thar one should PUrsue justice, not profic, CO"‘S'. .

ic 1
?Vlth the commercial ethos that undergirds capitalism and the echics oAf' seif-
tnterest that drives it. The Confucian emphasis on moral cultivation and
reliance on a mosally culrivared elite to brin 1g just order to saciery exposes it
to the danger of subjective and hence arbitzary rule and clashes with the
modern reliance on instizutions and procedures cthar secure the rule of law.

The debate soon came to be mired in polemics. The argument over the
.aileged superiotity of one set of values over another mighe have revealed ; ome
interesting psychology ar work among che participagcs but it did 1 c'l ;o

1 See Tony Lau. “fiang’s Appeal to Virrue Harks Back to Confucius.”
{Juj.:‘. F'ebru.lﬁ_r}' 25, 2001, Some mainland Chinese inesileccuals have alse “rerurned” to Co
fucianism for inspiration: see, e.g., Guoji Ruxue Lianhehui, ed..
{Search for Contemporany Cenfucianism] {Beijing: Bening ‘usr wuan
and Tang Kailin zod Cao Gang, Chongasi Chaanning: Rujia i,
{(Reinrerprering Tradizion: Conwemporany Evaluztien of Con‘uc an T
East China Normal Universicy Publi ishing House, 2ccoo

2C22).

Nigndar Tanin
bubanshe, 20020,

FTI0Z-TE-A0ON

A

T4

co0td



4 DANIEL A. BELL AND HAHM CHAIBONG

shed light on the linkages berween Confucianism and medernity. In face,
given the state of the debate surrounding Confucianism and modernicy, it is
not surprising that once East Asia was hit by a financiel crisis in 1997, those
who had been arguing against the Asian values thesis simply begar to dismiss
the whole issue. Just as the advocates of Asian values tried to reverse Weber's
thesis on Confuciznism, so now the critics of Asian values tried to treat the
whole argument concerning Confucianism as having been completely mis-
begotten. When they did acknowledge Confucianism’s influence on economic
development, they now did so only in order to "prove” chat it has produced
“crony capitalism” characterized by corruption and inefficiency.

In the meantime, 2nother group of East Asian iatellectuals and their
Western sympathizers has soughe to arciculate a vision of Confucianism thar
avoids eicher of these extremes by highlighting the humaniscic and liberal
elements in the Confucian world view while recognizing Irs flaws. Here the
assumption has been that Confucianism has indeed underpinned economic
and political development in modernizing East Asian societies and the aim
has been to understand how Confucianism actually werks in economic orga-
nization, polirical ideology, and social behavior.” While this enterprise has
primarily been descriptive and explanatory, it has also been animated by a
rormacive vision, This group of "Confucian hurmanists,” as Tu Wei-ming puts
iz, defends Confucianism on the grounds that it expresses values of universal
significance for chose concerned with leading moral lives. In the contempo-
rary world, this tradition has the added advantage of buttressing valued forms
of communal life against the disintegrating and aromizing forces of economic
globalization. As shown by “acrually existing” East Asian socleties, the
Confucian cultural heritage caa also underpin relatively egalitarian forms of
economic development.

This appealing vision, however, often seems to lack specific proposals for
social and political change. That is, the debate over Confuciznism continues
“to be based on values and norms as conrained in classical texcs and historical
past. Lictle work has been done to investigate linkages berween Confucian
ideals and concrete practices/institutions, be they political, economic, social,
or legal, in the existing “Confucian” sccieties. It is time for the debate to
move beyond the theoretical and speculative stage to more pracrical and insci-
tuzienal considerations. If Confucianism is to remain viable, it will nor be
sufficient to “apologize” for the supposedly autheritarian rendencies of irs the-
ories and tenets. Rather, proponents of Confucianism need to engage in more
affirrnative and constructive thinking where the instirutional manifestations
of Confucianism for modern democratic societies are actively sought and

2 See, e.g., Tu Wei-ming, ed., Confwcian Traditions in East Ajian Madersizy (Cambridge, Mass.:
Harvard Universicy Press, 1996).

RELEVANCE OF CONFUCIANISM

WA

arciculated. Thi an ing o ! el arti ine t -
ticu +ius means sortng our and cleazly articulating those aspects of

Confucianism that are feasible and defensible in the modern world, Thus.
those trying to negotiare the relationship berween Confucianism and moder
nity need to cackle the following guestions: Which particijar Confucian
values should be promoted in contemporary East Asian socieries? How should
they be promoted? What aze the political and instituzional imolicatons
of “Confucian humanism™? How do the pracuical implications of modesn
Confucianism differ from the values and workings of liberal capitalise
societies? Can these differences be justifed from a mors! point of view?

This book emerged from 2 multiyear project on “Confucian democracy.”
Our contributors have all made 2 commitment o rake Confucionism se;'i-
ously, 10 engage in constructive criticisms, and to identily these parts of
Confucianism (if 2av} still worth defending in a contemporary world. They
were asked to work out (and defend) in concrete detail che 1r—npiica:icns of
Confucianism in modern societies and to argue for distincoive Confucian
policies and institutions thar are still feasible and desirable in Ease Asian
stazes and beyond.

Internationally renowned lawyers, sociologists, hiscorians, philosophers,
and political scientists from East Asiz and elsewhere parcicipared in 2 series
of”conre'rences." Each scholar was encouragec 1o go bevond traditional disci-
pinary boundaries. Theorists and hiscorians wese asked to think in practica)l
terms while scholars eagaged in more emnpiricalis y

oriented research were
encouragec co reflect on the normative and cultumal underpinnings of cheir
work and to imagine zlternative institucions and practices which could
become the vehicle for che norms and values thev have observed.

The confereaces were held in varicus Korean sires, raaging from ulcre-
modern Secul to ancient Confucian academies. The choice of the conference
sites, on the part of the organizers, was quite deliberare. The sites were chosen
not only 1o enable the participants to enjoy the beausiful surroundings
afforded by centuries old Confucian academies bur also oo impart a sense ;:
Confucianism as a living reality and an essential par of the daily Lves of ordi-
nary people of Korea, By witnessing the ways in which Confucianism con-
tinues 1o be fully integrated inic che lives of otherwise “modeca” Koreans,”
the participants once again felt the urgent need for arziculating concrete i:}sci-
turional means by which to maintain or reform Confucianism for the modern

- 1] «1 e b 1 - e I : 5 3 3

3 -’ll the essays in this book were presented at chese conferences. with the exceprion of a spe-
clally commissioned essay by Wang Junrao.

Cn the process of historical transinission of Confucian values in Korean sociery, see Murcing
Deuchles. The Confician Trangfurmation of Kores (Cambridge, Mass.: Harvacd- Yench
cute Menograph Series, 36, 1992). On the continuing relevance of Coniuclanism in Kores,
see Hzhm Pyong Choon. Kerean Jurispricd
Press, 1861

s

tivs, aitd Corfriove (Seoul: Yonss] Uiniversioy
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& DANIEL A. BELL AND HAHEM CHAIBONG

world. The interest on the part of the “locals” was just as great. The descen-
dants of the illustrious Confucian scholars in whese names che Confucian
academies were dedicated were surprised and delighred to see scholars
holding an international conference and using the hallowed halls w0
debare the implications of Confucianism for the modern world. The incer-
disciplinary dielogues were filmed and broadcast live on the Internet, and
patticipants were occasxonailv surprised to see themselves on che evening
television newscast.”

During the proceedings, the papers were submirted ¢ rigorous scrutiny
and critical questioning by the participants.® The editors then made certain
that the papers were revised for inclusion in this book. The book is divided
into three parts thar correspond to what we take to be the basic hallmarks of
medernity as a soctal and polirical system — democracy, capitalism, and the
rule of law.” Our contributors offer Confucian perspectives on these themes
and artempt to draw political/economic/legal implications for the modern
world. The bock ends with an epilogue by William Theodore de Bary.

CONFUCIAN PERSPECTIVES ON DEMOCRACY

Modern-day governments, it is commonly argued, must be constirured
the people.” Whatever che pracrical arguments for and against demecracy,

5 Korean paricipants may have been less surprised, since they are living in a context wheze
academics are given uncormmon amounts (by Anglo-American standaeds) of respect and
public atcention. The relevance of the value of respect for educated persons — tracezble,
arguably, to the Coafucian value of respece for exemplary persons {or jv#zi BF) ~ can 2iso
be itlustrared by the facr that teachers are given 10% discounts on sationzl airlines for intza-
Korea travel (it s interesting 1o note similar polic‘es n "communist” Chim, where teach-
ers are given sc% discounts on ferry tickess — e.g.. berween Hong Kong and Shekou -
during summer holidays).

6 The crirical exchanges were occasionally “formal” by Anglo-American academic standards
— for instance, the Korean professors, even the best of friends, referred to each other as “Pro-
fessor” in borh public and private concexs. This did not, however, prevent participants from
exchanging critical views. In facr. it can be argued that appropriate decorim may occa-
sionally ailow for more productive exchanges than relative informality, If the critic says,

"Sam, I object to ... ." this can be interprered as a personal arcack on Sem and he may be
needlessly defensive, Bur if the ¢ritic savs, “Professer X. I object o . . . \" chis show of respect

may atlow cthe recipient 1o focus on the substance of the criticism withour feeling thac his

or her whole personhood is being targeted for atrack.

This classification of the “basic hatimarks of modernicy” is, of cousse. contestable (for a
similar accounr. see Randall Peerenboom, China’s Long Marvch Taward Rude of Law {Cam-
bridge; Cambridge Universicy Press. 2003}, Focusing primarily on che “subjective” com-
. ponents of modernity. Charles Taylor argues thar “the afficmarion of ordinary life”
constitures part of the modern identity (Sanrces of the Self [Cambridge, Mass.: Harvard Uni-
versity Press, :9891) From a Confucian perspective, the affirmarion of ordinary life has long
been a staple of che tradition {see, e.g., Confucianion and the Fawily, eds. Walter H. Slate
and George A, DeVos [Albany: Stare University of New York Press, 19981

-1
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IhlS. .torm of government has emerged as an ineliminable s¥mbol of egaa"
polirical recognition in modern societies. Even autocratic leaders such as Lee
Kuan Yew recogaize that democracy is the best form of governiment and that
all modern countries must eventually adopt this peliticai ideal. The hiscore
and culture of the East Asian region, however, May seem 1o nvnder this devel-
opment. Prior to the twentieth century, not a single POllElCul regime in this
region was democratic, Thar s, ordinary people did not have 4 say in choos-
ing their country’s mose powerful po‘mcal decision makers by means of
competitive elections, and the majerity of “citizens” did not have any other
mt?chamsms for pe rt‘cxpa"ng in the political process. As the firse t50 cen-
tribucions show, however, this does not inean thar political rulers were
“euthoritarian” despors who could operate withour any checks on their power.

Habm Chaihatk, who teaches Korean scudies ar Yonse: University, argues
that the Confucian concepr of ricual | propriety (/7 #8) functioned as a public
polizical norm thar effectively restrained and disciplined pelirical ruless in
premodern East Asia. The Confucian rulers’ pelicical legitimacy depended on
correctly regulacing their conduct according ro /i, and this meant thac ruler
had to pay the urmost atcention to detajled speu“camén and correct obser-
vance of ritual propriecy. More importantly, the rulers were surcounded o
Confucian scholar-officials who were themselves disciplined by /i and belie 'cd
that their mission was to discipline the hi ghest polirical leader of the counrey
according to ritual propriety,

In modern East Asiz, many of che idioms and vocabularies for m making sense
of politics and rendering value judgments are derived from the Confucian
tracition. Given that conscitutiopal norms are more likely (o be effective
they are grounded in a seciety’s political cuicure, Hahm argues that these

norms must resonate wich che idea of /7 in the East Asian conzexc, Thus, the

ruler’s power could be effectively checked by modern-day Confucians who are
socialized into “the rele of disciplinarians of political leaders.” Confucizn
political educarion can be promoted in families, schools, and other Serrings
with the aim of teaching people the importance of effective zad regularized
restraints on their government.

It would aiso be in the ruler’s interest co be disciplined by /. since this
could help to secure legitimacy for the government. Here LOO‘ we can learn
from past practices. In Korea, Chosdn dynasty rulers were properly disciplined
D} various mechanisms and by being educared in the ast of governance. For

xample, the king was obliged to lsten o policy lectures by Con_ucmn schol-
ars and he was not allowed to hold audience with his ministers unfess he was
accompanied by rwe court historians, one of whom recorded all the verbal
transaetions while the other recorded all physical movernenss. Hahm argues
that “we should retrieve the notion that a ruler can and should be disciplined
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g DANIEL A. BELL AND HAHM CHAIBONG

by being lectured to all the time, and put under constant suzvelllance.”
The need for disciplining political rulers has certainly not diminished in
the modern world, and such Confucian disciplinary mechanisms could
arguably be adapted to fir modern governmental structures. This may not
make the ruler into a paragon of virtue, but ic should at least help to prevens
obvious corruption — not to mention other indiscretions in presidential
offices.

Jongryn Mo, who teaches international political economy in the Graduate
School of Internarional Studies ar Yonsei University, draws on the example of
the Censorate in Korea to argue that there were effective institutional restraints
on the ruler's power in Confucian political regimes. In che Chosén dynasty, the
Censorate consisted of three organs that were designed to preventabuses in the
exercise of political and adminiscrative authority. Mo shows that the censors
were not oaly judicial and auditing agents, "but also voices of dissent and oppo-
sition, playing the roles of mass media and opposition parties in modern
democracies.” Moreover, he argues thar the Censorate was well designed for
effective horizonral accountability, meaning that Confucian scholar-officials
were able to hold agencies of equal power accountable. In effect, the Censorate
was a branch of government in & system of checks and balances.

Mo argues for the need to reintroduce elements of the Censorare — such as
the practice of appointing censors whose job is to wrice critical reports on
the ruler's conduct — in contemporary East Asian polirical systems, especially
that of Korea. For one thing, this insticution is compatible wich Confucian
political culcure and may resonate with the habits and values of East Asian
people. Wich respect co the contemporary Korean context, the Censorate
could also help to increase the quality of governance, given thar major politi-
cal aczors and some top political organizations have not completely shed their
authorirarian ways.

The weakest link in Chosdn’s system of accountability, according to Mo,
was the absence of verrical accountability. Thatr is, ordinary people had
virrually go way o keep political leaders accountable. More generally, the
various Chosdn checks on abuses of power described by Hahm and Mo are
fully cempatible with what john Rawls terms a “decent, well-ordered
sociery™ — a polirical regime that satisfies the main requirements of good
governance with the exception of democracy. In the East Asian context, this
might tragslace into 2 comstiturional arrangement that provides Confucian
junzi (BF) (“gentlemen,” or “exemplary persons”) with institurional mech-
anisms o check the ruler's pewes® bur without empowering the people with
the right to choose their country’s political rulers,

8 Sec John Rawls, The Law of Pegples (Cambridge, Mass.: Harvard Universicy Press. 1996},

o For ancther institutional suggestion along these lines. see Daniel A Bell, Basr Meers Wese:
Himait Rights 21d Denncraey in Eacr Asiz (Princeton: Princeron University Press, 20cc), ¢h. 5.

RELEVANCE OF CONFUCIANISM 9
In shore, Hahm and Mo persuas: ively argue againse the convencional view
that Confucianism is an ideology thar encourages conformity and submis-
siv;eness toward authoricy, But is there anyt laing specifically Confucian tl:az
might 2lso justify democracy in the ordinary sense of Dou'e; by the ppo“!ﬂ"“’
The REXT WO papers turn o this ropic. ; o
Wang Juntao's essay challenges the perception that political dissidents in
Cnma favor uprooting their owr traditios in favor of whelesale Westerniza-
tion.”” Wang, 2 docroral candidare in political science ar Columbia Univer-
sity, argues that many of che key Agures in the varicus democracy movemnenss
in contemporary Chinese history dres inspiration tfrom Confucian values
From the late nineteenth century onward, leading g Chinese inrellectuais EzavreI
scruggled to promote "minimal” democracy (1.@., free and fair competizive
elections to select political leaders) in their cou iy It turns cur thae neazly
all the important hgures in the hiscory of Chinese-demccracv MOVEements —
Kang Youwei, Zhang Jian, Sun Yatsen, Liang Qicheo, Zhang-j’unmai Wang
Kizhe, and Chen Ziming — tried to revive Confuciznism in order to support
democratization. Several had received a traditional Confucian educacion ard
they argued that democratic instirucions such as parliamentary svstems, elec-
_tiens, and equal rights are natural extensions o Confucianis;‘. For exa}.:ale.
Sun Yatsen, the founding father of the Republic of China, saidi )

"K‘

Our three-min (ZR) principles {naticnalism, citizen righets, and t
welrare of human he ings} originate from Mencius and :'e besed on
Cheng Yichuan {a Seng dynascy Confucianl. Mencius is reallv che
ancestor of our democratic ideas. ... The rhrec-min principles are a
(lzc_»mpletitm of the development of those three thousznd years of C;hanS:
ideas abaut how to govern and mainzain a peeceful werid.
Others admizted the existence of some wezknesses in Confucianism cthac
blocked China’s march toward democracy bur added thar Confucianism
can be reinterpreced ro make it consistent with democracy. This project was
successfully carried out in the case of Catholicism — Wang reminds us of
§amuel Huatingion's argument thar Catholicism was trafzsufor'ned from az
important obstacle to democratization into one of the major ideclogical
faccors underpinning the “third wave” of democratizarion in the world — and
Cenfuciapistn may hold similar potential,
The political importance of Wang's argumenc is that democracy may be
easier o implement in the Chinese context if it can be shown that it pesd

1o \“G’ ng juntao’s personal histozv is sufé'lcie'lt to cast doubr on this claim. He is 2 long-time
flemoc“mc activist who was labeled (by che Chinese government) one of the two “black
hands beh_nd the scenes” of che Mav/June 1089 Tiananmen democtacy mevement.
Arresced after the June 3, 1980, massacre, \\’mg spent five yeass in jail before
released 1o che Uniced Stares on medical parcle. ) ’ g
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10 DANIEL A. BELL AND HAHM CHAIBONG

not conflicr with traditional political culture. As Wang puts it, "If Confu-
cianism is consistent with democracy, the traditional culture may be used as
a means of promoting democratization in East Asia. Ac the very least, the
political transicion will be smoother and easier, with lower costs, since there
will be less culeural resistance.”

Chang Yun-Shik's essay shows that Confucian values do not merely have
the potential to support democracy. In the Korean context, Confucianism in
fact helped to bring about a transition to 2 democratic form of government.
Chang, Professor Emeritus of Sociology at the University of British
Columbia, focuses on the ethic of mutual help. This communal ethic has loag
been embedded in rural farming communities, but it was reinforced and
modified by the importation of Confucian values from China. Koreans
incorperated the idea of che commuaity compact articulared by the great
twelfth-cencury Neo-Confucian Zhu Xi. Eventually, the communicy compace
— selferegulating local communiries under the teadership of an educaced moral
elite — became the norm in rural farming communities. ‘

Over the last century, social bonds of murual obligation and trust spread
from rural to urban settings. In contemporary Korea, kinship ties continue
to play an important role by linking clan members residing in the city ©
those remaining in the same surname village (forg7ok maif)," Moreover, cities
provided people with new opportunities to meet and interact, and the echic
of mucual help came to uaderpin personal relationships bevond the confines
of neighborhood and kinship crganizations — in schools, workplaces, train-
ing centers, churches, and prisons.

Chang argues that this ethic initiaily proved to be inimical to democracy.
Democratic conscitutional forms imposed by Western occupying forces were
molded by eaditional person-oriented norms, with each president fortifying
his posicion by staffing governmencal offices from the personal circles of close
kin members, friends, and acquaintances who pledged personal loyalty w0
him. This led ro “administrative despotism,” corruption, the decline of party
politics, and other ills associated with authorirarian government.

However, this same ethic of murual help also informed the workings of
opposition social forces in Korea. Pro-demacracy students and dissident
church leaders led the struggle for democracy, and the student-church nexus
was molded by the ethic of murual help. For example, groups of students
from the same high school or hometown ot church formed “study circles”

11 Project participants benefited from this cultural phenomenon. Lew Seok-Choon, one of the

' project organizers, has extensive nerworks in his ancestral home of Andeng. Korea. Due

to these nerworks. local help could be mobilized ro organize enjoyable and affordable socizi

and aczdemic evencs for visitors in Andong. This region is also renowned for its commit-
ment to Confucisnism.

RELEVANCE OF CONFUCIANISM I

that served as the basic orgamizational unir for demonscrations. These close

ries ensured uniry of purpose and mutual suppert in dithcule dimes. Ocher

groups jeined forces to launch their own democratic cempaigns, and the
1

ally helped to consolidare democracy in Korea.
Democracy. however, is neicher stable nor necessarily desicable if iz is
. . o - 1 - : i . .. : .
limited to the minimal idea of free and fair comperitive elections. Chang
1 & - E ' = =
suggests thar “personalist democrars” can also help o support more parcici-
patory forms of democratic polizics. In contrast to “individualist democrass.”

personalist democrass aze noc likely o ignore each other or

polirical decisions on their own. They will encouszge consuliation with
or advice seeking from others in making decisions on polirical marsess,
and cher will share information and lend moral support, Does the indi
vidual know his interest besc? The personalist democsas s lik
that the group decision is berter, wiser, and safer than iﬂui'\'iC’]Lﬁf‘-E decie

sion making. . . . With emphasis on murualizy, not oz individoal aucon-
omy per se. personalist demacracy mighs be able to avoid the widespresd
wendency among many citizens in individualist democracies 1o exclude
themselves from potitical processes,

.
L

The next contributien develops this vision of a “Confician democracy”
that avoids the excesses of liberal individualism. David Hall and Roger
Ames argue that democratic practices should not threaten the prc-ser:'a—
tion and - appropriate exercise of Confucian sensibilities when they are
imporeed into East Asian connrries. In the contemporary world. it is difficulc
to detach democratic models from elements of “Westernization” — suck &

w

) N o
legal formalism char mitigaces the role of rituals in che socializin

: Rl 18 process
and an insistence upon individual rights to the detriment of social ¢

ESPORSi-
biliries — that worry “communitarian Coafucians.” To meet this challenge,
Hall, formerly of the University of Texas,” and Ames, who reaches at 'hbc
University of Hawail, appeal to John Dewey's understanding of demeocracy
as a “communicating commmunity.” This concept was designed precisely w0
address these concerns and thus holds the greatest promise for achievir‘lg 2
Confucian democracy in which ceneral Confucian values are still largsly
intact.

In an ideal Confucian seciety, human relationships are largely noninstru-
mental and communication appeals to a shared repository of discourse. As
Hall and Ames poinc ous, this ideal scill informs com‘ersantéons among edu-
cated Chinegser “Such conversations tend to be lughly allusive, im-—olvirzzr cita-~
tions of classical texts and the emplovments of apothegms and pr;ﬁ'erbs

12 We are saddened o zeport thar David Hall has passed away.
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12 DANIEL A. BELL AND HAHM CHAIBONG

common to the tradition.”® This form of communication has the effect
of promoting affective bonding and reinforcing attachment te commonly
acknowledged cultural models. Moreover, local groups in rural China have
been “slowly and quiecly enchanting tie routine habits of the day” during
the course of their struggles for social and political change. But how can atfec-
cive bonds of this sort be maintained against the seemingly inevitable rrend
coward the “disenchantment of the modern world"? More ambitiously, how
can these bonds be generalized to the nacional level, particularly now thatan
extreme form of “winner take-all” capiralism seems to be raking shape in
China? The cozuthors suggest that John Dewey's educational theory may have
something to offer, Dewey particulacly emphasized the educarive processes
meapt to realize and sustain “communicating democracy.” The aim of edu-
cation, according to Dewey, is the creation of a communicy of affect where
everyday commuaication helps to maintain and promote neninstrurnencal
relationships of the sort Confucians vatue, If Dewey's theory of education is
“ mstitutionaiized in mainland China, this may Lelp to promote an “enchanted
world™ where desirable traditional valves are exhibiced on a day-to-day level.
Tn this context, the imporeation of democracy need not threaten Confucian
sensibilicies.

Geir Helgesen, Senior Researcher ar the Nordic Institute of Asian Studies
{Copenhagen), develops a similar argument for the Korean context. He points
to the negative social and political effeces of globalization and argues for
moral education thar strengrhens affective ties and resonates with Cenfucian
vafues. According to Helgesen, survey research reveals that globalizacion con-
ributes to “existential insecurity” among people that can have grave politi-
cal consequences. If individuals feel helpless and alienated from the polirical
process, they will retreat to the passive realm of consumption. The “centers
of meaning production” will shift from the local community and national
culture to the standards set by profit-seeking mulsinationals, resulting 1o
what Helgesen terms “individualistic uniformity.” Individual “cicizens” will
lose their sense of attachment to the political community, participation in
narional affairs will decline, and “democracy” can only be realized ona formal,
insticutional level. Wichour strong affective bends underpinning relacively
participatory forms of democracy, individual “citizens” will lack che motiva-
tion. to-sacrifice for the common good and they will fail to show solidarity
with needy members of the political community. This will increase the like-
lihood of social breakdown and exacerbate economic inequalicy.

13 Project parricipants witnessed a conternporary manifestation of this ideal. One abechol-
fortified evening, members of the Korean concingent composed free-lowing poerry using
classical Chinese characrers.
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in Korea, the Kimn Dae Jung administration promored restructuring th
economy according o the requirements of the Inrernational Monerary Furd
(IMF). Helgesen argues, however, thar it may not have been doing éﬁous;h
to strengehen the affective bonds that underpin “communalistic, solidarity-
oriented” democracy. These bonds have been influenced by Confucian soci-ai

morality for more than half a millepnium, and authorities should draw on

Confucian resources to combat existenrial insecuricy and strengrhen culrural

) Confucian
values in Korean schools. Empirical research shows that there is widespread

\ . .
rectedness. More concretely, this means promoting partic

"

support for such values as ancestor worship. and Helgesen Jescribes his call
for a moral education policy as “less of a ‘social engineering’ project and mere
of an effort to buiid on che strengths of concinuity and ‘self-confidence.”
However, this policy should modernize aspects of Confucianism, for example,
by challenging gender inequality though withour “copring the emancipagior;
scruggle of women in the Western world.”

The last rwo essays may contribute to the impression that Confucianism
is fundamentally antagenistic to the requirements of global capitalism. The
best char Confucianism can do, it seems, is build walls that protecs commu-
nitarian cultures from che “aromizing” forces of globalizarion. But is it pos-
sible chat Confucianism can also help to shape modern marker economies 10
desirable ways? The conrributors in the next sccrion examing the Confucian
potential for ebetting economic development and promoting social justice in
market-based sconomies.

CONFUCIAN PERSPECTIVES ON CAPITALISM

TJust as it seems impossible o imagine successful nondemacratic societies in
the modera world, so capicalism — an economic systerm that is dominazed
by owners of capital who hire wage laborers and produce for profit - szems
co be an essential feature of all developed societies. As Kasl Marx himsels
recognized, economic and technological develepment proceeds more quickly
than ever before under capitalism, because capitalists compete with one
another to make a profit, and hence they have a special incem;ive o develop
new, ever more efficient means to produce zoods. Contrary to Marx's expec-
tations, however, capiralist societies in the West have managed 10 miciéaze
some of the negative consequences of capicalist development by redistribut-
ing (some)} wealch from the capiralist classes to the rest. To what extent doss
Confucianism provide resources for chose thinking abour the requirements of
rmodern-day capiralist societies?

Gitbert Rozman, Musgrave Professor of Sociclogy at Princeton Universizy,
argues that Confucianism can provide the ideclogical underpinniag for
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i4 DANIEL A. BELL AND HAHM CHAIBONG

further dynamism in East Asia. One of che effects of economic globalization
is that the state is losing the capacity to control economic activity within Its
borders. Given the increased tendency roward multiple levels of economic
power - both below and above the state — Rozman argues thar Confucianism
may be particularly appropriate for justifying the transition from state-
controlied economies in East Asia.

On the one hand, Confucianism can provide the intellecrual and moral
resources for promoting an agenda of economic decentralization. By looking
back at the history of East Asman councries, Rozman makes the case that
Confucian ideals justified limizations on centzal power and encouraged family
and social solidarity to balance controls from above. This translated inro
reliznce on marker mechanisms, dynamic local econemies, and complex urban
networks. Of course, Confucian decentralization has often faced political
obstacies, but it has helped to counter the centralizing messages put forward
by muilizarists in Japan and {more recently) by communists in China.

On the other hand, Confucianism can serve as an integrating force for
East Asian regionalism, Following the formarion of regional trading blocs in
Europe and North America, East Asians have been exploring the posmb:h:v
of their own regional trading bloc that would bring economic payotls,
Rozman suggests that regionalism based on Confucian values and local net-
works can be enhanced without artificial state manipulation. He points to
he formartion of hierarchies of cities across borders such as the Hong Kong-
Taiwan-Guangdong-Fujian natural economic territory. As int raregional trade
of this sort accelerates, people will form their own economic and culrural ties.
Through agreeing on a shared agenda of “open, decentralized, Confucian
regionalism,” East Asian scates “could breache new life inio the way each of
them develops and create a vision of how the past brings them rogether as
they expand cooperation for the future.”

Rozman does, however, cast some doubt on the Confucian agenda. He
warns of continued obstruction from those in East Asia who claim to be
defenders of tradirional values such as community harmony, state benevo-
lence, and family selidarity while protecting narrow vested intereses. He also
sees 2 need o embrace more fully meritocracy and openness to globaliza-
cion as a prerequisite o reviving Confucian themes as a romard-iooking
foundarion.

The nexz essay — by Lew Seok-Choon, Professoz of Seciology at Yonsei Uni-
versity, and two of his graduate students, Chang Mi-Hye and Kim Tae-Eun
— poinrs to the economic benefits of Confucian-style affective nerworks (social

ties bound by what Chang terms the “ethic of murual help”) in 2n overall
capiralist context. Focusing on the case of Korea, the coauthors show that
individuals are actively involved in the “social investment” of building up

RELEVANCE OF CONFUCIANISM LS

PO
afiective networks, These nerworks — rooted in school ties. marriage, work
homerewn, and region — have been blamed for corruption, nepor;sm! a\

evasion, and other economicaily harmful phenomena denounced by crities of

“crony capiralism.” That, however, is not the whole story.

For one thing, it is 2 mistake o regard these nerworks as “premodern’
;?.ractices that will disappear as the economy devel ops. Contrary to the pre-
dictions of “modernization theorists.” the coauthors sHow thar these netwo c :I\S
are alive and well in Korez and cannor easily be remov =u bv legal or insri-
turional reform. Moreover, affective nerworks can be ftncrional for fursher
econormic development. The social rrusc embedded i these netwarks lower
the costs of suoer\‘lslon and provides for economic efficiency: “When a person

is recruited by a company through recommendarion or connection, heishe.

tends to work harder not co diseppoint those who recommended him/her and
To secuse hissher position within the network of personal relations provided
by that connection.” These networks can also reduce traasaction cosEs. as the
strong trust eiiminates the need for detailed contracts and modes of enforce-
ment. Whar makes the Korean affective networks particulz

functional is
that they are not exclusive or closed to oursiders.™ An individual can belone
to several affective networks simulransously and boundaries between "rout;s
are flexible and extendable depending on circumstances.® In this o globalizing
world of fast-paced. refatively unprediceable change, such opeh nerw orks can
facilitate rapid adjustment and economic restructaring in times of crisis.

Of course, economic development per se mav not be desicable if it leads
to radical inequaiitic—s and social upheavals. As nozed above howemr, the
“East Asian model of economic development” managed to combine rapid eco-
nomic development with relatively egalitarian dlSE

urions of income {relz-
tive to many Western countr es') In East Asia, the most developed economies
are also the most egalitarian.® The next two chaprers discuss Confucinn

14 The ?(o_re;m hos_l:s for chis multiveas project organized several communzl eveass thar may
have ied some foreign participants to conclude thar they had been inducred ino 2 new
“nevwork.” Whart is clear is that many participants feit the need o reciprocate in some
way or other. and this helped to easurc compliance with the demands o
{e.g., revisions. meeting deadlines) without the necd 10 rely on Hnencial inducement:

15 Fn the Pi’zdi!:pjnes, by comparison, the social nerwork rooted in ties to college f A:C‘Cﬂljulu_b
is :helmost. importane nerwork in legal, governmens, and business ¢ircles. These necwozls
have been blamed for promoting graft and cozruprion outside the universicy. and iovatey

o frazernicy “brothers” usually overrides ocher ties in cases of condicr (Mark Micchell,

P;ar Brats.” Far Eastern Ecomomic Review, February 15, 2001, pp $2-63). In Korea; the

various cross-cutting. relatively open networks help o ensure thar no siagle aecwork can
operate unchecked.

15 See Perer Passell, “Asia’s Path to More Equality and More Marey for ALL” New Vird Timee
August 25, 1906, Es. ‘ ) S
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16 DANIEL A. BELL AND HAHM CHAIBONG

perspectives oa wealth disteiburion and social justice that may help to explatn
this phenomenen.

Throughour Chinese history, Confucians opposed heavy-handed govern-
ment contzol and warned of the negative effects of state interventicn in the
economy. This did not transiate, however, into endorsement of zn unfertered
private propetty rights regime. As Daniel Bell — a political theorist at the
City University of Hong Kong — azgues, Confucius and Mencius defended
constraines on the free market in the name of more fundamental values. These
conseraines have influenced the workings of East Asian economies and con-
tinue to play 4 role today.

Firstly, the state has an obligation to secure the conditions for people’s basic
material welfare, an obligation chat has priority over competing political
goods. The government realizes this aim, according to Mencius, by means of
the “well-field system” that allows farmers to make productive use of land
while ensuring thar enough food is supplied t0 the nonfarming classes.
Chinsse rulers adapred the principles of this system to their own circum-
stances, and Bell suggests that even Deng Kiaoping's rural land reform
program may have been influenced by Mencius's ideas.

Secondly, Confucians argued that ownership rights should be vested in the
family, not the individual, sc as to facilizate the realization of “family values’
such as Alial piery, the care of elderly parents. Family joint owneiship was
institutionalized in traditional legal systems — for example. junior members
of farnilies could mot be accused of stealing, bur only of zppropriating (for
their own use) family property. While modern Fast Asian countries have
incorporated “individualistic” conceptions of property rights to a certain
extent, Bell argues thet they still tend to emphasize, in both law and public
morality, che duty to regard property as an asset of the whote family, includ-
ing elderly parents.

Joseph Chan, a pelitical theorist at the Tlniversity of Hong Kong, delin-
eates the basic Confucian principles of social welfare and draws implications
for contemporary societies. Taking Mencius's influentiai view on social welfare
as the basis for discussion, Chan argues chat Cenfucians endorse the idea of
a multilayered system of welfare assiscance in which the family, social net-
works, and government all have a specific role to play. Welfare responsibii-
ity lies first with the family — Confucians are quite explicit thar obligations
to the family ase the most basic. The principle of family caring should then
be extended ourward. The local community serves as the second tier of help,
mutual care being provided through the well-feld system and other networks
of communal relarionships. The government plays the role of last resort, pro-
viding direct help to people who cannot help themselves and jack adult family
members to turn to.

murual help couid suffice o regulate conflicts in the modern world, Does @

RELEVANCE OF CONFUCIANISM 7

Chag shows chat these principles were put inte practice in premodern
China. Confucian principles may also help to explain che fact chat conrens-
porary East Asian states rely maiply on nonstate agencies — COMMUNITY, fir
and family — o finance and provide welfare services, wich significantly less
direct state fnancing of services than other developed stazes.' To furcher close
the gap berween the ideal and realicy, Chan proposes a voluntacy domation
scheme thar would allow individuals to choose between various charity
groups and aid packages. This scheme would be similar to the United Way,
except that the central agency would be a government-run institution that
expresses, in a symbolic way, public suppore for volunrary help and mutual
caring. Though this proposal might further reduce the need for direct state
fAnancing of welfare, it is not meant to complerely ehiminate the state's welfare
responsipilizies.

In shart, the ongoing, living Confucian tradition helps to explain the dis-
tinctive characteristics of Bast Asian economic systems and welinre staces.
This cradition may also help those thinking abour an economic reform that
scrikes che right balance becween productive economic acrivity and meering
che needs of the “worst-off T in an overail capitalist framework. All this,
however. would seem to assume the presence of 2 reliable and rransparent

Jegal system co enforce Confucian-style coneracts, property rights. and welfare

entitlements. Noc even the most idealistic Confucian argues that the ethic of

mean the Confucian perspective on law — including its notorious aversion o
litigation — is completely out-of-date? Pur positively, can Confucianism offer
eny insights for those thinking abour legal reform in modern-day socieriss?
The next section turns 1o this copic.

CONFUGCIAN PERSPECTIVES ON LAW

The third main social plank of modern-day societies 15 the rule of law. Indi-
viduals in coptemporary societies must be able to rely on a relacively stable,
predictable, and transparent legal system that upholds the ideal of equality
before the law and promises restitution in cases of injustice. Of course there
is often a gap berween the ideal and the practice, but any successful con-
TEmMPOIAry $OCIETy must at least aspire to this ideal 2nd devote resQUrces
to ics practical implementation. On the face of i, it may appear that

17 See Gorden Whicte and Roger Goodman, “Welfare Orientalism and che Search for an East
Asian Welfire Model,” in Roger Goodman, Gordan Whis and Huck-ju Mwen, eds. Tie
Eas Avian Weliare Model: Wilfare Orientalisn aud th Stare {Londen: Routledge. 1998) pp.
13-14. Bue sce White and Goodman's account of the mere immediate social and poiit
cal explanations for the “East Asian welfare model” (inid.. pp. Ta-2¢)
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18 DANIEL A. BELL AND HaAHM CHAIBOXNG

Confucianism is fundamencally incompartible with contemporary notions of

the rule of law.”?

In craditional China, mediation rather than licigation was the preferred
means of dispute resolution. Accerding to Albert Chen, professor of law at
the University of Hong Kong, the theory and practice of mediation have
lazgely been shzped by Confucian philosophy. Confucians value social
harmony, and litigation was considered to be a negative social phenoraenon
because it exacerbares ruptures and poisons social relationships beyvond the

poiat of repair. Litigation was glse viewed with disdain because the pursuic
ved to be

al self-incerest that underlies civil lirigation was percei

of mareri
tivation over

inconsistent with the Confucian valuation of moral self-cul
seifish interests. Thus:

in case of potential conflicts wich others, cthe correct attitude would be
rcong one has done

chat of seli-scruriny (o examine oneself ro see what w
2nd whar moral failings one should be responsible fork, selfcriticism,

Iding (rang 8 or giving concessions 0 orhers, complaisance

politely vie
claim one’s

and compromiss, racher thap to assert One's 1nferests,
“rights,” and press one’s case by aking the other parry to court.
inanc Confucian philosophy translared into reliance on
ates and search for solucions agreeable o and volun-
tarily accepted by the disputants. By relying on persuasion and education
{as opposed to binding judgments on the parties), the ultimate aim was “the
reconciliation of the disputants to each other and hence the restoraticn
of the personal harmony and social solidarity that have been remporarily
breached by the conflict.”

From a modern liberal standpoinr, however, €
cice of mediation is deeply flawed. Due ro differences in
knowledge, and influence, mediated “compromises” often

ourcomes that disadvantage the weaker parties. In contrast
instirutionel safeguards to ensure that the

mediator is not biased against the socially inferior or weaker party. What
looks like social harmony is often obtained at the expense of justice, and the
party who has been genuinely wronged gets less than his or hes due. Thus,
liberals argue thac licigation foilowed by adjudication by the court according
1o the law is 2 bercer vehicle for the realizarion of justice.

in practice, the do
o ¥ -
offcials to mediate disp

he Confucien theory and prac-
power, wealth,

produce unjust
to modern liti-

gation, there are 0o procedural of

1§ This ropic relares to the question of the compacibility berween Confucianism and modern

ideas of human rights. Recent works have explored this question in decil —see especially
Joseph Chan, “A Confucian Perspective on Human Righes for Contemporary China,” in
Joanne R. Bauer sod Daniel A. Bell, eds., The East Asian Challoge for Hanan Rights (New
York: Cambridge Universicy Press, 1999), and the articles coilected in William Theodore
de Bary and Tu Wei-ming, eds.. Confucianism and Humwan Riphts (New York: Columbia
University Press. 1998} — so this book does not focus directly on human rights.
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20 DANIEL A. BELL AND HaHM CHAIBONG

Confucian hierarchy of relationships. These substantive Confucian norms <an
be embedded within the technical framework of the laws of common law
jurisdicrions that balance the conflict between clarity and flexibilicy. Ho
argues that this model can help remedy the defects of poorly thought out
succession laws in predominantly Chinese communities such as Hong Kong,
where haphazard mixrures of Confucian values and common law frameworks
can (unintentionally) lead to anri-Confucian conseguences.

Note, however, that Ho does not defend the craditional pacrinrchal suc-
cession laws — pricr to the 1931 Civil Code of China, women were not given
equal rights of inheritance. In the same vein, Chen takes it for granted that
“creatively transformed” mediation will not be biased against women — maore
than that, he suggests chat there js a special athniey between Confucian values
and “ferninist values.” such as compromise, empathy, and sensizivity 10
context. More generally, none of the contributors discussed above seek to
defend traditional patriarchal social and political arrangements in East Asia;
it is simply assumed, it seems, thar Confucianism for the modern world need
not take on “patriarchal characteristics.” But is this assumption warranted?
The domination of men over women seems €0 be one of the defining charac-
ceristics of Confucian theory and practice — one might even say that pacti-
archy is the “Achilles heel” of Confucianism. Does it make sense to discuss
“nonpatriarchal” Confucianism? Can Confucianism take on board feminist
insights without altering its major values? To what extent can legal systems
shaped by Confucian values accoramedate the interests of women?

Chan Sin Yee, who teaches philosophy at the University of Vermont, dis-
cusses the Confucian conception of geader and draws implications for
contemporary legal systems. Focusing specifically on the yu-yang (55 dis-
tinction, Chan argues that complersentarines, rather than subordination, should
be emphasized in women's gender roles. The vin-yang distinction is an inte-
gral part of Neo-Confucianism, and it was taken t0 imply a hierarchical rela-
tionship between the "female"‘j'z'fz (E&) (associared with dark, cold, aighe,
passiviry, softness, weakness, and the moon) and the “male” yang () (asso-
ciated wich light, warmth, day, activity, hardness, strength, and the sun).
However, Chan argues thac yiz and yang were not correlated with the genders
of male 2nd female when these ideas first emerged in early Confucian texts.
Moreover, the yin and yang were said to be complemencary forces in early
Confuciznism. and yiz was not meanc to be denigrared in comparison [0 yarg:
“For example: ‘Music comes from yesg, ricuals come from yin, when yir and
yang harmonize, myriad things are fulfilled’ (L7 fi #zE 11:5). Since riruals
(i) ace of urmost impertance in Confucianism, €0 conceive of yiz as their
source is indeed to accord yix a very respectable stacus.” It was only in Haa
dynasty Confucianism — not coincidentally, perhaps. the first dynasty to lift
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Confucianism inte official state ideology — that che alignment berween yin-
yang and male-fernale became codified. Their hierafchical relstionship wes
scressed at the expense of complemencariness, and the oppression of women
became much more severe than under sarly Confucianism.

According to Chan, there are no clear philosophical grounds for treating
the yin-yang distincrion as a hierarchical polarity. and whazever pracrical
zdvantages men enjoyed in Confucian China cannot be justified wich refer-
ence to this distinction. Still, she recognizes chat the yin-yang disunction can
imply gender essentialism and chis may have some implications for gender
issues in contemporary society. At most, however, yin-yang gender essenrtial-
ism mighe justify “ritual” respect accorded to males. This “ritual” respect is
similar to the “ricual” honor accorded to the eiderly, and it need a0t offect
the discribucion of important opporruniies and resources. There may also be
positive Confucian grounds for the inclusion of women in powestul positions:
“the [Confucian] sage-ruler is suppesed to act like the parents and assume
the roles of both the facher and mother to the people. Consequently, in Con-
fucianism, women cannot be excluded from politics on the ground that they
lack full human potential as they were in the West.” In fact. the pracizal
implications of, the yin-yang distinction (properly understood) significantly
ovetiap with thbse of contemporary libera feminism - “beth suppors the idea
of shared parenting, the elimination of many Kinds of rradirional sexual seg-
regation in the workplace, and equal cpportanity of political leadership and
nolitical participation.” Chan shows, however. that both “schools” will reach
these conclusions via different values and justifications. Moreover, these may

ju

still be particular areas where the yin-yang based conceprion of geader ca
lead to legal and pelitical conclusions thar worry liberal ferminists — for

w1

example, yin-yang Confucians may be less tolerant of single-parent familie
chat fil to allow interactions and complementariness of tHe rwo gendars in

the family setting and may support divorce laws that discourage the breakup
of famnilies and tax laws thar reward married couples. One way to aadress
the problem of Confucian intolerance of deviations from gender norms, Chan

suggests, is O detach the yin-yeng based conception of gender from core
Confucian idess, as in pre-Han Cenfucianism.
Hahm Chaibong, a political theorist at Yoasel University, tusns to the
age

more specific issue of Confucian-inspired marz laws in Korea. On

July 16, 1997, the Consticutional Court of orea struck down the law that
mainrained the centuries old prohibition of marriages berween men and
women who have che same surnames and ancestzal sears. Confucians were
in an uproar whereas liberals celebrated the court’s decision, and Hahm
argues thac these divergent reactions are rooted in deeper philosoph
differences.

FTI0Z-TE-A0ON

A

Z4

ZI0o d
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For che liberal, the family is not valuable in and of itself. It is the means
to greater goods thar are realized outside the family, such as creativicy in work
and success in politics. Thus, relegating “women or anyone to the family is
seen as a mode of repression, as taking away that person's right to individual
freedom and self-expression.” Any law that reinforces ties to the family ar the
expense of opportunities in the public realm should therefore be struck down.

Confucianism, on the other hand, values the family as an end in itself, as
an essential pare of the good Life. It fosters the sense of intimacy and caring
that most “civil societies” tend to lack. It is the site where people learn the
ties of affection that are subsequently spread to other segments of sociecy.
Thus, Confucians argue that the state should do what it can to support the
inscitution of the family.

In Korea, the prohibition on marriages berween men and women who have
the same surnames is widely regarded 2s a crucizl bulwark of Confucian famil-
ism. This prohibition owes its origins o Song dynasty Confucianism. The
Song Neo-Confucians sought a means of guaranteeing their social starus even
in the event of a failure o pass the examination, and they resolved this
dilemma by reconstructing the family system along the ancient zong ()
system, thar is, the principle of descent through male heirs. The reconscruc-
tion of the family was also justified on the philosophical grounds that the
family was the main realm in which the Confucian ideals of &/ could be taught
and praceiced.

These Neo-Confucizn ideas were rigorously implemented in Choséin Korea,
s fascinating example of the way in which philosophies developed in one place
actually Aind their fullest and most “orchodox” expression in another. Through
2 massive state-led efforc in translating, interpreting, and disseminating Neo-
Confucian philosophy and institutions, Korea was transformed into an exem-
plary Confucian sociery. The prohibition of marriage berween men and
women who have the same surname and ancestral seat was one of the means
of enforcement of the Neo-Confucian family system, because pre-Chosdn mar-
riage customs often confounded cthe hierarchy of a family organized along
patrilineal descent. The different clans have kept strict genealogical records
of all their descendants, and today these records, some going back over five
hundred vears, still top the best-seller lists in Korea.

However, Hahm suggeses thar the marriage prohibition may be less defen-
sible today, given the population explosion that coincided with rapid mod-
ernization: “Today there are 3,760,000 Kimhae Kims, 2,740,000 Milyang
Parks, and 2,370,000 Ch&nju Lees, the three largest clans in Korea. The
chance of meeting and falling in love with someone from one’s own clan is
much greater in modern-day South Korea, highly urbanized and with a
population of forty-five million.” In this context, the marriage prohibicion
becomes counterproductive since many young people, denied the chance to
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marry the person they love, are turning away from the insticurions of mar-
riage and family, Thus, Hahm suggests thar Confucians should endorse the
(;onsti:utional Court’s decision while searching for new inscitutional means
for preserving the family. This would also pave the way for further nonpa-
rriarchal inferpretations of Confucianism.' ‘

DOES CONFUCIANISM REALLY MATTER?

Ehis book ends with an epilogue by Willlam Theodore de Bary, Provost
Emeritus of Columbia University. Professor de Bary — one of the pedagogi-
cal pioneers of core curricula in the humanities — stresses that Confuciani;:n
is relevant not only in East Asian societies. A multiculrural educarion in the
twenry-first century will have to combine an understanding of local and world
culrures. He argues thar Confucianism should be given a definire (though aot
uniquely privileged) place wichin multicultural educaricnal carricula, At
minimum, this would include study of the Amafecrs — generations of readers
have been atcracted by the persen of Confucius revesled in irs pages. The
appeal of Confucius as a person — how he triumphed over political failure and
achieved a measure of self-fulfillment {and humilicy) in difficuls cizcum-
stances — might help one achieve a sense of personal ease and contenrment,
whatever the social and pelitical relevance of Confucianism.

Still, che skepric may be left with 2 sense of lingering ‘nease. The con-
tributors to this volume may seem to bend over backward 1§ identify those
parts of the Confucian tradition consistent with democracy, copitalism, and
the rule of law while deliberately ignoring or downplaying those inimical to
modernity. Pur more bluntly, it may appear chat the conwuributors to this
volume are Westernized liberals who scan the Confucian tradition for values
and pracrices that seem ro fit their preexisting polirical agenda, without any
deep or real inrerest in the Confucian tradition per se. These vaiues and prac-
tices are stripped of any social and political concexr and chosen jus: because
of their compatibility with modern liberal capiralist democracy.

But chis would not be a fair characterization of what motivates this
project.” For one thing, most of our conrriburors are from andior live in East

&

15 One of the edirers of this bock had an interssting experience with Kerean
He asked a Korean graduate studenc ac Yonse: Universicy who expresse

-style feminism.

ferninist ideals
to explain what exactiy she would wanrt to chailenge in the social and political practices
in Korea. The student replied char she was particularly irked chat she did aot have the
“right” to pedform riruals of ancestor worship -(rypécall_v‘. onlv males have the “right” and
that as an eldesr daughrer she did not have the “right” o concizue the family i
orher words, she wanted an equal opportunicy to participate in Confucian
2z For de Bary's own reflections on the negative and unrescived problems of the Confucian
cradicion, see his The Trowble with Coniucianisnr (Cambridge, Mass.: Harvazd Univessity

Press. 1991}

Iy fineage. In
zuzls.
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Asian societies with a Confucian heritage, and they idencify with and take
pride in thar heritage; they do noc begin with a liberal-democratic frame-
work that is used as the normative templace for picking and choosing desic-
able values. More concretely, some concributors (e.g., Chang Yun-Shik,
Gilbert Rozman, and Hahm Chaibong) malke detziled use of historicel mate-
rial o show how Confucian values emerged and trace their development o
the present day. Others {e.g., Chan Sin Yee) try to show why it makes philo-
sophical sense to distinguish berween defensible Confucian values relevant
for the present day and problematic “contingent” features tied to their ori-
ginal context. Yet others {2.g., Hahm Chaihark, David Hall, Roger Ames,
Lusinz Ho, Lew Seok-Choon, Jongryn Mo, and Daniel Bell) select defensible
Confucian values not part of (if not inconsistent with) Wastern liberalism
partly to avoid the criticism thar the project is driven by the purely strace-
gic consideration of picking and choosing elerents from the Coafucian
tradition that Bt wich Western liberal-democratic norms. This latter group
is concerned to show that medernity in East Asis may have distincrive
“Confucian” characteristics.

Pur differently, the concriburors to this volume are somewhat dissnchanted
with Western-style liberal modernity. Most imporrant of all is its imability
co arriculate and insticutionalize the kind of communal life that can ensure
human flourishing. Confucianism can help to remedy this Haw, chus altering
the chagacter of che modern world as currently defined. At the same time. we
do not acgue for the wholesale restoration of premodern Confucianism. Obvi.
ously the main social and political features of modernity — democracy, capi-
taiism, and the rule of law — are here to stay. The efforc o secure human
freedom had 2 historical inevitability and normarive force that is hard to deny.
Moreover, democracy, capitalism, and the rule of law aze stili values that need
to be defended above and beyond all others in many parts of cthe world,
including parts of East Asia. There is a sense in which the development of
democratic rights and the affirmacion of the positive role of the marker are
not only the requirements of globalization, but quite necessary for securing
the good life. The rule of law continues to be the minimum standard neces-
sary for any human flourishing.

Whar then is che sense in which we are questioning these essential fea-
tures of modernity? Is it not the case that Confucian East Asia needs more of
chese racher than less? Indeed, East Asians have been actively working to over-
chrow Confucianism for the berrer part of che pase century. Clearly, many in
East Asia continue to argue for more “modernity,” not less. Those who still
do not enjoy the luxury of democracy cry out for even the most basic human
rights and procedural justice. For countries mired in corruption and ineff-
ciency, the introduction of free market principles and private property laws
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are urgent matters thac go bevond considerations of tradition and culture. In
countries where women are still relegared to second class citizen starus, if aot
subjected to outright abuse and blarant discrimination, the call for the
restoration of “family values” and talk of Confucianism can seem to be
nothing less than reactionary.

However, the contribucers to this volume have decided to look beyond, to
look to the next stage wich a willingness to err on the side of Confucianism,
so to speak, Our view is thar chere is little danger that any argument in favor

of Confucianism would bring abourt a reaction to rurn che clock back to the
Confudian past, however defined. This perhaps arises from the fact chat most
of the contriburors, with important exceptions. hail from countries where
basic uman rights are secure and the rule of law and democracy have begun
1 rake roor. This, coupled with the fact that East Asia continues to exhibit
a remarkable ability to generate economic growth aad political ssability, has
provided the authors with the luxury of specuiating about improving moder-
‘niry with Confucian nosms and jinstitutions, an idea thar might bte viewed
tich skepticismm. if not oucright suspicion, uader different circumstances. OF
coyrse, the burden is on us to define what that good life is, in what ways
moéderaity does not measure up, and how Confucianism can concribute o the

:rgao'rnculamon and reformularion of modernity in ways that would measure

up te our standards of the “good life.”

- From the Confucian perspective, what we are deing is rearticulating
Confucianism for our modern world in the same way Confucians of the pas:
earciculared it for theirs. Throughout its long and ilustrious history, Con-

ba]

fucianism was able to survive as a coherent system of thought, a world view,
because it was able to engage its philosophical opponents in creative debates
through which it was constansly reformulated and reinvented. Confucius and
Mencius were themselves able to arriculate the visions and ideals of what we

have come to call Confucianism by acrively engaging in debate the Legalises,
Mohists, and innumerable others who made up che “Hundred Scheols of
Thought” (zhuzibaijic #ETFBH ) during the Spring and Autumn and
Warring States periods.

When “zll under heaven” were united into a single empire by Qin
Shihuang, who adopred Legalism as his ruling ideology, Confucianism with
its essentialty “feudal” {fengjien E{E) characreristics seemed to have no
futuge. However, Confucianism was able to survive by quickly reinventing
itself during the Han dynasty as a bureaucratic ideology prepared to serve
the interest of the empire. Philosophically. Dong Zhongshu of the Han
dynasty was also 1o redefine Confucianism within the context of a universal
empire by creatively combining it with the theories of yin-jaug and Five
Elements (j,*i:;-ymw-u'zr-/m)zg—;:’jm BIBTTE), which were thea popular.
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vented itself by coming to rerms with
cal orientations of the time is nowhere
ase of Song Neo-Confucianism. Neo-
hat eventually

That Confucianism constantly rein
the dominaat philosophical and politi
more clearly iliustrated than in the ¢
Confucians of the Song were able to reinvent che tradition ¢
Lecarme the “orthodoxy” for most pares of East Asia by constructively engag-
ing the Buddhist and Daoist philosophies that svere then sweeping China. In
fact, it was only because they had a deep appreciation of Buddhist and Daoist
thought that Neo-Confucians could adopt what they thought were undeniably
universal elements within these philosophies all the while criticizing them for
their shorccomings within their particular historical context, The new schools
of Confucianism clearly, sometimes blatantly, incorporated into theirdoctrines
everything from Buddhist epistemology and Daoist cosrnology to philosophi-
cal diagrams and merhods of conternplation. Of course, their rhetoric rended
to be anti-Buddhist and anti-Daoist, sometimes vehemently so. Given their
ultimarte agenda of philosophically and pelitically reviving Corfucianism this
was understandable. However, their criticism was based on a deep under-
standing and appreciation of che cheoretical insights and institurional mani-
fescations of Buddhism and Daoism, while remaining fully cognizant of the
eal that chese world views had among the pecpie.

What we are doing, chen, is reviving Confucianism for the modern world
by bringing abour a creative syathesis between the two, an endeavor that
would have been entirely familiar o Confucian intellectuals of the past.
Which part of the multifacered, cenruries old Confucian tradicion is most rel-
evant for this project? We left it up to individual contribugors to decide chis.
Our view is that it would have been too constraining to attempt to provide
an “index” of Confucian values thar all our contributors must adhere o> For
our purpeses, Confucianism. was defined broadly as the school of thought
developed by Confucius and his interpréters (up to the present), along with

2t these ideas (at least partly) gave rise o. This

the practices and institucions th
broad defnition allowed our contributors to draw inspiration from the ideas
dynasty Neo-Confucians, 2s

of Confucius and Mencius, Song and Ming
well as modern Confucian thinkers. and to creatively articulate particular
Confucian values and practices they would Like to defend as appropriate for

the modern era.

mass, upiversal app

21 For an interesting effort to put forward 2 “measusable” index of Confucian convicrions
and practicas, see Koh Byong-ik. “Confucianism 10 Modern Korea,” in Tu Wei-ming, ed.,
Confucian Traditions in East Asian Modernity (Cambridge, Mass.t Harvard University
Press, 1996, pp. 197—198. This index, however, takes sides in the debate over the pature
of Confucianism znd eliminaces from consideration pasts of the Confucian tradirion that
mzy be relevant for che modem world (e.g.. the irem “Belief in the inherent goodness of
human nature” would pot alfow defenders of Confugianism to look to Xunzi for inspita-

cions. It would be difficuls i not impossible t@ formulate an index that aveids this flaw.
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iven that i i

. G ;n that cur contriburors also share the view thar Confucianism is
hving heritage in 1a, T i i haps 2o decec
. tg age in East Asia, the more serious challenge was perhaps to derect

atem ; ifestari i faciani ; v 1l
? l X ipzrag maniestarions of Confucianism and explain why they should
be labeled "Confucian.” To be su i jocs in East Asian hi
- . ldelﬂl’l.. To be sure, during those periods in East Asian history
: iartfu;ar version of Confucian philosophy was accepted as che ortho
oxy and efforts i i , ons conere wich
doxt: eitorts wete made to have practices and institurions cohere wich
i, it w ; i ; . However,
o asdeaS} enough to discover and define Confucianism. However
in the moder rew publicl 25 the

ern era, when rew publicly espouse Confucianism as cheir world

view or philosephy, it i ;i
s) rhy, it s much more ditfficuls o decece rmanifescations of

Confuclanism. ™ Rather than poi inci

(ontuciants . ther than poiat to vague principles said co influence the
b ics of ck .E heart” of East Asians, our contribuzors tended to focus on par
ticular pracrices and institutions srill rel t and defensib! orhes
o prac tions still relevant and defensible today, In ocher
words, they focus on ¢ in E ’ ir
N » they focus on concrete phenomena in East Asia, ideally tracing chel
S ' L e o - 2, 13 <C10g taelr
: Ll al evolution frem their Confucian origins o the present day. It is cer
tainly possible ¢ E fans Sight of that hiscary,
: ; ?ssmlr: thar contemporary East Asians have lost sight of thar hiscory
in w ase i . i mplasibi . ; o
ich cise it may not be implansible to argue thar Confucianism can
operate “behi 5”7 le i " S
D chind rhe backs” of the people involved. For our purposes, it was
- B 33

only) necessary © & il
( b } necessary to show in concrete detail how the parricular practice or insti
tution relates ¢ Canfucian cradieien s A
uion 1 lares to the Confucian tradition™ — and to further think normatively
about which pracrices and institut i in the modern
rich pr nd institutions are so fensible in
- still defensible in the moedern
Ia sum, whar 3 iz ] 1
RS » What emerges f1om our project is somerhing rore than che strate
gic use of Confucian values and pracn - oromoting
b and pracrces for the purpose of promoring
‘estern-st lernity in East Asi i nal e cheors of
. rn style moedernity in East Asiz buc less chan an alcernarive cheory of
maodernity a via ) f E ; el
TOILY appropriate {ealy) for the East Astan concext. Confucian values
may hav ir Al 3 oy 1} -
ey have universal appeal and they may be feasible and desirable even in

societies withour a2 Confucian heritage (£ -
oniucian heritage (though defenders of Confucianism

mav face m - o . ;
1y face more of an uphill struggle ia such contexts). Our aim is nor o

2z Fors Airic: el 2 .
or some .em;_:nncn evidence that poines o the resilience of Confucian cultural
" o Ll iy L
Japan, China, and Hong Kong. see Ka Lin, Confurian Welfare Cluster: A C:::f i !
apad, -hina, a0d Hc 2 B eliare e 2 witiral I
wains of Social Welfore (Tampere: Tempere University Press, 1099} o
W ¢ the 1 e . e
'\t’ drew che line, however, ar the argument that anci-Confucian chinkers {such N
e e e i€ asgument s ucian thinkers {such as Mao
Zed f:.' 1 ases pracrices should still be seen as extensions of the Contfucian trads
: . ; s 0 ‘ - S 3 Fad4 Sri rac-
s kind of argument 15 noc unosual. For example. Simeon Levs arpues that "Moo
I Vs arg at "Ma

(&)

w

Fedone i b ficé {1
edong est impregné de mentalicé confucéenne, ot de fagon d'autant plus profond i
fagor plus profonds g’

en est mains co‘nscient" (Mao Zedong is impregnated with a Confucian mentaliry, iﬂ |
?; “.ag']so deep thaz he is less consclous of ic} {Levs., Esseris sar iz Cf:‘.;i.:* f’a’ms;{objl't\‘ oo
. p.o132h and I ! . 1 | ot :
h?}i“ Ciniiii;da[;j }iz?adcj ;\atf:toc:*?des :‘m Long-gnzrenched Confucian values and
éarkes: “aari-Confucian”™ days of the Ciilf:::f I:is“gﬁimop“j\;’li ;‘Hﬁ é o d“ﬁ e e
Early China {Stanford: Stanford University Press, 1960] ;;H i—’»r .-6:\:’ . ’
are not necessarily wrong. buc they are ditboult ce/su/b;.r.aiéi;:es:-: :
contribuzoss o refzain from such arpuments. : o

Maw iw

S¢ ArZUments

thus we have asked
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replace Western (liberal} modernity with an East Asian version but rather to
articulate some Confucian values and practices that could shape modern polit-
ical, economic, and legal insticutions in desirable ways, mitigating some of
their more obvious excesses. This ook is a starzing point for debate, as thers
may well be relevant and defensible Confucian values and practices not dis-
cussed here. Still, what makes our bock original is that concrete discussions
of Confucian values and practices for the contemporary era have been con-

licerature. The essays presented in this volume

spicuously absent from the i
thus represent the most cutting-edge and potentially relevant efforts to mod-

ernize Confucianism and Confucianize modernity at the same time.

PART I

CONFUCIAN PERSPECTEVES‘
ON DEMOCRACY
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