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idea of a complete and ind('p«_‘,ndc

. nt entity: God, From
the fact that this idea is in me

s and that I who have the
idea exist, 1 can (‘lt‘dr\y infer both that God exists and
that 1 am mmplctoly dependent on Him for my exis-
tence from moment to moment. This is so obvious that
I'm sure that people can’t know anything more evi-
dently or certainly. And it now seems to me that, from
the contemplation of the true God in whom are hidden
all treasures of knowledge and wisdom, there is a way
to derive knowledge of other things.

In the first place, I know that it’s impossible for Him
ever to deceive me. Wherever there is fraud and de-
ception, there is imperfection, and, while the ability to
deceive may seem a sign of cunning or power, the de-
sire to deceive reveals malice or weakness and hence is
inconsistent with God’s nature,

Next, I find in myself an ability to judge which, like
everything else in me, I've gotten from God. Since He
doesn’t want to deceive me, He certainly hasn’t given
me an ability which will lead me wrong when properly
used.

There can be no doubt about this— except that it
may seem to imply that I don’t err at all. For, if I've
gotten everything in me from God and He hasn’t given
me the ability to err, it doesn’t seem possible for me
ever to err. Thus, as long as I think only of God and
devote all my attention to Him, I can’t find any cause
for error and falsity. When I turn my attention back to
myself, however, I find that 1 can make innumerable
errors. In looking for the cause of these errors, I find
before me, not just the real and positive idea of God,
but also the negative idea of “nothingness”-—the idea of

that which is completely devoid of perfection. I find that
I am “intermediate” between God and nothingness, be-
tween the supreme entity and nonentity. Insofar as I am
the creation of the supreme entity, there’s nothing in
me to account for my being deceived or led into error,
but, insofar as I somehow participate in nothingness or
the nonentity—that is, insofar as I am distinct from the
supreme entity itself and lack many things—it’s not
surprising that I go wrong. I thus understand that, in
itself, error is a lack, rather than a real thing dependent
on God. Hence, I understand that I can err without
God’s having given me a special ability to do so, Rather,
I fall into error because my God‘giv(*n ability to judge
the truth is not infinite.

But there’s still something to be explained. Er-
ror is not just an absence, but a deprivation—the Jack
of knowledge that somehow ought to be in me, But,
when T attend to God'’s nature, it seems impossible that
He's given me an ability that is an imperfect thing of
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its kind—an ability lacking a perfection that i ight 1,
have, The greater the craftsman’s skill, the MiGre
fect his product. Then hnw’can the nu;":rcmc eatoy
all things have made somcthmg that isn’t 3""’!% :
fect? There's no doubt that God could have made Mie o,
that 1 never err and that He always wants what's best
Then is it better for me to err than not to err?

When 1 pay more careful attention, I realize iy |
shouldn’t be surprised at God’s doing things that | ¢,
explain. | shouldn’t doubt His existence just becays, ;
find that 1 sometimes can’t understand why or how i,
has made something. | know that my nature is weak 4
limited and that God’s is limitless, incomprehensibi.
and infinite, and, from this, I can infer that He can 4
innumerable things whose reasons are unknown to me.
On this ground alone, I regard the common practice of
explaining things in terms of their p to be us
less in physics: it would be foolhardy of me to think th
I can discover God’s purposes.

It also secems to me that, when asking whether
God’s works are perfect, I ought to look at all of them
together, not at one in isolation. For something that
scems imperfect when viewed alone might seem com-
pletely perfect when regarded as having a place in th
world. Of course, since calling everything into doubt, i
haven’t established that anything exists besides me <
God. But, when I consider God’s immense power, |
can’t deny that He has made—or, in any case, that He
could have made—many other things, and I must there-
fore view myself as having a place in a universe.

Next, turning to myself and investi ting the n
ture of my errors (which are all that show me to b
imperfect), I notice that these errors de on two
concurrent causes: my abﬂity to know and mv ability
to choose freely— that is, my understandin g and m
will. But, with my understanding, I just grasp the ideat
about which I form judgments, and error therefore 2%
not properly be said to arise from the understandinf
itself. While there may be innumerable things of which
.I have no idea, 1 can't say that I am depnved oftbt‘
ideas, but only that | happen to lack them——for 1 407
have any reason to think that God ought to have £
me a greater ability to know than He h? And, whi
I understand God to be a supremely skilled craftsm®
his works with all the perfections




