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DELIVERANCE
FROM ERROR

In the Name of God
Most Gracious and Merciful

I trust in the Living, Who dieth not!"

1 The most eminent and ascetic Master, the Ornament of Religion and
the Proof of Islam, Abii Haimid Muhammad, son of Muhammad, son
of Muhammad, al-Ghazali, said:

Praise be to God, Whose praise should preface every writing and dis-
course! And God’s blessing be upon Muhammad the Elect, divinely gift-
ed with prophethood and apostleship, and upon his kin and companions,
who guided men away from error!?
2 Now then: You have asked me, my brother in religion,? to communi-

cate to you the aim and secrets of the sciences and the dangerous and
intricate depths of the different doctrines and views. You want me to give
you an account of my travail in disengaging the truth from amid the wel-
ter of the sects, despite the polarity of their means and methods. You also
want to hear about my daring in mounting from the lowland of servile
conformism* to the highland of independent investigation:’ and first of all
what profit I derived from the science of kalam;® secondly, what I found
loathsome among the methods of the devotees of talim,” who restrict the
attainment of truth to uncritical acceptance of the Imam’s pronounce-
ments; thirdly, the methods of philosophizing® which I scouted; and final-
ly, what pleased me in the way pursued by the practice of sufism.’ You
also wish to know the quintessential truth disclosed to me in the tortuous
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course of my inquiry into the views expressed by various men; and what
led me to quit teaching in Baghdad, though I had many students there; and
what induced me to resume teaching in Nishapur much later.
3 Convinced of the sincerity of your desire, I am losing no time in
answering your request. Invoking God’s help, and placing my trust in
Him, and imploring His favor, and having recourse to Him, I say:
4 You should first of all know—God give you good guidance and gent-
ly lead you to the truth!—that the diversity of men in religions and
creeds, plus the disagreement of the Community of Islam'? about doc-
trines, given the multiplicity of sects and the divergency of methods, is a
deep sea in which most men founder and from which few only are saved.
Each group alleges that it is the one saved, and “each faction is happy
about its own beliefs.”!! This is the state of affairs which the truthful and
most trustworthy Chief of God'’s envoys—God bless him!—ominously
promised us when he said: “My Community will split into seventy-odd
sects, of which one will be saved.”!2 And what he promised has indeed
come to pass!'?
s In the bloom of my youth and the prime of my life, from the time I
reached puberty before I was twenty until now, when I am over fifty,
I have constantly been diving daringly into the depths of this profound
sea and wading into its deep water like a bold man, not like a cautious
coward. I would penetrate far into every murky mystery, pounce upon
every problem, and dash into every mazy difficulty. I would scrutinize
the creed of every sect and seek to lay bare the secrets of each faction’s
teaching with the aim of discriminating between the proponent of truth
and the advocate of error, and between the faithful follower of tradition
and the heterodox innovator.' I would never take leave of an interiorist'
without wanting to learn about his interiorism, or of a literalist'® without
wanting to know the substance of his literalism, or of a philosopher with-
out seeking to become acquainted with the essence of his philosophy, or
of a mutakallim!” without endeavoring to discover the aim of his discus-
sion and polemic, or of a sufi without eagerly trying to obtain knowledge
of the secret of his serenity,'® or of a devout worshiper'® without looking
into the source and substance of his piety, or of an irreligious nihilist?
without attempting to find out his background and motivation in order to
become aware of the reasons for his bold profession of nihilism and irre-
ligion.
¢ The thirst for grasping the real meaning of things was indeed my
habit and wont from my early years and in the prime of my life. It was
an instinctive, natural disposition placed in my makeup by God Most
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The Avenues to Sophistry and Skepticism®

9 1Eq'lthenl s(clzrutinized a}ll my cognitions-and found myself devoid of any
Knowledge answering the previous description except in‘the case:of
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the problem about which he is perplexed, one should say to him: ‘You are
like a sick man who says that he is sick, but does not specify his illness,
and yet requests a remedy for it.”” He should be told that there exists no
cure for sickness in general, but only for a specific sickness such as a
headache or an attack of diarrhea or something else. Likewise, then, the
perplexed person must specify what perplexes him. If he specifies the
problem, you then inform him of the truth about it by weighing the mat-
ter with the five scales. No one understands these without also acknowl-
edging that this is the true balance and that one can have confidence in
whatever is weighed in it. So let this balance be understood, then one will
also understand the soundness of weighing with it, just as the student of
arithmetic understands arithmetic itself as well as the fact that his arith-
metic teacher knows arithmetic and teaches it correctly. I have already
explained all that in The Book of the Correct Balance in the compass of
twenty folia: so let it be studied there.
76 My present aim is not to show the wrongness of their doctrine, for I
have already done that: (1) in my book al Mustazhir*® (2) in my
book The Proof of the Truth, 149 a1 answer to some of their arguments pro-
posed to me in Baghdad; (3) in my book The Detailed Exposition of the
Disagreement,'>® which contains twelve sections, and is 2 reply to argu-
ments proposed to me in Hamadhan; (4) in my book al-Drj al-margiim
bil~jadawil,'>' which deals with some feeble arguments of theirs pro-
posed to me in Tas; (5) in my book The Correct Balance, an independent
work aimed at explaining the scale for weighing knowledge and showing
that he who fully understands it has no need of an infallible Imam.
77 Ratherymysmain pointhete is that the Tatlimites have no cure whieh:
saves-anyonesfromuthe darknesses  of conflicting opinions. On the
contrary, despite their inability to establish a sound proof of the designa-
tion of the Imam, for some time we went along with them and assented t0
their assertion of the need for authoritative teaching and an infallible
teacher, and we agreed that he was the one specified. Thenwe questioned™
them-aboutthe-lore:they-had ieamed-;-ﬁ;om.lhis:infa]]ibl@one:and—proposed
to-them:some-problems: These-they-did-not understand;-t0-5ay nothing-of*
attempting-to-50lve them! Then, when they were unable to do so, they
referred to the hidden Imam and said: “There is no alternative to making
the journey to him.” The amazing thing is that they waste their life in
seeking the authoritative teacher and in boasting of having found him, yet
they have learned nothing at all from him! They are like a man smeared
with filth who wearies himself looking for water: then, when he finds it,
he does not use it, but remains smeared with foulness!
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Discussion of the Ways of the Sufis

80 When I had finished with all those ki
jic.co 1 e se kinds of lore, I brought my mi
1 consummate(tjhc[erxi); (:jf the sufis. I knew that their parti%ular )\;Vgl;gg
| e.] only by. knowledge and by activity [by the
Bl e presenlt)r.acttllcl:e]. The aim of their knowledge!® is to lop off
e 11n e soul and to rid oneself of its reprehenSibl
oo qu:ll ities in order to attain thereby a heart empty of ale
e ezn(.: \::/lth the constant remembrance of God. Py otel
sy s = .:.}:er or me than Practice. Therefore I began to learn
e akelzd g;rusal o’f their books, such as The Food of Heart
(;f a]-Haﬁth et S(EZI?dS thmeerr(r:lyil be1 1upon him!) and the writing:
g h > scellaneous i
lowmtha; i.rh;nz'l}fd:” and al-Shibli'® and Abi Yazid al-];ti:rtnﬁfmgi?déd T
pirits!) and others of their masters. As a result I camé tc()) (11(111](?\17;



78 DELIVERANCE FROM ERROR

the core of their theoretical aims and I learned all that could be learned of
their way by study and hearing. . o
82 Then it became clear to me that their most distinctive characteqspc is
something that can be attained, not by study, but rather by frumonz.ﬂ
experience's? and the state of ecstasy'®® and “the exchagge of quali-
ties.”'6* How.great-a difference there is betweenryour knowing the -deﬁn-
itions_and-causes-and-conditions:of-healthvand satiety.a'nd your-being:
l;ealthy andssated!, And how great a difference t‘he.re is between your
knowing the definition of drunkenness—viz. that it is a terr_n denoting a
state resulting from the predominance of vapors which rise from the
stomach to the centers of thought—and your actually being dr}n}k!
Indeed, a drunken man, while he is drunk, does not know the deﬁnltlop
and concept of drunkenness and has no knowledge of it.'® But a physi-
cian'®® knows the definition and the elements of drunkenness, thgugh he
is experiencing no actual drunkenness. So also, when a physici.an is ill, he
knows the definition and causes of health and the remedies which procure
it, though he is then actually bereft of health. Similarly, t_of)’ there is a dif-
ference between your knowing the true nature and conditions and causes
of asceticism and your actually practicing asceticism and personally
shunning the things of this world.
83 I knew with certainty that the sufis were masters of states, not purvey-
ors of words,!6” and that I had learned all I could by way of theory.
There remainedythenyonly'what-was-attainable; notby-hearing and-study,
but by, fruitional-experience and-actually-engaging-in-the"way: From tl_le
sciences which I had practiced and the methods which I had followed in
my inquiry into the two kinds of knowledge, revealed and ran.onal,'I had
already acquired a sure and certain faith in God Most High, in the
prophetic mediation of revelation, and in the Last. Day. These three fun-
damentals of our Faith had become deeply rooted in my soul, not because
of any specific, precisely formulated proofs, but becaqse of reasons and
circumstances and experiences too many to list in detail.'6® E
g4 It had already become clear to me that my only hope of attaining
beatitude in the afterlife lay in piety and restraining my soul from
passion. The beginning of all that, I knew, was to sever my hfeart’s attach-
ment to the world by withdrawing from this abode of de?usmn and turn-
ing to the mansion of immortality and devoting myself with total. ardor to
God Most High. That, I knew, could be achieved only by shunning fame
and fortune and fleeing from my preoccupations and attachments.
85 Next I attentively considered my circumstances, and I saw that I.was
immersed in attachments which had encompassed me from all sides.
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Ialso considered my activities—the best of them being public and private
instruction—and saw that in them I was applying myself to sciences
unimportant and useless in this pilgrimage to the hereafter.!®® Then I
reflected on my intention in my public teaching, and I saw that it was not
directed purely to God, but rather was instigated and motivated by the
quest for fame and widespread prestige.!™ So I became certain that I was
on the brink of a crumbling bank and already on the verge of falling into
the Fire, unless I set about mending my ways.
86 I therefore reflected unceasingly on this for some time, while I still
had freedom of choice. One day I would firmly resolve to leave
Baghdad and disengage myself from those circumstances, and another
day I would revoke my resolution. I would put one foot forward, and the
other backward. In the morning I would have a sincere desire to seek the
things of the afterlife; but by evening the hosts of passion would assail it
and render it lukewarm. Mundane desires began tugging me with their
chains to remain as I was, while the herald of faith was crying out:
“Away! Up and away! Only a little is left of your life, and a long journey
lies before you! All the theory and practice in which you are engrossed is
eyeservice and fakery!'”! If you do not prepare now for the afterlife, when
will you do so? And if you do not sever these attachments now, then when
will you sever them?”
87 At such thoughts the call would reassert itself and I would make an
irrevocable decision to run off and escape. Then Satan would return
to the attack and say: “This is a passing state: beware, then, of yielding to
it! For it will quickly vanish. Once you have given in to it and given up
your present renown and splendid position free from vexation and
renounced your secure situation untroubled by the contention of your
adversaries, your soul might again look longingly at all that—but it would
not be easy to return to it!”
88 Thus I incessantly vacillated between the contending pull of worldly
desires and the appeals of the afterlife for about six months, starting
with Rajab of the year 488 (July, 1095 A.D.). In this month the matter
passed from choice to compulsion. For God put a lock upon my tongue
so that I was impeded from public teaching. I struggled with myself to
teach for a single day, to gratify the hearts of the students who were fre-
quenting my lectures, but my tongue would not utter a single word: I was
completely unable to say anything. As a result that impediment of my
speech caused a sadness in my heart accompanied by an inability to
digest; food and drink became unpalatable to me so that I could neither
swallow broth easily nor digest a mouthful of solid food. That led to such
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a weakening of my powers that the physicians lost hope of treating me
and said: “This is something which has settled in his heart and crept from
it into his humors; there is no way to treat it unless his heart be eased of
the anxiety which has visited it.”"17?
89 Then, when I perceived my powerlessness, and when my capacity to
make a choice had completely collapsed, I had recourse to God Most
High as does a hard pressed man who has no way out of his difficulty.
And I was answered by Him Who “answers the needy man when he calls
on Him” (27.63/62), and He made it easy for my heart to turn away from
fame and fortune, family, children, and associates. I announced that I had
resolved to leave for Mecca, all the while planning secretly to travel to
Syria. This I did as a precaution, lest the Caliph and the group of my asso-
ciates might learn of my resolve to settle in Damascus. Therefore I made
clever use of subtle stratagems about leaving Baghdad, while firmly
resolved never to return to it. I was much talked about by the religious
leaders of the Iraqis, since none among them could allow that giving up
my career had a religious motive. For they thought that my post was the
highest dignity in our religion—and “that was the farthest limit they had
attained in learning!” (53.31/30).
90 Thereupon people got involved in devising explanations of my con-
duct. Those at some distance from Iraq thought I was acting so because
I was afraid of the authorities. But those close to the authorities, who saw
their attachment and devotion to me, and how I shunned them and paid no
attention to what they said, were saying: “This is something supernal: its
only cause is an evil eye which has afflicted Muslims and the coterie of
the learned!”!”3
91 I departed from Baghdad after I had distributed what wealth I had,
laying by only the amount needed for my support and the sustenance
of my children. My excuse for that was that the money of Iraq was ear-
marked for the welfare of the people, because it was a pious bequest in
favor of Muslims. Nowhere in the world have I seen a more beneficial
arrangement regarding money which the scholar can use for his family.
92 Then I entered Damascus and resided there for nearly two years. My
only occupation was seclusion and solitude and spiritual exercise and
combat with a view to devoting myself to the purification of my soul and
the cultivation of virtues and cleansing my heart for the remembrance of
God Most High, in the way I had learned from the writings of the sufis. I
used to pray in seclusion for a time in the Mosque, mounting to its
minaret for the whole day and shutting myself in.!”* Then I traveled from
Damascus to Jerusalem, where I would go daily into the Dome of the
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Rock and shut myself in.'”* Then I was inwardly moved by an urge to per-
form the duty of the pilgrimage and to draw succor from the blessings of
Mecca and Medina and the visit to the tomb of the Apostle of God—
God’s blessing and peace be upon him!—after finishing my visit to the
Friend of God'"*—God’s blessings and peace be upon him! So I traveled
to the Hijaz.!”’
93 Then certain concerns and the appeals of my children drew me to my
native land; so I came back to it after being the person most unlikely
to return to it. There I also chose seclusion out of a desire for solitude and
the purification of my heart for the remembrance of God. But current
events and important family matters and gaining the necessities for daily
living had an effect on the way to realize my desire and troubled the
serenity of my solitude, and the pure state of ecstasy occurred only inter-
mittently. But nonetheless I did not cease to aspire to it. Obstacles would
keep me away from it, but I would return to it.
94 For ten years I remained in that condition. In the course of those peri-
ods of solitude things impossible to enumerate or detail in depth were
disclosed to me. This much I shall mention, that profit may be derived
from it:  knew with certainty that the sufis are those who uniquely follow
the way to God Most High, their mode of life is the best of all, their way
the most direct of ways, and their ethic the purest. Indeed, were one to
combine the insight of the intellectuals, the wisdom of the wise, and the
lore of scholars versed in the mysteries of revelation in order to change a
single item of sufi conduct and ethic and to replace it with something bet-
ter, no way to do so would be found! For all their motions and quies-
cences, exterior and interior, are learned from the light of the niche of
prophecy. And beyond the light of prophecy there is no light on earth
from which illumination can be obtained.!”8
95 In general, how can men describe such a way as this? Its purity—the
first of its requirements—is the total purificationof the heart from
everything other than God Most High. Its key, which is analogous to the
beginning of the Prayer,'” is the utter absorption of the heart in the
remembrance of God. Its end is being completely lost in God.!8° But the
latter is its end with reference to its initial stages which just barely fall
under the power of choice and personal acquisition.'8! But these are real-
ly the beginning of the Way, and everything prior to it'®? is like an
antechamber for him who follows the path to it.
9 From the very start of the Way revelations and visions begin, '8 so
that, even when awake, the sufis see the angels and the spirits of the
prophets and hear voices coming from them and learn useful things from
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them. Then their “state” ascends from the vision of forms and likenesses
to stages beyond the narrow range of words: so if anyone tries to express
them, his words contain evident error against which he cannot guard him-
self. But speaking in general, the matter comes ultimately to a closeness to
God which one group almost conceives of as “indwelling,”'3* and another
as “union,”!8 and another as “reaching”:'%6 but all that is wrong. We have
already shown why it is wrong in our book The Noblest Aim.'®” But really
one intimately possessed by that state ought not to go beyond saying:

There was what was of what I do not mention:
So think well of it, and ask for no account!!88

97 Generally speaking, anyone who is granted nothing of that through
fruitional experience grasps, of the reality of prophecy, only the name.
The charisms of the “saints”'®® are in reality the first stages passed
through by the prophets. Such was the initial state of the Apostle of
God—God’s blessing and peace be upon him!—when he went to Mount
Hira?,'*® where he would be alone with his Lord and perform acts of wor-
ship, so that the Arabs of the desert said: “Muhammad indeed passion-
ately loves his Lord!”'%!
98 This is a state which one following the way leading to it will verify
by fruitional experience. But one to whom such experience is not
granted can acquire certain knowledge of that state through experience of
others and hearsay, if he frequents the company of the sufis so as to have
a sure understanding of that from observing the circumstances accompa-
nying their ecstatic states. Whoever associates with them will derive this
faith from them, for they are the men whose associate is never
wretched.!®2 But whoever is not favored with their company must learn
the certain possibility of such mystical states through the evidence of
apodeictic demonstration in the way we have mentioned in “The Book of
the Marvels of the Heart,” one of the books of The Revivification of the
Religious Sciences.'”
99 Ascertainment by apodeictic proof leads to knowledge. Intimate
experience of that very state is fruitional experience. Favorable
acceptance of it based on hearsay and experience of others is faith. These,
then, are three degrees, or levels, of knowledge—*“God raises in degrees
those of you who believe and those to whom knowledge is given”
(58.12/11).1%4
100 In addition to the men with such levels of knowledge there are a num-
ber of ignorant men who deny its very foundation and are astonished
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at such words. They listen and scoff, saying: “Extraordinary! How they
rave!” Of such as these God Most High said: “And among them (infidels)
are those who listen to you, then, when they have left you, they say to
those who have been given knowledge: ‘What did he just say?’ Those are
men whose hearts God has sealed and who follow their own vain desires”
(47.18/16)—so God renders them deaf and blinds their eyes.
101 What became clear to me of necessity from practicing their Way was
the true nature and special character of prophecy.!® So attention must
be called to its basis because of the urgent need for it.

The True Nature of Prophecy
and the Need All Men Have for It

102 Know that man’s essence, in his original condition, is created in
blank simplicity without any information about the “worlds” of God
Most High.'*® These “worlds” are so many that only God Most High can
number them, as He has said: “No one knows the hosts of your Lord but
He” (74.34/31). Man gets his information about the “worlds” by means of
perception. Each one of his kinds of perception is created in order that
man may get to know thereby a “world” of the existents—and by
“worlds” we mean the categories of existing things.
103 The first thing created in man is the sense of touch: by this he per-
ceives certain classes of existents such as heat and cold, wetness and
dryness, smoothness and roughness, etc. But touch is definitely unable to
perceive colors and sounds; indeed, these are, as it were, nonexistent with
respect to touch.
104 Next the sense of sight is created for man, by which he perceives colors
and shapes: this is the most extensive of the “worlds” of the sensibles.
105 Then the sense of hearing is opened,!%” so that man hears sounds and
tones.!%8
106 Next the sense of taste is created for man; and so on until he passes
beyond the “world” of the sensibles. Then, when he is about seven
years old, discernment is created for him. This is another of the stages of
man’s existence; in it he perceives things beyond the “world” of the sen-
sibles, none of which are found in the “world” of sensation.
107 Then man ascends to another stage, and intellect is created for him,
so that he perceives the necessary, the possible, the impossible, and
things not found in the previous stages.!%
108 Beyond the stage of intellect there is another stage.2% In this another
eye is opened, by which man sees the hidden, and what will take
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place in the future, and other things, from which the intellect is as far
removed as the power of discernment is from the perception of intelligi-
bles and the power of sensation is from things perceived by discernment.
And just as one able only to discern, if presented with the things
perceptible to the intellect, would reject them and consider them out-
landish, so some men endowed with intellect have rejected the things per-
ceptible to the prophetic power and considered them wildly improbable.
That is the very essence of ignorance! For such a man has no supporting
reason except that it is a stage he himself has not attained and for him it
does not exist: so he supposes that it does not exist in itself.
100 Now if a man born blind did not know about colors and shapes from
constant report and hearsay, and were to be told about them abruptly,
he would neither understand them nor acknowledge their existence. But
God Most High has brought the matter within the purview of His crea-
tures by giving them a sample of the special character of the prophetic
power: sleeping.20! For the sleeper perceives the unknown that will take
place, either plainly, or in the guise of an image the meaning of which is
disclosed by interpretation.
110 If a man had had no personal experience of dreaming and someone
were to tell him: “There are some men who fall down unconscious
as though they were dead,? and their perception, hearing, and sight leave
them, and they then perceive what is ‘hidden,”” he would deny it and give
apodeictic proof of its impossibility by saying: “The sensory powers are
the causes of perception. Therefore one who does not perceive such
things when his powers are present and functioning a fortiori will not per-
ceive them when his powers are suspended.”
i11 This is a kind of analogy which is belied by factual experience and
observation. Just as the intellect is one of man’s stages in which he
receives an “eye” by which he “sees” various species of intelligibles from
which the senses are far removed, the prophetic power is an expression
signifying a stage in which man receives an “eye” possessed of a light,
and in its light the unknown and other phenomena not normally perceived
by the intellect become visible.?®
112 Doubt about prophecy touches either its possibility, or its actual exis-
tence, or its belonging to a specific individual.
113 The proof of its possibility is its existence. And the proof of its exis-
tence is the existence in the world of knowledge which could not
conceivably be obtained by the intellect alone—such as the knowledge of
medicine and of astronomy.?* For whoever examines such knowledge
knows of necessity that it can be obtained only by a divine inspiration and
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a special help from God Most High, and that there is no empirical way to
it. Thus among astronomical phenomena there is a phenomenon which
occurs gmy once every thousand years. How, then, could knowledge of that
be obtained c?mpiﬁcaﬂy? The same is true of the properties of medicaments
114 Frf)m this proof it is clearly within the bounds of possibility that a wa .
ex1st§ tf’ grasp these things which the intellect does not normallz
lgql;asp. This is what is meant by prophecy. Not that prophecy signifies such
owl.edge only. Rather, the perception of this kind of thing which is outside
the things normally perceived by the intellect is one of the properties of
prophecy. ¥t also has many other properties; what we have mentioned is a
drop from 1ts sea. We have mentioned it only because you have in your own
experience an example of it, viz. the things you perceive while asleep. You
also have knowledge of the same sort in medicine and astronomy. Ti1ese
Foo, belong to the category of the prophets’ apologetic miracles—tl;e bless-,
ing and peace of God be upon them! But men endowed with intellect have
no way at all of :flttaining such knowledge by intellectual resources alone 25
115 Tl?e properties of prophecy beyond those just mentioned can be ;ar-
ceived only by fruitional experience as a result of following the \I))va
of sufism. Ff)r you have understood that only because of an example 01);
have been given, viz. sleep; were it not for this, you would not assen)tl to
that. If, thel?, the prophet has a special quality of which you have no exam-
ple and which you in no wise understand, how can you find it credible?
Assent comes only after understanding. But the example needed occurs il;
the ﬁmt sta.ges of the way of sufism. Then, through this example, one
obtains a kind of fruitional experience commensurate with the pro’ (]
made. plus a kind of assent to what has not been attained based on aﬁ;lo-
8y w1tl.1 what has been attained.?% So this single property we have men-
tloned_ls enough ground for you to believe in the basis of prophecy.
16 If it occurs tf’ you to doubt whether a particular individual is a p'rophet
_ ornot, certa¥nty will be gained only by becoming acquainted with his
C{rf:umstances, either through personal observation or from impeccable tra-
dition and hearsay. For when you are familiar with medicine and jurispru-
dgnce, you ca1120r7ecognize Jurisprudents and physicians by observing their
fhlrcumstances, and also by hearing their dicta, even if you have not seen
e_mc zgsurself. Moreover, you are quite capable of knowing that al-
Shafi‘i (di’s mercy be upon him!) was a jurisprudent and that Galen2®?
was a physician—and that with a knowledge based on fact, not on uncriti-
f:al. acceptance of someone’s say-so—by your learning sc’)mething about
Junspruden_ce and medicine and then perusing their writings and works:
thus you will acquire a necessary knowledge of their scientific status. .
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117 Likewise, when you understand the meaning of prophecy and devote
much study to the Qur°an and the traditions, you will acquire the
necessary knowledge of the fact that Muhammad—God’s blessing and
peace be upon him!—had attained the loftiest level of prophecy. Then
back that up by sampling what he said about the acts of worship and
their effect on the purification of hearts. Consider, for example, how
right he was—God’s blessing and peace be upon him!—in his saying:
“Whoever acts according to what he knows, God will make him heir
to what he does not know”;2!? and how right he was in his saying:
“Whoever aids an unjust man, God gives the latter dominion over
him”;?!! and how right he was in his saying: “Whoever reaches the
point where all his cares are a single care, God Most High will save
him from all cares in this life and the next.”?!2 When you have had that
experience in a thousand, two thousand, and many thousands of
instances, you will have acquired a necessary knowledge which will
be indisputable.
118 Therefore, seek sure and certain knowledge of prophecy in this way,
not from the changing of the staff into a serpent and the splitting of
the moon.2!3 For if you consider that sort of thing alone, without adding
the many, indeed innumerable, circumstances accompanying it, you
might think it was a case of magic and deception, and that it was a “lead-
ing astray” coming from God Most High, because “He leads astray whom
He will and rightly guides whom He will” (16.95/93), and the problems
connected with apologetic miracles would confront you.2!4
119 Furthermore, if your faith were based on a carefully ordered argu-
ment about the way the apologetic miracle affords proof of prophecy,
your faith would be broken by an equally well-ordered argument show-
ing how difficulty and doubt may affect that mode of proof. Therefore,
let such preternatural events be one of the proofs and concomitants that
make up your total reflection on the matter.?!> As a result, you will
acquire such necessary knowledge that you will be unable to cite its
specific basis. It would be like the case of a man to whom many men
report an unimpeachable tradition. He cannot aver that his sure and cer-
tain knowledge is derived from the statement of one specific individual.
Rather, he does not know whence it comes: but it is neither outside the
group testimony, nor is it due to pinpointing individuals. This, then, is
the strong belief based on knowledge. Fruitional experience, on the
other hand, is comparable to actual seeing and handling: this is found
only in the way of the sufis.
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120 This much, then, of the real meaning of prophecy is sufficient for

my present purpose. Now I shall mention the reason why it is
needed.

The Reason for Resuming Teaching
After Having Given It Up

A. Doctors of Hearts?'6

121 For nearly ten years I assiduously cultivated seclusion and solitude.
During that time several points became clear to me of necessity for
reasons I cannot enumerate—at one time by fruitional experience, at
another time by knowledge based on apodeictic proof, and again by
acceptance founded on faith. These points were: that man is formed of a
!)ody and a heart—and by the “heart” I mean the essence of man’s spir-
it which is the seat of the knowledge of God, not the flesh which man
has. in common with corpse and beast;2!” that his body may have a health
which will result in its happiness, and a malady in which lies its ruin;
that his heart, likewise, may have a health and soundness—and only he
will be saved “who comes to God with a sound heart” (26.89), and it
may have a malady which will lead to his everlasting perdition in the
next life, as God Most High has said: “In their hearts is a malady”
(2.9/10); that ignorance of God is the heart’s deadly poison, disobedi-
ence to God its incapacitating malady, knowledge of God Most High its
gulckening antidote, and obedience to Him by resisting passion its heal-
ing remedy; that the only way to treat the heart by removing its malady
and regaining its health lies in the use of remedies, just as that is the only
way to treat the body.2!8
122 Remedies for the body effectively procure health because of a prop-
_erty in them which men endowed with intellect cannot perceive by
virtue of their intellectual resources, but rather it must be the object of
blind obedience to the physicians who learned it from the prophets, who,
because of the special attribute of prophecy, came to know the special
properties of things. In a similar fashion it became necessarily evident to
me that the reason for the effectiveness of the remedies of the acts of wor-
ship, with their prescriptions and determined quantities ordained by the
prophets, cannot be perceived by means of the intellectual resources of
men endowed with intellect. On the contrary, they must be the object of
blind obedience to the prophets who perceived those qualities by the light
of prophecy, not by intellectual resources.
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123 Moreover, just as medicaments are composed of mixtures of elements
differing in kind and quantity, some of them being double others in
weight and quantity, and just as the difference of their quantities is not
without a profound significance pertaining to the kind of the properties,
so, likewise, the acts of worship, which are the remedies of hearts, are
composed of actions differing in kind and quantity, so that a prostration
is the double of a bowing, and the morning prayer is half as long as the
afternoon prayer.!° This difference is not without a profound significance
which pertains to the kind of the properties knowable only by the light of
the prophecy. Very stupid and ignorant would be the man who would wish
to discover in them a wisdom by means of reason, or who would suppose
that they had been mentioned by chance, and not because of a profound
divine significance in them which requires them to be such because of the
special property in them. And just as in medicaments there are basic ele-
ments which are their chief ingredients and additional substances which
are their complements, each of them having a special effect on the work-
ings?? of their basic elements, so, likewise, supererogatory prayers and
customary practices??! are complements for perfecting the effects of the
principal elements of the acts of worship.
124 In general, then, the prophets (Peace be upon them!) are the physi-
cians for treating the maladies of hearts. By its activity reason is use-
ful simply to acquaint us with this fact, to bear witness to prophecy by
giving assent to its reality, to certify its own blindness?? to perceiving
what the “eye” of prophecy perceives, and to take us by our hands and
turn us over to the prophets as blind men are handed over to guides and
as troubled sick men are handed over to sympathetic physicians. To this
point reason can proceed and advance, but it is far removed from anything
beyond that except for understanding what the physician prescribes.??
These, then, are the insights we gained with a necessity analogous to
direct vision during the period of our solitude and seclusion.

B. The Slackness of Faith

125 Then we saw the lukewarmness of men’s beliefs in the basis of

prophecy, and consequently, in the reality of prophecy and in action
in accord with the data of prophecy. We also ascertained that this was wide-
spread among men. I then reflected on the reasons for men’s lukewarmness
and the weakness of their faith, and found them to be four in number:

1. A reason stemming from those engrossed in the science of philosophy.
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2. A reason stemming from those absorbed in the way of sufism.

3. A reason stemming from those attached to the claim of authoritative teaching.

4. A reason stemming from the behavior of those popularly regarded as pre-
eminent in learning.224

126 For a period of time I next addressed myself successively to individ-
uals, questioning those who were remiss in fulfilling the Law. I would
ask a man about his specious reason for that and inquire into his belief
and his inner convictions, asking him: “Why are you so remiss? If you
believe in the afterlife, but do not prepare yourself for it and barter it for
this life—why, this is stupidity! You would not ordinarily barter two
things for one. How, then, can you barter what is unending for a limited
number of days? And if you do not believe, then you are an infidel! So act
wisely in the quest for faith and look into the cause of your hidden unbe-
lief! For this is your real inner conviction and the cause of your outward
boldness, even though you do not openly express it, because you want to
bedeck yourself with the trappings of faith and to be respected for paying
lip service to the law!”
127 One man would reply: “If this were a matter one was bound to
observe, then the learned??> would be those most properly bound to
do it. But of those most renowned among the learned,?? so-and-so does
not perform the prescribed Prayer, and such a one drinks wine,2?” and
another devours the assets of religious endowments??8 and the property of
orphans, and another feathers his nest with the lavish largesse of the
Sultan without being wary of what is illicit,22 and another accepts bribes
for judgment and testimony, and so on in many similar instances!”
128 A second man would claim to be an adept in the science of sufism and
allege that he had attained a degree beyond the need for formal
worship. And a third would offer as his excuse one of the specious rea-
sons advanced by the licentious. These are the erring who profess the way
of sufism 230
129 A fourth respondent would have had contact with the Ta“limites. So
he would declare: “The truth is doubtful, the way to it hard, there is
much disagreement about it, and no one view is preferable to any other.
Moreover, rational proofs contradict one another so that no reliance can be
placed on the opinion of independent thinkers. But the advocate of author-
itative teaching makes categorical pronouncements without needing any
proof. How, then, can we give up the certain because of the uncertain?23!
130 A fifth man would say: “I do not do this out of servile conformism,
but I have studied the science of philosophy and I have grasped the
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real meaning of prophecy. I know that it comes down to what is wise and
beneficial and that the aim of its religious prescriptions is to control the
common people and to curb them from internecine strife and contention
and from unrestrained indulgence in their passions. Hence I am not one
of the ignorant masses and therefore subject to commandment.?*? Rather,
I am one of the wise, following the way of wisdom and well versed in it,
and in my wisdom I can get along without servile conformism!” This is
the limit reached by the faith of those who have studied the philosophy of
the theistic philosophers: that is known from the books of Ibn Sina and
Abii Nagr al-Farabi.
131 These are the men who bedeck themselves with the trappings of
Islam. Often you may see one of them reciting the Qur°an and attend-
ing the assemblies and public prayers and paying great lip service to the
Shari®a.?3? But despite that he does not give up his winebibbing and var-
ious kinds of depravity and debauchery. If he is asked: “If prophecy is not
authentic, why do you pray?” he may reply: “It is an askesis of the body
and the custom of the local people and a way to preserve fortune and fam-
ily.”?** And he may say: “The Shari‘a is authentic and prophecy is gen-
uine.” Then one should say: “Why, then, do you drink wine?”” And he may
say: “Wine was prohibited simply because it causes enmity and hatred.”
But I, by my wisdom, can guard against that. My only aim in drinking is
to stimulate my mind.”
132 Indeed, Ibn Sina went so far as to write in a testament of his? that
he made a pact with God to do certain things, and that he would extol
the ordinances of the Law and would not be remiss in performing the reli-
gious acts of worship, nor would he drink for pleasure, but only for med-
icinal purposes and to promote his health. So the furthest he got respect-
ing purity of faith and the obligation of acts of worship was to make an
exception for winebibbing on the score of promoting his health! Such is
the faith of those philosophers who pretend to have faith! Many, indeed,
have been deceived by them, and their deception has been intensified by
the weak arguments of those who opposed the philosophers. For their
opposition was to repudiate the sciences of geometry and logic and oth-
ers which, for the philosophers, are true of necessity, according to the rea-
soned explanation we have set forth previously.

C. My Return to Teaching

133 I saw, then, that for such reasons as these the faith of the various
classes of men had become so weak. Also, I considered myself so
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skﬂ}ed a practitioner in exposing such sophistries that exposing them was
easier for me than downing a mouthful of water, because I had studied
deeply. their sciences and methods—I mean the methods of the sufis and
the phﬂgsophers and the Ta’limites and the distinguished ulema. It then
ﬂasl?ed lpto my mind that engaging in that activity was a matter destined
and inevitable at such a time: “What will solitude and seclusion avail you
when the disease has become endemic, the physicians are sick, and men
are on the brink of perdition?” Then I said to myself: “When’ will you
devpte yourself completely to laying bare this affliction and to battlin
against th'is dreadful darkness? It is a time of tepidity and an era of err01zfg
But even if you were to engage in calling men from their evil ways to the;
truth, all the men of this age would be hostile to you: how, then, would
z'hm: stanld up against them? And how could you put up wi,th the,m? For
3 saﬁ l;(;uscllﬂlt):n flone only at a favorable time and under a godly and irre-
134 Thl:ls I sought a compromise between myself and God Most High
wh1ch would permit me to remain in seclusion, alleging as an excuse
my mal?lhty to expound the truth with competent argument. But God
Most High determined to move the Sultan of the time to act on his own
and not because of any external instigation. He peremptorily ordered mé
::n hzttsten to Il\]Iiishﬁpﬁr to face the threat of this tepidity. Indeed, so per-
ptory was his order that, i i i i
i ge;d I persisted in refusing to comply, it would
135 Then it occurred to me that “the reason for excusing yourself has lost
ts force. Hence your motive for clinging to seclusion ought not to be
laziness and ease and self-aggrandizement and protecting yourself from
the harm caused by men. Why, indeed, should you try to find license for
suqh conduct in the difficulty of struggling against men? For God—
pralied and exalted He! says: ‘A. L. M. Do men think they will be left to
say “We t.)elieve” without being subject to tribulation? Indeed We have
already tried those who were before them (and assuredly God knows
those who speak truly, and assuredly He knows the liars)’ (29.1-2/1-3)
He also say's—Mighty and Glorious He!—to His Apostle, who is thel
dearest of His creatures: ‘Apostles before you have already been given the

‘:lic, and they endured the false charge and the injury done them until Our
help came to them. Now there is no one who can change the words of

God, and there has already reached you some report about those We

sent’™ (6.34).

“The Mighty and Glorious also says: ‘In the name of the merciful
Lord of mercy: Y. S. By the wise Qur°an, you are indeed of those We
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have sent on a straight way, sent down by the sending of the Mighty, the
Merciful, to warn a people whose fathers were not warned, so that they are
heedless. True indeed what has been said against most of them, for they do
not believe. Assuredly We have placed on their necks iron collars, chin
high, so that their heads are held up. We have also put a barrier before them
and a barrier behind them, and We have blinded them so that they do not
see. All the same to you whether you warn them or do not warn them—
they will not believe. You warn only him who follows the Remembrance
and fears the Lord of mercy in the unseen’ (36.1-10/1-11).72%8
137 Subsequently I consulted on that matter a number of those skilled in
discerning hearts and visions and they were of one mind in advising
me to abandon my seclusion and to emerge from my religious retire-
ment. In addition to that, certain godly men had many recurrent dreams
attesting that this move of mine would be a source of good and a right
procedure, and that it had been decreed by God—Praised be He!—for
the beginning of this century. For God—Praised be He!—has indeed
promised to revivify His religion at the beginning of each century.?® So
my hope was strengthened and I became quite optimistic because of
these testimonies.?40
138 God Most High facilitated my move to Nishapiir to undertake this
serious task in the month of Dhu°l-Qa‘®da, 499 (July, 1106 A.D.). My
departure from Baghdad had been in Dhu’l-Qa‘®da, 488 (November, 1095
A.D.). So the period of my seclusion amounted to eleven years. This move
to Nishapur was decreed by God Most High, and it was one of the mar-
vels of His foreordinations, not a glimmer of which was in my mind dur-
ing that period of seclusion, just as the possibility of my leaving Baghdad
and giving up my position there had never occurred to my mind. But God
Most High is the changer of minds and states, and “the heart of the believ-
er is between two of the fingers of the Lord of mercy.”?!
139 1 know well that, even though I have returned to teaching, I have not
really returned. For returning is coming back to what was. Formerly
I used to impart the knowledge by which glory is gained for glory’s sake,
and to invite men to it by my words and deeds, and that was my aim and
my intention. But now I invite men to the knowledge by which glory is
renounced and its lowly rank recognized. This is now my intention, my
aim, my desire. God knows that to be true of me. I now eamestly desire
to reform myself and others, but I do not know whether I shall attain my
desire or be cut off by death short of my goal. Yet I believe with a faith as
certain as direct vision that there is no might for me and no power save in
God, the Sublime, the Mighty; and that it was not I who moved, but He
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moved me; and that I did not act, but He acted through me. I ask Him,
then, to reform me first, then to use me as an instrument of reform; to
guide me, then to use me as an instrument of guidance; to show me the
true as true, and to grant me the grace to follow it; and to show me the
false as false, and to grant me the grace to eschew it!?42

D. Remedies for the Tepid

140 Now we return to the reasons we have mentioned for the weakness of
some men’s faith. We shall mention the way to guide them aright and
to deliver them from their mortal perils.

(1) The treatment for those who claim to be perplexed because of
what they have heard from the Ta®limites is what we have mentioned in
our book The Correct Balance. We shall not unduly prolong the discus-
sion by mentioning it in this epistle.

(2) As for the flights of fancy of the licentious libertines, we have
listed their specious arguments in seven categories and laid them bare in
our book The Alchemy of Happiness.”*?

(3) For the man whose faith has become corrupt through philosophy
to the point that he rejects the very principle of prophecy we have already
mentioned the true nature of prophecy and its existence of necessity,
adducing the proof drawn from the existence of the knowledge of the spe-
cial properties of medicaments and of the knowledge about the stars, etc.
Indeed, we presented that prefatory discussion precisely for that reason.
Moreover, we set forth the proof drawn from the special properties of
medicine and the stars simply because that pertains to the philosophers’
own science. For to each man versed in a particular science’*—e.g.
astronomy, medicine, physics, magic, talismans—we expound the proof
of prophecy drawn from his own science.
141 He who pays lip service to the existence of prophecy, but equates the

prescriptions of revelation with human wisdom, really disbelieves in
prophecy. He believes only in a sage with a special star of destiny whose
ascendancy demands that he be followed. This has nothing at all to do
with prophecy. On the contrary, faith in prophecy is to acknowledge the
affirmation of a stage beyond reason: in it an eye is opened by which a
special perception of certain perceptibles is had; from the perception of
these reason is excluded, just as hearing is from the perception of colors,
and sight from the perception of sounds, and all the senses from the per-
ception of intelligibles. If the man in question does not allow the possi-
bility of this, well we have already given apodeictic proof, not only of its





