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all the reality that the idea contains subjectively. Hence,
the “ght of nature makes it clear to me that the ideas in
me are like images that may well fall short of the things
from which they derive, but cannot contain anything
greater or more perfect,

The more time and care I take in studying this, the
more clcarl}‘ and distinctly I know it to be true. But
what follows from it? If I can be sure that the subjective
reality of one of my ideas is so great that it isn't in me
either formally or eminently and hence that I cannot be
the cause of that idea, I can infer that I am not alone in
the world-—that there exists something else that is the
cause of the idea. But, if I can find no such idea in me,
I will have no argument at all for the existence of any-
thing other than me—for, having diligently searched
for such an argument, [ have yet to find one.

Of my ideas—besides my idea of myself, about
which there can be no problem here—one presents
God, others inanimate physical objects, others angels,
others animals, and still others men like me.

As to my idea of other men, of animals, and of an-
gels, it’s easy to see that-—even if the world contained
no men but me, no animals, and no angels—1I could
have composed these ideas from those that I have of my-
self, of physical objects, and of God.

And, as to my ideas of physical objects, it seems that
nothing in them is so great that it couldn’t have come
from me. For, if analyze my ideas of physical objects
carefully, taking them one by one as I did yvesterday
when examining my idea of the picce of wax, I notice
that there is very little in them that | grasp clearly and
distinctly. What I do grasp clearly and distinctly in these
ideas is size (which is extension in length, breadth, and
depth), shape (which arises from extension’s limits),
position (which the differently shaped things have rela-
tive to one another), and motion (which is just change
of position). To these I can add substance, duration,
and number. But my thoughts of other things in physi-
cal objects (such as light and color, sound, odor, taste,
heat and cold, and tactile qualities) are so confused and
obscure that I can’t say whether they are true or false-—
whether my ideas of these things are of something or
of nothing. Although, as I noted earlier, that which is
properly called félsoh():)(l——~-~-~namcly, formal falsehood--
can only be found in judgments, we can still find false-
hood of another sort-- namely, material falsehood-—in
an idea when it presents what is not a thing as though it
were a thing. For example, the ideas that I have of cold-
ness and heat are so unclear and indistinct that T can’t
tell from them whether coldness is just the
heat, or heat just the absence of coldne
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es, or neither is. And, since eve'ry idea jy «
something,” the idea th‘a't Pl‘t‘»se;xis.c:oi;iinzss 10 mg
something real and pe Cot“i JT"SU{;‘ Iy be Calleq
false if coldness were )USt'the & )sc:u O heat; And o,
same holds true for other ideas of t is sort,

For such ideas, 1 need not posit a creator disting
from me, | know by the |ighﬁ ,Of naturye that, if ope of
these ideas is false—that is;3 if it doesy U present 3 e,
thing—it comes from notfuf‘ng—-mthat is, the (m!y Cause
of its being in me is a deficiency of. my nature, whig
clearly is imperfect. If oncrof these ld?as is true, hoy.
ever, 1 still see no reason why I couldn’t have prodyc,qg
it myself—for these ideas present so little reality to
that'f can't even distinguish it from nothing.

Of the things that are clear and distinct in my ides
of physical objects, it seems that I may have borroweg
some——such as substance, duration, and number
from my idea of myself. I think of the stone a ;
substancé——« that is, as something that can exist on it
own—just as I think of myself as a substance. Although
I conceive of myself as a thinking and unextended thing
and of the stone as an extended and unthinking thing s
that the two conceptions are quite different, they are
the same in that they both seem to be of substances
And, when I grasp that I exist now while remembering
that I existed in the past, or when I count my various
thoughts, I get the idea of duration or number, which !
can then apply to other things. The other components
of my ideas of physical objects-—extension, shape,
place, and motion-—can’t be in me formally, since I'm
just a thinking thing. But, as these things are just modes
of substance, and as I am a substance, it seems that they
may be in me eminently.

All that’s left is my idea of God. Is there something
‘lnthls idea of God that couldn’t have come from me? By
God” I mean a substance that’s infinite, independent,
su‘prer‘nely intelligent, and supremely powerful- _the
tl'ung from which I and CVCl‘ything ahe that sasy exdst de-
EIV: [our .existemie. The more | Comder these ;at fxihuft‘sz
; ess\ it seems that they could have come from me¢
s ;‘; : “r:“:t}mCxeﬁﬂéat God necessarily exists.
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