CHAPTER 5

&

IBN HANBAL

1. INTRODUCTION

As we have seen, the study of forbidding wrong poses a problem of docu-
mentation. It is easy enough to find formal scholastic presentations of the
dury; such accounts, as will appear from later chaprers, are usually w be
found in works on the fundamentals of the faith {uy#! 2l-47n) on the Sunni
side, and in handbooks of substantive {aw on the Shi‘ite side. At the same
time it is evident from the previous chapter that it is a relatively straight-
forward (though considerably more time-consuming) task to caliect scat
tered information from biographical and historical sources bearing on the
pracrice of the duty at a variety of times and places — items of informaticn
that caught the eye of an author, and particularly incidents which i some
measure made political history. None of this material is to be despised. But
what cannot be reconstructed from it is a convincing picture of the day-to-
day agenda of the duty in a specific historical environment.

Forrunately there is one conspicuous exception to this: the milien in
which Hanbalism first took shape. The carly Hanbalites were people with
a taste for the concrete and specific, and a dislike for the theoretical and
abstract.! Much early Hanbalite literature accordingly consists of responsa
{where it dogs not consist simply of Prophetc traditions), znd the ques-
tions thar these address are often presented convincingly as ones that have
arisen in everyday life and are currently on people’s minds. This is partic-
ularly the case with a collection of responsa bearing on the duty of forbid-
ding wrong.

1 In a characterisation of the Hanbalite personality, the Hanbalite scholar Ibn "Aqii (d.
513,/1119) wrote thar Hanbalites aceept only sciences that can be understood licerally {nd
sabara wiin al-‘ulfim), leaving aside whatever lies bevond them, and in perdeular the
“abscure scicnces® { al-9ditn al-ghamida) (quoted in Ibn Rajab (d. 795,/1393), al-Dhay/
‘aid Tabagir al-Hundbile, od, H. Lacust and §. Dahan, Damascus 1951-, 1:184.14, aind
translated in G. Makdisi, fon ‘Agil ot fr résuygence de Pldam madivionalize nn XIe sidcle,
Damascus 1963, 4793
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38 » THE HANBALITES

The collection in question was made by Ab& Bakr al-Khallzl (d.
311,/923).2 Khallal made it his life’s work to collect the responsa of Tbn
Hanbal (d. 241,/855); he scarcely figurcs as an authority in his own right.?
The text was published in 1395,/1975 in a useful but unscholariy cdition.*
It contains some 250 waditions, though many, including the _umm ninety or
sa, are not directly concerned with forbidding wrang.® Of the 150 or 50
m.m.&.moum that do concern us,® about two-thirds contain responsa {or relare
opinions or actions) of Ibn Hanbal? The variety of transmitters who
appear benween Ibn Hanbal and Khallal is considerabie.® Here, as else-

2 For the work, see Sexzgin, Geselichre, 1:511f. Sezgin notes a manuscript i Zihiri
k. sec ain, 5 1t i script in the Zi :
Damascus {for this manuscript sce M. N, &.vammwnh..ﬁ uniakbab sin Ma&tﬂ“bﬂwﬁ%«w
m.:.ﬂa of M_Wo Fibris makbrinde Dar al-Kurub ol-Zihivives), Damascus 1970, 269 no .@mS
) EM WM.M@ nw.qm“wwmnr as a part of Khallals Kietd al-jgnei* (though it may rather belong to
W.wﬂﬂ&%ﬂﬂn&fﬁﬂﬁ H.wpr..n &'TW&E — the compiler of the teachings of Imam Abmad b.
; 3 por .|.~.4 _w_x.hn Studics, 9 SM\S. and C. Melchert, The forination of the Sini schools of
Ham_wuu 1—-10th centreries CE, Leiden 1997, ch. 7 (with somc material from our work, /044,
+ WUW_ Wuw.w E.w/.ﬂvww_ﬂ (d. 311 /923), nl-Amr b l-ma‘vif wa l-naly ‘an al-munbar, cd. ‘AL A
Ard, Cairo 1975; L owe my copy to the kindness of John Emerson. {There is &mo m.m.nm.ﬂ.rn.
reprint of 1986, in which the editor’s inoroduction has been severely pruncd; this was drawn
o my atennon by Amikam Elad, and a copy was obtzined for me in m.mz& Arabia by
Abraham Udovitch.) The author and dtle of the work are named in: the incipi ( %H.m. 82.5)
The division into chapters and the chaprer headings are presumably Khallals; m._mf. “...02.
taken nouvm 50 by Ibn Mufli {d. 763,/1362) (sec his al-Adab al-sharina O,.;,no 1348-9
1:180.15,317 4, m.u.m..w. quoting the chapter headings tound az Khallil Mﬁ_ﬁ 114.2,138 2
and Hmw.w Mnmunnu,.ﬁ.i. The editor’s inroduction is long and pious, but only 2 fow pa res
{ibid., \.mruv are ar.....onna to the work itself. From what he savs there, Atd based his n&mmvz
on a Cairo University manuseripe, which he does not further identifi. He knew of the cxis-
tence of the Damascus manuscript, but docs not seem o have used it. and T have not scen
it myself, There is also 2 manuscript in the library of the Hebrew University of Jerusalem
to which my attention was drawn by Etan wﬁcEU.n—.mﬂ he was subscquently kind n:c:,mr ©
send me a copy. H.:.G text (MS AP AR® 158) rups to twenty-onc tolios, and bears the date
Hm Rabi pmgqnmuw\w.»mm (f. 21a.12); it omits the last nrmﬁﬂnn of the printed text, endin
.:wﬁ:. no. 236 (in *Atd’s numbering). This manuscrip was collated with the w..m:ﬁna. Text _um
Nurit Tsafrir in 1989, and [ owe to her almost all references given below to the variants of
the ,Hon:mﬁ.na manuscript {hereafter 1), At a late stage in my research, I cncountered an
carlier na,wco: .9..5 .,.»ﬂm,m, to which ‘Atd makes no nnmnnnnnnw this r.nr.u.“un by [ al-Angit
was _uﬂw_u:mwxa in Cairo in 1389 /1969 or soon after; it is based on the Nu.._mm_.._;...u Eu:cmmz. m
mzwnzu.r Ay, ed. mﬁﬁml 46.2), and likewise omits the last chapter found in the edidon Mm
AtE. [ have collared this rext for all cases where differences between “Ard’s edition and H are
adduced below; where ir offers 2 reading, this usvally agrees with J { so. for example, the
. readings noted vn_o:., notes 11,21, 79; an cxception is the reading noted below, :cnn.mwv.
A good many of these traditions would fiz beteer into o kirdh al-bida", being more concerned
WMM”_ _Mnm R%E mmp“w&:mm_o» aﬁm@.ﬁuaom to which they relate than with whar, if anything
e done about them. is genre ‘The ise inst i a-
s et al-bita’ bn_w@%“..ﬁw% mwr%m.mv (mnn M. Fierro, *The treatises against innova-
m.. M%mn of hwo,w. Hulm m%_ rogether with nos, 162£., 174, 240£.
7 nos. 1-132, 104 fall into this cax : h g ECIL are Jos]
w Hlanbal from enclicr sohomees s catcgory, and a further dozen are transmitted by Ibn
Cu,umm.c. there are cither one or two links benween them (forov-one and sixov-cight instances
respectively), more rarely three or tour (six and enc wmmznnculn@_unan?n?v. Khallal rransmits
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where, Khallal was clearly collecting his marerial from a large number of
sources; in at least three cases we can still locate the traditions in question
in the collections from which he must have taken them.? Some rclevant
responsa not included by Khalial survive here and there in other sources,
and I have freely included these in my pool.!? Khallil’s work was trapsmit-
ted in Baghdad into at least the mid-sixth,/rwelfth century.!

As indicated, much of the interest of the work arises from its character. It
is not a systematic account of the dury; indeed there are occasional contra-
dictions berween responsa.’? Bur whar it lacks in systematic coverage It

dircetly from some forny different authoritics; only six of rhese are cited five times or more.
The most frequentiy cited, Muhammad ibn AbT Hirtin, appears in nwengy fuads (1 have
ot been able to identify this transmiteer; be is mentioned with the lagel ‘al-Warrdq™ in ibn
ABTYa'ld, Tabagar, 1:414.7)

9 Tlese cases are as follows. {11 Khallal cites authoritative savings or doings of Ibin Hanbal
nine times with the imad Mubammad ibir Abt Hirtn trom Ishiqg (b [pr3him?y {nos. 4, 15,
19, 86,94, 113, 119£, £39: inno. 113 for ‘Abd Ishig” read ‘Ishiq All these are o be
Found (with rextual varants) in Ishig ibn Ihrikim ibn Hani a-Navsibad (d. 273 /8881).
Ml al-inmdm Alsnad ihn Honbal, cd, Z. Al-Shiwish, Beirut and Damascus 1400
(2:173-8 nos. 1949, 1948, 1936, 1930, 1970, 1947, 1951, 1955 respectively). All,
except no. 1970, form a part of the b6 ai-nre wal-nady (173-3 nos. 1947-60). This

chapter contains (aongside three irrelevane traditions) three responsa not wken up by
Kliallal {nos. 1933, 1957, 1958); these will be cited in due course. (2 Khalldl cires responsa
of Tbn Hanbal directly from Abd Dawid al-Siistint (d. 275/889) on six accasions [nos, L.
25, 47, 63, 87, 133). All are to be found {with textual variants) in Abo Dawid’s Musa il
wl-finedm Almad, Beirut 2.6, (278.9 with 278.13, 27815, 278.2, 278.17, 278.0, 279.3
with 279.6 respestively). These too form partofa Dith f e wal-naky (ibid., 278-80).
The traditions in this chapter from 279.15 on either do not reiate to che topic, o are nof
- aseribed ro Ibn Hanbal, or both; this leaves two rclevant responsa which are not taken up
be Khallal (#6id., 279.8 and 279.113, and these wo will be discussed in duc course.
(3 Much {but by no means ail) of the material cited by Khallai ffom AbG Bakr al-MarrGdht
. {d. 275 /888 appears in the chaprer devored 1o aé-ame bifomn if i Jon Hanbal, Waia B
154-6. There are paralicls here to Khallil's nos. 268,21, 5k, 32, 130, 114, 123 and 112,
111 thar order: Khallil bas taken up all relevant materia in the chaprer, By way of contrasc to
thesc cases, the sole responsum quoted by Khallal through Ibn Hanbal’s son "Abdallah (no.
115% does not scem o appear in “abdaliih ibn Ahmad ibn Hanbal {d. 290/903), Masa’il
al-imis Abwmad ibn Hanbal, ed. 7. al-Shawish, Beirut and Damascus 19311 hkewise the
only responsum that Khallil quotes through [bn Hanbal's son 53lih (no. 28] docs not scem
to appear in S3lib ibr Abmad ibn Hanbat {d. 266/880), Masi’il al-imdn Almiad i
Hanbal, ed. F. Dia Muhammad, Dethi 1988 (drawn to my arrention by Suliman Bashear).
For a mongraphic study in this Brerature, sec S. A, Spectorsky, Claprers oi smarrings and
divorce: respanses of Ton Hanlal and Ibn Rilnpayl, Austin 1993.
. A good many of our responsa may alse be tound

19 Examples are given in the provious note ¢
quoted in fater Hanbalite sources, such as Ibn Muflil's Addl; I have given references 1o
such sources onky when they have something 1o contribute o the text or understanding
of the responsum,

1t §ee Khallil, Awe S1F The date 301 (ibid., 81.63 s beuter read 531, as in J{f. 1b.4).

12 Por an example sce below, note 147, A brief but more systematic acgount of the doctrine

of Ibn Hanbal is offered by a Hanbaliwe s wolar of a later epoch, Abd Mohammad al-
Tamims (d, 488,/1095) (Mugeddime. apeed Ton ALY Ya'la, Tadagir, 2:279.20), However,
the svstematising tendeney and technical terninology of this presentation render iLsuspect
15 evidenee of Ibn Hanbal's own doctrine. 1 shall return to i0in a lakes CONCXT (SCC below,
ch. 6, notes 117, 135, 137(. 172}
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90 ¢ THE HANBALITES

gains in the richness and informality of its material, and in the directness
with ?.ﬂny. this material secems to reflect the everyday concerns of the early
ﬁmbvmrﬁn community. A typical example may help to convey something OW
its .mme,oﬁ.m Ibn Hanbal is told by a disciple that one of his brethren is suf
fering greatly on account of the objectionable activities of his neighbours.
ﬂ.ﬁ% do three things: they drink liquor; they play tutes; and they commit
offences which are covly explained as having to do with ,a.o:.am..ﬂrn syn-
drome, once again, is wine, women and song. The victim, so the &wn@n
FEpOrts, proposes to denounce them o the authorities {suitdn). Ibn Hanbal
disagrees; he should admonish them and forbid them, bur the mmE.ona.nm
are to be left out of it.

We can best survey this material in terms of three main guestions. What
are the offences most often encountered? In what contexts are they
encountered? And what is to be done about them? .

2. VARIETIES OF QFFENCE

The most com Fenc red K& otk . 1

] oﬂﬁom_v n:roﬂ.mmﬁﬁnm forms of offence, o judge by the tre-
quency of their occurrence in the responsa, were making music and drink-
ing liquor ~ in that order. These are followed at some distance by sexual

n.&mnObnEQ and a scatter of minor offences. On the whole, the menu is
simple and repetitive,

We start, then, with the widespread and ramified offecnce of making
rnusic. There are three oftensive instruments which are frequently munoE.M
tered here: the mandolin (or so I shall translate the term punbiir),* the
drum {z2bl)!? and the lute ( %4).'° The flute (mizmar) m@@.ow& Onnummwo?
m:ﬁﬁ and a couple more instruments are mendoned once each.'® An
instrument of a different order which appears quite often is the homely
tambourine (daff),'* with or without jingies;?® but atritudes to the tam-

15 wn £ s . . .
Neo. 57. (References in this form in this chapter are to Khallal, Arzr, unless otherwise

specified.)

ZOw..H, 16,53,58,*78,102,113-16, 119,121, 123,125, *126.1 * 3
asterisk preceding the number of a tradition indicates that nm..o ucﬂwomwmwwnww%m Wo%%“ m%
Hanbal.) Hn.no. 123 there is also a reference to 2 small mandolin such as 2 boy might have
My tanslations or explanations of terms for musical insteuments are based on Lanc's
\wﬂawmnl..mﬁiab {exicon; those as unletrered as [ am in musical marters should note that a
w:m@mwmm Dom 2 SGWO:.J.:O Further information on musical instruments can be found in
Mm- uuﬂmm_nm!wunm ,..,v.r mwmﬂ ‘Mizmar® (all by H. G. Farmer) and ‘Malihi® (A. Shiloah).
Nos. 1, uww \ob“ 75,115,119, 121.129f, 139€ In no. 128 Ibn Hanbal cquates the taél
with the £i26a Tm». Worterbrnch der klassichen nrabischen Sprache. Wicsbaden 1970-, 1:420
b44). 1 Nos. 57F, *76, 78,102, 115, 121, 124, 132£, 140 o
u”,om. 7Gt., 102, and <f, no. *174 (zammdrat gasab). . N .

Viz, wrn barsar or Persian ute (no. *127), and the mi‘safn, perhaps a stringed instrument
A.wo, 1299, . 19 Nos. 137—48. Ibn Hanbal’s views are to be found in nos. 137—43
From no. 140 it appears thar a tambourine may include a bell (Jaras). . .

5. IBN HANEBAL = 91

bourine varied,?! and Ibn Hanbal inciined to lenience.2? We naturally come
up against these instruments on occasions when they are in actual use.™
But thev also invite attention when on sale,?* and many traditions are con-
cerned with the appropriate response o the mere sighting of an offensive
instrument.® It was not, of course, esscntial to possess an nstrument in
order to commit a musical offence: singing {ghina’) was one in itsel£.®®
That we hear less of liquor than of music perhaps arises from the fact that
it is at least possible to drink quietly - for all that drinking is likely enough

to lcad 1o rowdy behaviour,”” or to be accompanied by music.?® Various

rerms are used for liquor® and its containers,*” and need not detain us
here. The primary offence is of course drinking the liquor.’! Butitis also

21 Exrreme hostilin: marks the stance of the companions of Thn Masad (d. 32,/652f), who
roamed the streets of Kifa, scizing tambourines out of the hands of girls and children, and
rpping them up (nos. 137, 138, 139, 143; of above, clx. 4, note 250}, Bur kbalid tbnt
Matdan (d. 104,/7221) allows them at weddings {ro. *144; morc derail is given in 2 line
omitted by haplography in the printed ext, but preserved in ], £ 130375 AwzdT (d.
1537 /773) does not exclude thdir use at festivals (no. *145), the Kifans permic them (6.
*137), and the Propher implicitly approves of their use by girls (no. *148).

22 [;y one rradition Ibn Hanbal endorses the view of the companions of Ton Mas"ad (no. 1383,
and in another he is uncerzain (no. 137). Bur i the light of 3 Prophetic tradition. he
regards the tambourine more Favourably than the drum (in the continuaton of no. 138).
and we learn here that he docs not follow the view;of the companions of Ibn Mas'ad (ne.
140). He sees no harm in the tambourine provided it is not accompanicd by singing (nos.
141, 143, the latter referring to weddings — reading sl-sifaf with the printed text, rather
than alzngigwith J,f. 13b.13). He considers it desirable that a wedding be made public
through the playing of rambourines {*Abdallih ibn Abmad, Masa’il, 320 no. 1183: Eowe
this referenee to Susan Specrorsky). In generat hels against the destruction of ambourines
{nos. 139}, though he approves of itina Funereal context {nos. 142£).

3 See, for example, nos. 53, 57

+ No. 16 refers to a mandolin on sale in a Musiim market; no. 129 o the sale of drums,
cither by inerant drume-scllers { tabbalay or in the markezs; no. 130 again refors 1o the sals
of drums in the market.

3 See, for example, nos. 115F, 119, 124. (For the question of concealed musical instru-

ments, sce below, note 147

2 Nos. 84, 75. Curiously cnough, Ibn al-Tawzi {d. 597 /1201) telis us thar Khal
(together with his pupil "Abd al-*Aziz ibn Ja'far {d. 363/974), who transmits his Am
considered singing to be permitted; he explains this away as refermng o ascetic poetry
{ Tubis Ibl7s. Beirut n.d., 255.15). The same information is given about the views of Khaltdl

and ‘Abd al-*Aziz by Ibn Qudama (d. 620,/1223) (Mughni, Cairo 1367, 9:174.21). Ibn

Qudima in ura had a heated disagreement with a vounger contemporary who favoured

the permissive view, Nisih al-Din ibn al-Tlanbali (d. 634/1236) {Tbn Rajab (d

795/1393), al-Dhayl ‘wld Tabegdc gi-Hauabile, ed. M. . a-Figh, Cairo 1932-3,

2:195.8).

No. 12 (if we read yasfral with the printed rext as against yasdinm with §. £ 25.9); also Ton

Muflih, Adab, 1:218.3. ¥ No. 57.

9 We find nabidh (nos. 57,73, 85, and cf. no. 7Y, kb (nos. *6L, 110F, 1220, and maskis
(nos. 111-13, 117, 120, 134, 139). In some cases the reference to liquor is implicit {e.g.
nos. 118, 121).

% Liquor comes in jars (nos. 83,112, 117, 1203 or skins (nos. 110, 112, 118, 121%. The

term | oranslate Sac” is giandne. 1 use “skin’ for zigy (no. 110 and girda {nos. 112,118,

121}. Note that one cannot know for certin that such a container contains liquer and sot

something permitted, such as vinegar, date-juice (diks) or milk (nos. 12063

Nos. 12, 57, "6}, 73 (but for no. 12, cf. above, note 27

himself
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92 ¢ THE HANBALITES

a target of the duty when made,™ sold,*® stored, > and the like. Therc is no
word of anv concession 1o the relatvely lenient delimitation of the cate-
gory of forbidden drinks associated with the Hanafls, though the existence
of such views is mentioned.?

Turaing to sexual misconduct, what we encounter in these responsa is
fairly rame by modern Western standards, as no doubt by those of many of
Tbn Hanbal’s contemporaries.3 The main problem is z domestic one: hus-
bands divorce their wives, perhaps in a fit of temper, and then continue to
cohabit with them.®” Occasionaliy we find men and women associating a
little too closelv in the public domain. Thus you see a man of bad charac-
ter with a woman,*® a vouth rding behind a woman,* or a druggist chat-
ting to a female customer.®® But the responsum with which we began is the
only one in which there is a suggestion of something more flagrant.**

For the rest, the responsa deal with a miscellaneous collection of
wrongs. Slovenliness and other shortcomings in the performance of
the ritual praver (salgt) appear several times.*? Groups of chess-plavers
may sometimes be encountered®® — one may happen to pass by such a

In no. 7, a neighbour makes liquor {yinbidh) in a cooking-pot,

In no. 122 a non-Muslim is openly selling liquor in a village, and it may happen that a
Muslim buys some. ** Asinno. 85.

The permissive Hanafi view of nabidl is mentioned in our work in nos. *167 and *170.
There is also a story recounted clsewhere in which Ibn Hanbal is broughe face to face with
nalidhin the home of the traditionist Khalaf ibn Hisham al-Bazzir (d. 229,844}, who in
this respect at least followed Hanali doctrine (madbbab al-Kifivin, <f. Khadb, Ta%vith
Baghiiad, 8:327.3; Ibn AbI Ya'la, Tabagar, 1:154.19). Ibn: Hanbal turned his back on the
liguor, and conducted his business with Khalat; when pressed by Khalaf to take a stand on
the marter, he responded: *That’s up to you, nov me’ (44, 153.21). I have scen no dis-
cussion in the carly Hanbalite material of the gencral question that arises here, namely
whether one mav treat as an offence conduct which is permitted by the school to which
the putative offender belongs (¢f, above, ch, 4, note 127).

3 Contrast, for cxampie, Jihiz (d. 255/868f), Risflar al-givar, cd, and rans. AL F. L.
Beeston, Warminster 1980, §37, 652, §58. %7 Nos.80-3.  ® No.95.  *® No.96.

+ No. *101. .

11

See above, note 13. The offence is referred to as érzikdb al-mabirim, plossed as amr al-

w53’ (NG, 57).

4 Nos. 36, 47, 86-8; also Ab@ Dawid, Masz’tl, 279.11. In a long cpistic on faulry praver
{Ibn Abi Ya'la, Tabagaz, 1:348-80), Tbn Hanbal stresses the obligaton of the scholars {af!
al-%im wa'l-figh)y to practise the duty in this connecton (fb7d., 3739, 375.10). In another
responsum, Ibn Hanbal is asked about praving behind a man who recites the Koran in the
gird’a of Hamza; he replics thar, if the man is likely to listen 1o vou, vou should forbid him
{Ishiq ibn Ibrahim, 3Masi’il, 2:174 no. 1953; for 1bn Hanbal’s negative view of the qira’n
of the Kifin Hamza ibn Habib al-Zayvar (d. 156/7721), later accepred as onc of the
Seven, see also Ibn AbT Ya'la, Tabagiar, 1:146.4, 146,23, 179.3, 229.1, 325.14, and <f.
Notdeke, Gesehichte des Qurans, 3:181).

¥ Nos. 133, 149-52; also Ajurd (d. 360,970}, Talnim al-vard wa'l-shapranf wal-malihi,

ed. M. 8. U, Idris, n.p. 1984, 161.3. (This responsum, in which Ishiq ibn Mansir al-

Kawsaj {d. 251/865} quotes Ibn Hanbal and Ishiq ibn Rihawavh (d. 238/853) i~

tandem, clearly derives from the as yet Jargely unpublished collection of Kawsaj noted in
Sezgin, Gesehichre, 1:509.)
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group,** presumably in a public place. Chess-plaving, though offensive,
is less so than backgammon, which is scarcely met with here;*® but with
chess as with liquor, we hear nothing of any concession to those who
adopt a more lenient view, in zhis case followers of ShafiT{d. 204 /820}.*
Other offences occasionally referred to are the display of images
{suwar),¥ scandalous talk and exchanges of insults,* fighting among
boys,¥ living off (the profits of entertaining people with) a monkey,
depriving onc’s sisters of their rights of inherirance,®* engaging in a
certain kind of religious singing (zaghbir),> waling for the dead
(nivaba),® or using frogs and mice as bait (presumably to carch fish).*
Ibn Hanbal responds to this last item in our catalogue of wrongs with the
air of 2 man who has led too shettered z life to have experienced the full
wickedness of the world.

3. CONTEXTS OF OFFENCES

The contexts in which offences are encountered in the responsa can con-
veniently be ordered on = contnaum from intimate to public.
A few offences rake place within the home or family. GOne responsum

. deals with the natural reluctance of a man tq reprove his kin,>® another
* with the delicate predicament of a man whose mother does not wash or

pray properiy.®® Yet others deal with the performance of the duty against
one’s father,?” or against both parents.5® One should speak up if they cul-

2%

tivate vines to make wine; if thev pay no attention, one should move out.
Less clearly within the home, and in any case outside the bounds of the

+# Nos. 133, 152; Ajurd, Tnbring, 161.3.

5 Yagous authorities are adduced against chess in nos. *153-8. Backgammon (nard) is
cncounrercd in no. 131, and referred to in nos, 152 and *155; also Ajurd, Tafrim, 161.3.

46 See below, ch. 6, note 151,

47 Sce the responsum quoted in Ibn Qudima, Mughnui, 7:8 .4, and cf. Ibn AbT YR, Tabagar,

1:234.7. B Nos. 15 (kaldn saw’), 68 {nwo men call cach other thw af-zimi).
# No. 27. 3 No. *104, quoting the view of Ishiq ibn Rihawayh, and cf no. 105,
3 No. 84.

52 No. 103; on the standing of taghfir, see the views of Ibn Hanbal and others in nos.
182-93, and for the term, sec Lane, Levicon, 2,223a.

3% Ng. 162. By contrast, the recitation of the Koran at funcrals, initially weated by Ibn Hanbal

as an offence, is permitted by hing when lie hears of an authoritative precedent (nos. 2201

Ibn AbT Ya'li, Tabagdr, 1:221.10). 3 Ishag tbn Ibrihim, Masdl, 2:173 no. 1958,

No. 64.

AbT Dawdd, Masg’i, 279.11. Even though she refuses to take instruction from her son

on the grounds that she is older than he s, he should not cut off relations with her or bear

her, but continue to instruct and admonish her politely:

Ibn Muflib, A4k, 1:305.4. One should speak withoat any rudencss, or leave off a father

is not like a stranger {ajusli). = Jhid., 505.3.

8 Ibid., 505.8, from Ishiq ibn Ibrihim, Maszl 2:136 no. 1768,
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94 e THE HANBALITES

immediate family, is the lodger or tenant (sakiz); Ibn Hanbal himself
explodes at one who continues to cohabit with his divorced wife.®

A good many offences take place in the homes of others. Most of the
responsa dealing with the offensive actvities of one’s neighbours presum-
ably fall into this categorv.®! Other responsa deal with situations which
arise when one has been admitted to someone else’s home and comes upon
somnething offensive there.%? In vet other cases the sound of music from a
house assails one in the streer.®®

Finally, offences may be encountered directly in public places. In the
street (zarig), we find boys fighuing® and brazen neighbours drinking
liquor;®® and where offences arc encountered in passing {or being passed),
the location is most likely to be the street.® In the market, people sell
musical instruments,®” and perhaps liquor.®® In the mosque, people fail to
prav properiy.® An isolated responsum takes us out into the Sawad, the
rural hinterland with its nor-Muslim population.”™

What is striking is that none of these contexts, with the cxception of the
last, necessarily takes us ourside what might be called the home range of
normal Hanbalite life. This is a point to which I shali return.

4. RESPONSES TO OFFENCES

The issues we need to attend to here are who should respond, and how,
together with the conditions under which the duty lapses.

As to the question who is to perform the duty, the responsa have rather
little to tell us. There are some slight indications regarding the standing of
slaves and women, It is implicit in one responsum of Ibn Hanbal that a
slave is not excluded from the obligation to command and forbid.”?

¢ No. 81. For the sakin, sec below, note 221

® Nos. 7,12, 21, 50f,, 53, 57f, *61, 63, 73f, and cf. 72. In no. 7, ] places the activity on
the neighbour’s doorstep (‘al@ &b diribi, £ 22.14). In no. 74 the offence is explicitly
located in 2 neighbour’s home (ddr}); in no. 73, however, it is locared in the streer, Thar
Hanbalites jive in celigiously mixed neighbourhcods is clear from a ruling of Ibn Hanbal’s
on the question whether one should grect {or respond to the greeting of  a Rafidi neigh-
bour (Tba AbT Ya'la, Tabegdz, 2:14.6). 2 See below, notes 139£

%3 Nos. 75, *76,*78, & No. 27. s No.73. % Nos. 68,111, 124,133,152,

47 Nos. 16, 129¢,

One of Khallal’s chapter-headings refers to liquor conminers which one passes in the

markets { Khalldl, Amr, 134.2}; but this location is not explicit in the responsa that follow

{nos. 11012},

No. 87. In other cases of defeetive praver (see above, note 42}, the location is not specified.

0 No. 122 {sec below, note 155).

Ne. 150, where Ibn Hanbal tells a slave whose master sends him on errands to a group of

chess-plavers thar it is his dury ro order them to desist. The shve’s question was simply

o
@
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Another case put to Ibn Hanbal concerns the wife of a man who fails to
pray; she orders him to do so, but without effect. Ibn Hanbal’s reply is that
she should scek divorece™? There are ao references to contemporary
women performing the dury in public, but a tradition is quoted abour one
who did so in carly Islamic tmes with a whip in her hand.”® We may guess
that everv legally comperent (suakallafy Mushin is obligated, but this is
nowhere stated.”* We might expect thar, in some matters at least, the relig-
ious scholars would be called upon to play a leading role, but again there
is no indicadon of this in the responsa.”

A question that receives much greater artention is how the duty is
to be performed. We can conveniently approach the issuc through the
three modes of performance established by the Prophetic tradition: per-
formance may be with the hand, the tongue or the heart — the last
being the minimum compatible with faith.”7¢ Let us take them in reverse
order. )

Performance “with the heart’ is, as mighr be expected, less than ideal;
Ibn Hanbal refers to it as an ‘easement’ {zash20).77 But it has, of course,
the sancton of authority — that of the Companion Ibn Mas'ad (d.
32/652£.),7% as well as that of the Prophet. What Iba Hanbal tends to say
is that he hopes (ar74) that such performance will pass muster;” bur it
would seem that in the absence of contraindicatiohs,® some kind of

JAction would be better.®! There is nothing in the material to show that
performance ‘with the heart” (4%-gall) involves anything more than an

whethier he should greer them (for this issue, of. below, note 82, and Ibn Ifanbal

(d. 241 /855), Zubd, Beirut nd., 275.17).

Ibn Hanbal (d. 241 /855), Abkdm al-nisi”, cd, "A. A, "AfA, Beirur 1936, 62 no. 205.

No. *106: the report is transmitted by Ibn Hanbal. On the woman in question, Samr’

bint Nzhik, sce above, ch. 4, 82,

1 Sufvdn al-Thawil {d. 161 /778) is quoted for his ‘three qualities’ saving {no. *32, sce

sabove, ch. 4, note 242}, but this is presumably to be raker as moralising, not as a lega
doctrine restricting the pertormance of the duty to the civil, honest and knowledgeable.

5 Elsewhere Ibn Hanbal lavs cmphasis on the responsibiiity of the scholars for performing,

the dury in relation to faulty praver {sce above. note 42},

The three modcs are sct out in these terms by Iba Hanbal, though withour explicic refer-

apsE
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)
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' cnce to the tradition, in no. 26. The wadidon is nowhere quoted as such by Khalldl, but

its wording appears also in no. 109, and partslly in no. 19; in no. 18 it is referred to as
‘the badith of Abu SaTd” (Abu Said al-Khudrt (d. 74/693) being the Companion who
ransmits the traditdon ). The frequent use of ghayvara as a term tor the performance of the
duty irrespective of mode (see, for example, nos. 1, 5, 13] is also likely o derive from this
wradition. For a discussion of the traditien, see above, ch. 3, sccton 1. 7 NWo. 18.

¥ No. 12. Cf. above, ¢h. 3, note 51.

9 Nos. 13-16, 25, (In no. 16, bi-gelbili has dropped outin [, £ 3.7
M Viz. fear (nos. 12f, 16}, impotence (nos. 15, 19, 21), or the inctiectiveness of previous
reproofs {(no. 21). 8l Ne. 23,
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96 = THE HANBALITES

unobservable menral act,® so that ‘with the heart’ could just as well be
rendered ‘in the heart’.

Yer as the terms ‘command’ and “forbid’ suggest, the default mode is per-
formance *with the tongue’, A wide variety of locutions are used for dhs
besides ‘cormnmand’ (amare)®® and “forbid® (nabd).3* A man may speak to
(gala li-) the offender,® exhort him (wa'aza),’ counscel him (naseba),®
censure him {wabbakiz)® shout at him {#2h2).¥ and so forth.?® Occasion-
ally we are given actual words appropriate to the case, as when Ibn Hanbal
telis a man who is praving sloppily: ‘Hey vou, straighten out your back when
vou bend and prostrate yvourself, and pray properiy!™?! Most of this linguis-
tic variarion is without doctrinal significance, but there is one principle
which bears on one’s choice of words: other things being equal, one should
perforn: the duty in a civil fashion.?? Putting 2 man’s back up by being rude
to him is likely to be counterproductive.”® Burt although in general onc
should speak politely, there are times when rudeness is in place — when the
offender is a flagrant evildoer,” when a neighbour doesn’t stop making
liquor when told not t0,”% or when the neighbours are shameless enough
to drink in the streer.?® According to one text of Khallal’s responsa, calling
a man an evildoer (fZsig) would be an example of speaking rudely.”

The final mode, performance ‘with the hand’, covers a considerable
range of acdons.”?

<2

Cutting off relations with offenders is sometimes suggested by Ibn Hanbal’s questioners

{no. 84, and Aba Dawid, Masil, 279.13; cf. also no. 54); and in one responsum Ibn

Hanbal statcs that plavers of chess and backgammon are not the sert of peaple to be

greeted (Ajurt, Tabrim, 161.3; Ishiq ibn W.Epﬁ,e.& takes the same view, exeept that iffone

intends to explain to them the ¢rror of their ways, one starts by grecting them, ibid.,

161.6). But such responscs are not linked to pertormance “witly the heart’, as is the case

with some Imami authoritics (sce below, ¢h. 11, notes 81£.).

8 Sec, for example, nos. 16, 74, 87. In oo, 16, we find the specification ya’mur bi-lisduili,
the expression ya wzur b l-ma ‘i bi-yadili is also possible, see no. 29, and ¢f ao. 55.

* Sce, for example, nos. 7, 50. 3

85 See, for example. nos. 64, 83, 87. In nos. 56 and 75, rakallama is used. Occasionally the

message is passed indircctly {nos. 36, 241).

55 Sce, for example, nos. 37, 80, 88, and <. tadbakbivubu Hak in no. $0. 2 No. 84.
% No.73. 8% Nos, 81, 95.

2 In no. 19 we find ghanarea bi-lisgnika, cchoing the diction of the Prophetic tradition.

% Na. 86; sce also no. 240.

%2 Tactful management ?_:&nﬂa& and civility {+ify}, as opposcd to rudeness {ghtiza), are
normallv to be used (no. 33} The tradition that the companions of Tbn Mas'td would
approach offenders with a civil *easy there .. . (mahlan . . ) is quoted three times (nos.
*34f,, *55). For civiliry, sce also nos. 30, *32, 46, and AbG Dawad, Masi'd, 279.14.
Ibrilim ibe Adham (d. 161 /777F) recommends a hint {# %) rather than an outright
rebuke {rabkit) {no. *42, sce above, ch. 4, note 244); another radition suggests private
rather than public exhortagon (no. *45, see above, ch. 4, note 254}

93 Nos. *38, *43, 46 (or so I understand this tradition). % No. 33. 9 Nao. 7.

¥ Na.73. 97 No. 7. But | has nadbadh{f. 2a.15).

? Oueasionally the nature of the action is unspecified (nos. 18, 23, 2%, 109).
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One of the more comman is the destructicn of offending objects. Thus
the regular course of action against musical instruments is to break them.??
{But breaking the instrument over the head of its owner, though sanc-
tioned by weighty authority,' is not mentioned by Ibn Hanbal, and was
not his stvle.) Containers of liquor get similar treatment!®! -
sionally the liguor may be poured out, or otherwise spoilt, withour damage
to the container itself.'9? Chess-boards mayv be overturned, or picked up
and thrown,!"? dramatcally scattering the pieces.

Another class of actions is directed against the person of the offender.
This may involve separating antagonists,’®* as when Ion Hanbal goes out

of his way 10 scparatce bovs who are fighting, ' or evicting an ex-wife whose

hough occa-

tformer husband is cohabiting with her.'% It may extend to intimidating
offenders,'?” or even beating them. '™ Bur the level of violence envisaged

is low. There is no question of using a sword or other weapon'® — noteven

the widely available mud brick — and the only case in which we find Ibn
Hanbal approving a beating concerns vouths who get out of hand.M? In
any case, one way to resolve a confronzation with an offence is to remove

oneself from the scene. Thus vou might be called to a house to wash a dead

body, hear a drum, and be unabje to break ir; so vou walk outr.t!!

All these forms of action presuppose that the believer is acting alone. He
may indeed have no choice; in one case a man hears scandaleus talk, but

# See, for cxamiple, nos. 113, 1158, 119, 121, 123-5, 129f. (No ro_ﬂnr:%mc: is pavable
for the damage, see nos, 132f,, 136, 139£) In all these cases the verb used 1s basern, There
are oceasional references o splitting (shagge), used for a flute (no. * 174}, and to ripping
{shaggagn, kwrage) in the case of rambourines (nos. *137-9, *143), aithough wam-
bourines oo may be *broken” (kasera, nos. 139, 1426). Such assaults on tambournacs do
not in genera! find favour with Ibn Hanbal (see above, note 22).

00 No. *126; sce above, ch. 4, note 351,

1 They may be *broken” (kaszm, nos. 11113, 121) or split” {#gge, no. 130 Inno. 112
the verb kassra is used indifferenthy of a jar (ginnina) or a skin {girba); in no. 1211018

used ot a skin.

192 In no. 110; we learn that it is better to ‘undo’ (afla) a skin (sigg) of wine, but if one
cannot, one should split ir. But *breaking’ is preferred to pouring outin no. 112, whereas
pouring out is approved in no. 122 {and ¢f. no. wmmv One can spott nabidl by throwing
into it salt or the ke (no, 85). 103 Nogs. 133, 132

14 No. 26. The parallel in Ibn Hanbals Wera® (sce ,d.wc,.ﬁ note 9) 1s noted by van Ess

{ Theologie, 2:389 n. 18). W No. 27, 106 No. 82, and of. no. 81.

No. 74, and Ibn Muflil, Ad4s, 1:218.3 (in the casc of a blasphemous drunk}.

No. 107,

No. 28. Use of a whip appears only in the wadition about Samrd’ bint Nahik (no. *106,

sce above, now 73}

U N, 107 [al-ficvgn yetesnarradiin — the chapter-heading adds 57~/ %0} fbn Hanbal sees
1o barm in beating them. By contrasz, the questioner who in no. 30 asks if 2 beating {0
blows, darl &:,:3: is appropriate reecives the laconic answer “civilioy!’ TZ-EH.&,_. The
mother who will not listen to her son when he tells her to wash and pray properly should
not be beaten by him {AbQ Dawiid, Mass i, 279, M,..: ¢f. above, note 36). For flogaings
that oughr o be administered by the authoritics, sce below, nore 168, 1 No. 130.
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98 » THE HANBALITES

has no helpers {2 wan) to assist him against the offender.?*? But it mav be
that he is able to enlist the help of a neighbour,"*¥ or to gather the neigh-
bours and intimidate the offender.’}* He should seek the assistance of
others against obdurate singers.!!® Simply making a fuss may help to gather
a crowd, as Ibn Hanbal points out with regard to the case of some passers-
by who saw singers disporting themselves in an upper room ( uiliyya).!16
This technique was also used by the ascetic Muhammad ibn Mus®ab (d.
228/843). On hearing the sound of music coming from a house, he would
knock at the door and demand the offending instrument in order to break
it. If the inmates failed to cooperate, he would sit at the door and recite
the Koran till a noisy crowd gathered round, and the inmates had second
thoughts.!!'” One might have expected such commotons to lead to
excesses, but there is no indication of this.!%

We can now turn to the circumstances in which one should not proceed
with the duty. There are three main sources of contraindications: fear for
one’s own safety; the réfusal of the offender to listen; and the demands of
privacy. .

Fear for ong’s own safety voids the obligation to perform the duty, other
than in the heart. Thus one should not proceed if in peril of one’s {ife, 't if
one fears a dangerous drank,'?? or if one is up against a wrongdoer of whom
one has reason to be afraid;!?! one should take action against the sale of
mandolins in the market only if one is not in fear;'?? and so forth.}*’ In par-
ticular, there is no obligation to proceed against an armed offender.!?* One
should, of course, be prepared to put up with some degree of unpleasant-
ness in the performance of the duty — such as being insulted.!?® But neither
of the two allusions to martyrdom in Khallil’s responsa*?® relates to a con-
1% No. 54.

112 No. 15. 13 No. 109. H No. 74.

He No. 75: la‘alin *l-nds kinit yajtaniin.,

7 Nos. *76, *78; cf. above, ch. 4, notes 159, 204, For Muhammad ibn Mus‘ab, who was
highly regarded as a Koran-reciter, sec XKhatib, Ta'rikh Baghdad, 3:279-81; Ibn Abi Ya'la,
Tnbagar, 1:320t

18 Congrast the activities of the munizasiba (see below, note 137).

19 No. 8 (idka khastiye alE nafsibi). In ], this is ascribed to Ishiq ibn Rahawayh (£ 22.16).

2% No. 12. 2 No. 13 (inna minken man yuklaf minl). 22 No. 16.

123 The sense of no. 47 seems also to be that fear overrides the duty, in the light of the berrer
rext in AbG Dawiid, Masd’if, 278.3; and cf. also no. *39. Cases where a man is said to be
unable to take on an offender, or not streng encugh to do so (see, for example, nos. 15,
63}, presunably come under the same rubric.

124 No. 4 {mentoning sword and cudgel), and no. 5 {(by implication, mentioning sword and
whip); <f. no. *9 (Shuavb ibn Harb (d. 196,/811f.), mentioning sword and whip, sce
above, ch. 4, note 146}, and no. *17 (Waki® ibn al-Jarrdh (d. 196,/812), menuoning
sword and whip}.

125 No. 47 {yashiam). See also no. 29, where Ibn Hanbal declares the Prophetic tradition
that the believer should not court humiliation {sce above, ch. 3, note 33) te have no
bearing on the performance of the dugy.

126 See nos, 2 and 3. The first refers to the case of a certain Ibn Marwin {see below, note

5. IBN HANBAL o 99

temporary context; this kind of heroism, though recollected, is not recom-
mended. Elsewhere we find ibn Hanbal being asked about a man wheo falls
into the hands of Khiarjjite fanatics {shurdt), who demand thar he dissociate
from ‘Al (r. 3540/656-61) and “Uthman (r. 23-35 /644-56) or dic; his
reply is that if they rorture and beat him, he should tell them what they wane
to hear!¥”

What happens if onc tells off an offender, but he ignores i? In some

cascs, this triggers escalation: if he doesn’t listen, speak harshly to him 128 -

pour our his liquor,’? take the chess-sct and throw ir,!3 gather the neigh-
bours and intimidate him.!¥! But in other cases, the refusal of the offender
to listen is a signal to leave off. Ifin the face of repeated expostulations your
neighbour seems to be laughing at you, ler him alone — you make one, two
or three atrempts, then give up. What clse can vou do?'* If you pray in the
mosque and the people there are not prayving properly, talk to them about
it, even if thev are the majority of those present; but after telling them off
two or three times o no effect, vou give up.'¥* In general, if vou tell a man
off and he won't listen, or doesn’t stop, leave of 1%

Finally, the demands of privacy may override the duw.'®® This severely

limits any kind of gate-crashing of people’s homes. It is Ibn Hanbal who

transmits the dialogue in which Sufvia al-Thowrt (d. 161 /778) expresses
horror at the activities of what I understand fo be the officially appointed
censors { mubtasiba)®® who raid people’s homes, climbing aver the walls
the better to surprise them. ' Itis a different matter if one finds cneself in
the home of another for a legitimate reason, and there encounters some-
thing offensive.]®® Thus a mar who had entered a home on some occasion
was nm_dwonmnm% left on his own by the owner, who had gone inro the

156). In the second, [bn Hanbal remarks of one Ibn AbT Khilid {who 5 not further
identificd) and his courageous act {which is nor specificd) that *he deemed his life of itk
account’ (gad hanas ‘alorlsi aafuin); the phrase is also used of Bildl ibn Rabih (d. ¢
20,/640) in the context of his persecution at the hands of the pagans of Mecca (see Hanbul
ibn Ishag, Milma, 70.16,72.8). 127 Ishag ibn Ibrihim, Masi’sl 2:173 no. 1957,
Ne. 7. 127 Ne. 122 130 Ne. 133

Ne. 74. €F. the practice of Muhammad ibn Mus®ab {pos. 776, *78; sce above, note L17

Ne. 21. I3E No, 87, 13 Wos. 48, 55. Cf also nos. 53, 56-8. 69, *89t.

Of the three major relevant principles {sce above, ¢h. 4, 80, itis only the dury nor o

divalge (sazr) that is explicitly ardeulated here. The Prophetc waditon is quoted by

‘Ugba ibn “Amir (d. 58,/6771) in no. *61 {scc above, ch. 4, nowe 263), and the root

s-t-r appears also in nos, 114 and 152.

36 For rhe official mufitasit, see also below, ch. 17, notes 8L

137 No. *32: sce above, ch. 4, 81. Van Ess suggests that later Hanbalices may have tound
authority for enrering people’s homes in responsa of Ibn Hanbal { Thealagic. 2:389 n. 21
bur those he cites would not support such conduct.

13 But note the anccdote cited above, note 33, where Ibn Hanbal goes on to say that a man
is in charge of his ows home, and that it is not for a stranger to intervenc (/e Ll-bbirif
an yughayviy ‘ald l-dikbil shay'an, Ion AbT Ya'la, Tebagaz, 1:154.6). We should perhaps
sec this in the context of conflicting legal vicws, as in the casc in poiat.
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100 » THE HANBALITES

house: he saw a jar beside him, opened it, and found it to contain liquor.
Ibn Hanbal, far from reproving him for prying, told him that he should
have thrown salt into it to spoil it.’*¥ A similar situadion obtains if you are
called to a house to wash a corpse, and encounter something offensive
there.1*0 But in general, there is a presumption against resorting to ves-
tigation (tafrish) to discover or confirm offences. Thus if you hear the
sound of music, but do not know where it is coming from, it is not your
duty to proceed: ‘Do not investigate what is not out in the open {ma
Jhiba). " The same principle applies wherc a man is apparently cohabit-
ing with his ex-wife, but claims to have legally remarried her.!4? Similarly,
if vou see a jar which vou merely suspect to contain liquor, ieave it alone
and don’t investigate.1*? An imporrant distinction opposes an offensive
object, whether musical or alcoholic, which is out in the open (mahshif)
to onc which is under cover (mughasd), such as a lute hidden by a
garment./** An object out in the open should be destroved.'+? But if m.ﬁ is
concealed, most traditions sav that iz should be left alone,*® though a few
qualifir or reverse this liberal view. Thus if you shouid catch sight of a con-
cealed musical instrument, and it’s cicar to you what itis, vou should break
it % Likewise vou should break a concealed liquor container if you know
it to contain wﬁ.ccnzm, On the other hand, if chess-players cover the board,
or move it behind rhem to hide it, vou should take no action.' But where
a man is cohabiting with his ex-wife {other than in the case alreadv men-
tioned), privacy takes second place to the enormity of the offence. H:mm a
man in this situation may make a point of asking you not to tell his father-
in-law what is going on; but vou should tell on him all the same, so that

- . - 130
the father-in-law can separate the couple.'®

137 No. 85. ) ) . o

10 Nes. 130, 142, 163. In no. 98 the contextis 2 visit to a sick man {rcading sarid with |
(£. 102.18) for the nonsensical rabad of the printed wxt)-

13 Np. 71. and simifarly no. 70. .

2 No. §0, gquoting also the view of Hasan al-Bagri {d. 110,/728). ) :

H3 No.117. Contrast his pronouncement in no. 85, where the questioner has already opened
the jar (sce above, note 139} i+ For this example, see no. 116. _ o

15 Wos. 111-13, 115, 123£; Ibn Abi Ya'la, Tabagir, 1:223.4. Abh Bake E..?ﬁmqs&?
describes how he once met a woman who had a mandolin cut in the oper; he mnmmna.:,
broke it, and stamped on it (Ibn al-Fawzi (d. 597 /1201}, m_&.summ& al-imam Alnad tbn
Hanbal, ed. M. A. al-Khinji, Cairo 1349, 283.5). e Yn.vm. 111, wﬂlg. 118.

147 N, 110. No. 121 states without qualification that a concealed instrument is to be broken.
Contrast no. 116, according to which an instrument concealed Un_mm% a garment is 1ot
to be broken, even if it is clear what it is. Ab@ ¥a'ld tbn ab-Farrd’ {d. mum\_.,ooe remarks
that the traditions from Ibn Hanbal differ on the guestion whether an Ommnsm:.n object
which is concealed is to be broken if one knows what it is: he cites some of qur responsa
{ AbQ Ta'a, al-Abkam al-adtinivya, ed. M. H. ai-Figi, Cairo 1966, 296.18).

4§ No. 120, and similarty no. 121 W No. 152, ) )
150 No. 83, One can also apparcndy rake action oneself to expel her from the marital home
(no. 82} ’
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5. THE STATE

In this picture of the day-ro-day performance of the dury among the carlyv
Hanbalites, two things are conspicuously absent ~ one implicitly, the other
explicitly, i

Implicitly absent is any tendency for Hanbalites to go looking for rouble
in other parts of town. There is no indicadon that they were attempting to
carry out the dury in quarters where the population might have been even
less sympathetic to their values. They do not seck out Mu‘tazilite preach-
ers to revile and assaule, or go raiding the brothels, or interfere in the plea-
surable activitics of the military and political elite. This is hardly surprising.
Hanbalites as they appear in these responsa are ill-cquipped to confront the
immoral majority; they can hardly hope to dominate their own streets, let
alene those of others.

Explicitly absent is che state: one seeks neither confronttion nor coop-
cration with it.

Iris made very ¢lear that one does not take the authorites as a target for
the performance of the dury, for all that their misdeeds are doubtless fre-
quent and flagranz. As Ibn Hanbal puts it, one should not expose oneself
to the ruler (sulean) since ‘his sword is unsheathed’.'! He was once con-
sulted by a fellow-Marwazl, Ahmad ibn Shabbawavh (d. 229,/843), who
had arrived i Baghdad with the bold intention of going in to the caliph
to ‘command and forbid” him; he discouraged hin on the ground of the
risk he would be running.'>? Ibn Hanbal himself was urged by his uncle
Ishiq ibrn Hanbal (d. 253,/867) to take advantage of his involuntary pres-
ence at the court of al-Mutawakkil (r. 23247 /847-61) to go in to the
caliph to command and forbid him; he refised.!™ Ibn Hanbal likewisc

No. 1%9.

Ibn AbT Ya'la, Tbagdr, 1:47. 21 {innt akbaf “alavka), quoted in H. Lacust, La profission
de foi d’Ibn Bargn, Damascus 1958, 53 n. 2 (with dic misrcading *Sibawaih™ for
*Shabbawavh). A continuation of the ancedote appears in Ibn Muflil, Ad#s, 3:491.13.
Here 1bn Hanbal reters the zealor to Bishr of-Hafl (d. 227 78418}, who likewise
courages lum: he fears that Ibn Shabbawavh would not have the requisite courage (an
tabhiinrka nafinka), and thar even if he did, his gerting himself killed might prove o be
the cause of the caliph’s going to hell. Ibn Hanbal strongly endorses Bishie’s view. Thisin
turn is foltowed by a related pronouncement of Ion Hanbal (i6i4., 492 .2); here, however,
he defers to the Prophetic tradition on speaking out in the presence of an unjust ruler {see
above, ch. 1, note 18) once itis quoted to him.

tbon AbT Ya'ld, Thbagde, 1:112.3 {in the paraliel in [bn Muflih, A48, 3:492.6, *Hanbal®
has to be read in place of *Ibrihim’). His uncle invokes the example of Ishig ibn
Rihawayh (d. 238,/853), whom he describes as acring in this manner arthie Tahinid court:
but Ibn Hanbal refuses 1o recognise his conduct as normative. Ibn Hanbal's view of Ishiq
ibn Rihawavh is normally presented as highly favourable {see, tor example, Khatib,
Ti’ribh Baghdad, 6:350.8); Ishiq’s reladons with ‘Abdallih ibn Tahir are likewise pre-
sented as good, not to say affable (see, for example, #44., 348.2, 353.13)
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104 « THE HANBALITES

man who kept clear of rulers.!”! Equally there is no indicaton that he had
played any part in the popular movements that, back in the year 201/817,
had sought to restore order on the streets of Baghdad in the chaotic con-
ditions of the tourth civil war;172 and indeed he explicitly condemned the
action of the most prominent of the popular leaders, Sahl ibn Salima,'”?
though this must also have been connected with the farter’s Mu‘razil-
ism.}7* At no point during the long vears of the Mihna (218-34,/833-48)
did he feel it his duty to seek out a confrontation with the state; trouble
always came knocking at his door, not the other way round.*”® And when

178 When Muhammad ibn ‘Abdallzh ibn Tihir (d. 253/867) was pressing 1o sce him, he
stated: and rajul lam pkbilip af-sulzin (AbT Nu'wym, Hilys, 92202, quoting the
account of Jon Hanbal's life given by his son $ilil {d. 266,/880): for the carcer of
Muhammad ibn ‘Abdallih ibn Thir in Baghdad, sce EP, art. *‘Mubammad ibn “Abd
Allah’ (K V. Zewerstéen and C. E, Boswaorth}). “Abdaliih ibn Tihir {d. 230/844) is said
to have described lbon Hanbal in the same terms to Ishig ibo Rahawayh {Silih, Sira,41.9).
In quotng Salih’s biogrmphy of his father, I refer where possible (as in this case] to
Ahmad’s edition, rather than to the citations in AbQ Nu‘avm’s Hilva. However, the ma-
terial quoted by Abl Nu'aym from Hilys, 9:206.16 onwards is not found in Ahmad’s
cdition, and for this I give references to Ab Nu'aym. A further complication is that the
first edition of §3lih's work, that given by Dl in his monograph on 1bn Hanbal {2, °A.
al-Dami, Afmad ibn Hanbal bays mifnat al-din wa-mihnat al-dunyd, Cairo 1961,
266-303), reaches somewhat farther than Ahmad's: Dimi’s extra material (#bid.,
297.16-303.20) corresponds to Aba Nu‘aym, Hifya, 9:206.16-210.25. For this material
T give references both 1o the Hilvr and to Dumts cdition. The versions of Dimi and
Ahmad on the onc hand, and of Abl Nu‘avm on the other, stem from differeat rans-
mitters from Salih,

172 (Op these movermnents, see Lapidus, ‘The scparation of szate and refigion’, 3724 van £s8,
Thealogic. 3:173-5, 448, That they operated under the banner of al-gmr bi'l-marifis a
point to which I shall return (sce below, note 194).

173 He disapproved of his enterprise, and reproved one of his followers, scc Khalldl, Musnad,
25.15 {noted in van Ess. Theologic, 3:174). For brief descriptions of this rich work and its
contents, sce. in addition to the editor’s introduction, C. Ricu, Swpplewncit to the cata-
logue of the Arabic snanuscripts in the Britis Muscim, London 1894, 98-100 no. 1685
H. Laoust, ‘Les premitres professions de foi hanbalites’, in Mélmges Leuis Masignen,
Damascus 1956-7. 3:18-22. Incidentally, Laoust’s stateracnt that the fifth jus’ of the
work includes an enumeration of traditions concerned with al-amr bi T-ng Tif{ ihid., 21}
is misleading, unless he had in mind the saving of Hudhavf iba al-Yaman which divides
Tstam irto cight shares, of which the last owo are sl-nur bi'l-ma Fafand al-nalby ‘an al-
mankar respectively {quoted nwice, Khallal, Musnad, 396.20, 397.12; for this saving,
which appears also as a Prophetc tradition, sce Ibn Wahb, Jami®, fragment edited by M.
Muranvi under the subtdtle Die Koranwisscuschafren, 134 linc 19, and Muranvis com-
mentary thereto; Bavhagl, Shre‘ab, 6:94f nos. 7.5858)

175 See W, Madclung, ‘Imam al-Qisim ibn Torahim and Mu'razilism’, in On botly sides of al-

Mandab: Ethiopian, Seutlh-Arabic and Istamic studies prescated to Oscor Léfgren on bis

ninctictl irrhday, Swedish Rescarch Institute in Tstanbul, Traasactions, 2 (19891, 43, W.

Madeleng, “The viglante movement of Sahi b, Salima al-Khurisini and the origins of

Hanbalism reconsidered”, Jeurual of Turkish Studics, 14 {1990, 331; van Ess, Theelagic,

3:174. .

The problem of the appropriate response to the Mihna is never discussed by [bn Hanbal

in terms of al-eur bi'l-mea rif (see, for example, Hanbal, Mifna, 40.2, 44.6,78.9; cf. Abt

va'li. Amr £, 102b.17), Nor does 1bn Hanbat scem o foel any obligation to speak out

against official heresy at the Friday prayer {cf. below, note 244),
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rebeilion was mooted in traditionist circles in Baghdad against the herer-
ical zeal of al-Wirhiq (r. 227-32,/842-7), 1bn Eanbal is described as
strongly opposing this dangerous project.’® Again, there is no indication
of his involvement in the abortive rising that ensued under the leadership
of Ahmad ibn Nasr al-KhuzaT in 231 /846177 — though he scems to have
gone along with the view thar Ahmad dicd 2 marnyr’s death.)”® When
times changed, he sought to maintain the same distance from the ertho-
dox caliph al-Mutawakkil as he had from his herctical predecessors. Such
official orthodoxy, though a biessing to the Musiims at targe,!”” did lirde
for Ibn Hanbal personaliv except to complicate his Life by rendering him
the target of unwanted attention and largesse.!*® As he rold bis worldly
ancle Ishdg with regard to the food and presents that al-Murawakkil
pressed on him and his family: ‘If vou didn’t accept them, they’d leave you

alone. ¥t

6, CONCLUSION

The responsa of Ibn Hanbal give us a remarkable picture of the duty of for-
.ma&nm wrong as it was understood and practised in the early Hanbalire

milieu. Indeed this picture is perhaps the most lively we can hope to pait

for zny pre-modern Islamic society. But it is not one that we should
attempt 1o generalise to other places and dmes in the rraditional Islamic

17 Hanbal, Mibne, $1.8: Ibn Abi Ya'ls, Tabager, 1:144.22; Xhalldl, Mued, 21.15. What
particularly incensed the figafd was the proposal ro indoctrinare schoolchildren with the
dogma of the creared Koran (as noted in van Ess, Theolggic. 3:470, where the proposal
has, however, become an accompiished fact). Ton Hanbal urged them rather to condema
the leresy in their hearrs ( wlavkum bikmdin bi-melbilnon). Another account of what
is probably the same incident is also given by Khailgl (Musnad, 21.6).

177 The tate of Ahmad ibn Nasr is mentioned in passing in Hanbal, Mibua, 34.3.

1% Thn Hanbal is quoted as commending Abmad ibn Nasr for bis self-sacnfice {Khatib,
Tarikls Bagidid, 5:177.15, and Tbn AbT Ya'la, Tabngdr, 1:81.14, both from Abi Bakr
al-Marradht), and cf, 46id., 2:289.17; bur Ibn AbT Ya'li makes no direct reference o the
rising anywhere in his srrjama of Ahmad ibn Nase, fbid., 1:80-2). Ibn Hanbal likewise
sees no harm in praving over the severed head of Ahmad ibn Nase {*Abdallah ibn Ahmad,
Masii, 141 na. 524; in no. 523, he has confirmed that one prays over the body of 2
mIArnT).

17 For Ibn Hanbal's endorsement of the view that the accession of al-Mutawakkil was a great
blessing for the Muslims. see his fetter in Abk Nu'aym, Hilva, ©:216.10. The change of
caliphal policy was, however, ncither precipitare nor unqualificd (sce C. Meleher,
“Religious policics of the calipbs from al-Mutawakkil to al-Muquadic’, Idamic Law nud
Sociery, 3 (1996}, 320-30}.

10 Yor these ribufations, see the account given by his cousin (Hanbal, Mibua, 84109},

L Ipid.. 105.9. What does not quite emerge in Hanbal's account, though ampty docu-
mented in that of Iba Hanbal’s son $3lik, is the extreme bitgracss of the family quarrel
that erupted as a result of the partialicy of the family for the blandishments of al-
Mutawakkil {sce the extensive citations in Abll Nu‘aym, Hilya, $:212-13).
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106  THE HANBALITES

worid. For ail that many of its themes recur elsewhere, the milicu of the
early Hanbalites retains its own distinctive hues.

What stands ou is the low-profile character of Ibn Hanbal’s conception
of the duty. As we have seen, one keeps out of the way of the state, neither
no:moumw._m nor coopting the ruler. In this sense Ibn Hanbal’s doctrine is
a deeply apolitical one. At the same time it is a distinctly civilian one — as
we saw, one neither uses weapons nor confronts them. There is also the
tendency to leave off'if the offender does rot listen, and to take refuge in
Unldﬂd.._bm the duty in the heart. These features have paraliels in the doce-
trines of other schools, but they are rarely used to such consistent effect.

More startling is the existence in Khallal’s collection of a trend of thought
which casts doubt on the very idea that forbidding wrong is a duty, or even
denies it this standing altogether. Such outright denial never appears in the
mouth of Ibn Hanbal himself, but it is transmitred from two carlier author-
itics, Hasan al-Bastd (d. 110,/728)!%2 and ‘Abdallah ibn Shubruma (d. H..ﬁ,\
761F).1%% Both regard forbidding wrong s a supererogatory activity
{néfilz). Ibn Hanbal is less categorical. Asked whether forbidding wrong is
obligatory, he replies that in these evil days it is too burdensome (shadid) to
impose, especially in the light of the easement in the Prophetic tradidon!'$*
— a clear reference to the possibiiity of performing the duty in the heart. On
anotlier occasion he bewrays a similar sense of the corruption of the times,
remarking that “this is no time for forbidding’.?®> Such minor hesirations are
also apparent in other things he says on the subject.’®

One way to interpret this carly Hanbalite quietism is in terms of the
adaptation of an activist heritage to a civilian society for which wcwﬂnuw
quietism was an increasingly relevant option.!8” But even in the civil society

132 Na. *11; sce above, ch. 4, note 224, 183 Wa. *24; sece above, <h. 4, note 226.
18 No. 18. 158 No. 19 {laysa hidha zamdn naly),

¢ Tn no. 1, in the prined text, Ibn Hanbal has pronounced it obligatory to proceed against
a music-maker; he then adds that if a man does so, meris { fndf) acerues o him. Asitstands,
this is puzzling. Butin ], Ibn Hanbal, on being asked whether it is ovw_.mvuoﬂ. no.mﬁnnnm.
replies: ‘I don’t know what's obligatory; if he acts, merit agerues 7.5_ :Q.»Zu.wm IS mmﬁ
this text is supported by a parallel version of the responsum (Abl Dawid, Masd m.,
278.11}. In no. 14, he trusts that performance ‘in the heart” will suthice ﬁnomnnnu..ﬁ no. 13,
where a similar statement ts immediately qualified). In no. 25, hie hopes that performance
‘in the heart’ will be enough, but adds that it is ‘more meritorious’ (afdal} w© mwonnnu
“with the hand’. In no. 29, he is asked abous performance “with the hand’; his answer is
that, if a man has the strength for it, ‘therc is no harm in i (44 ba's bilid). Of these 5.,&.
tions, all except no. 1 are gencral statements about the duty at farge. All go better with
the view that pertormance of the duty (other dhan in the :nn.h.a isin fact optional. Cf. alse
the negarive attitude towards al-emr bi'l-ma ‘rif ascribed in Mu'razilite sources to the
Nmuwrswi.ﬂ (sce, for example, below, ch. 12, 2081). ) o ]
CF. M. Caok, *Activism and guictsin in Istam: the casce of the carly Mura’.in ».w S. Cudsi
and A, E. H. Dessoukt {eds.), Iéam snd prwer, London 1981, 211, 1 have not in general
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of Baghdad in his own day, Ibn Hanbal’s stance was far from universal, As
mentioned above, the year 201,/817 saw the emergence of popular move-
ments aiming to restore public order in the absence of effective author-
iy '™ At least threc leaders were active, Khilid al-Darviish, Sahl ibn
Salama, and the young Ahmad ibn Nase.!®® All three acted under the
banner of forbidding wrong. ! What is more, Khilid and Sahl were separ-
ated by a significant doctrinal difference regarding the duty. Khilid (who
was clearly the less successful leader) categorically opposed performing it
against the ruler, and indeed is said to have handed over some of the crin-
imals he apprehended to the authorities'™ (or what there was of them).
Sahl, by contrast, proposed ro fight anyone who opposed Koran and
Sunna, irrespective of whether he was a ruler or noti¥? — 1 view which miay
well reflect a Mu'tazilite affiliation. As we have already seen, the caliph al-
Ma’miin (r. 198-218,/813-33) is said to have been moved by these wor-
risome events to declare 2 ban on forbidding wrong (sc. by private
individuals).*** Thirty vears later, the duty was again prominent {accord-
ing to some accounts) in the ideology of the rising planned by Ahmad ibn
Nasr.!?* Ibn Hanbal was not, then, solidly representative of the urban

sought w distnguish poiicieal guietism (i.c. quictism in relation to the state) from speinl

quictism {{.¢, guictism in relation to the surrounding sociery). The tve naturally end o

go together; bur they need not always do so. The distinetion was pointed out to me by

David Marmer, with the apt example of Khilid al-Daryiish (see below, note 191).

See above, note 172. [ have also bencfited from 2 sharp analysis of two of these move-

mens in a graduate paper writien tor me by David Marmer in 1989,

For the role of the latrer, sce Tabart, Za'ribfr, scries I, 1344.8 (under the vear 231

Tabart here gives a cross-reference to his account of the vear 201 which is not honoured

in the text of his work as we have ith: 2 quotadon from STl (d. 335,947} apad Khagh,

In’rtkl) Baghddd, 5:176.9 {both cited in van Ess, Theologie, 3:471); Azdl{d. & 334,/043),

Tavikl al-Mawsil, ed. *A. Habiba, Cairo 1967, 341.15 (I owe this reference to Nurit

Tsafrir). The quortation from $0li is a favourite of later sources (1bn al-Jawzl, Muntazmmn,

ed. ‘Ard. 11:165.13; Mizzi. Taldhib, 1:508.6; Dhahabi, Siver, 11:167.7; Dhahabl,

Tarikly al-Iddm, vears 23140, 56.3; Ibn Hajoar, Tahdhib, 1:87.11).

For Ahmad ibn Nasr, who went into action on the east bank in the name of afamr bl

ma'rif, see the references given in the preceding note. For Khilid's appeal on the same

basis to his neighbours, his family and the people of his quareer (amajailn), sce Tabard,

Ta’rikl, series 111, 100911 for Szhl’s similar appeal, first to his reighbours and the peopic

of his quarter, then to the population at large, sce iid., 1009.18, and of, ibn af-Fagth (#,

late third/ninth century}, Buiddn, in Baghddd: Madinar af-Saldnr, od. §. AL al-“Al,

Baghdad and Paris n.d., 80,16 (referring to his causc as fnkds al-snekar).

¥4 Tabard, Ta'rikh, scries 111, 1009.15. 160.9. 92 I5id,, 1010.11.

Sce above, ch. £, 70f.

* See the continuation of the quoration trom SGE cited above, note 189: Axdi, TaMkd al-
Mawsil, 178.3 (I owe this reference to Nurit Tsaftir); “Izz ai-Din ibn a
630/1233), Kamil, ed, C. 1. Tornberg, Leiden 183176, 7:14.5: and Ibn Narhic {d.
774/1373), ai-Bidaya wa'l-nibdsa, Cairo 1351-8, 10:304.1. Buc Tabas in his accoun:
{ T vk, scries 111, 1343-50) makes no reference 1o alenszr bi-nasifin the context of
the year 231. Sce alse Lapidus, *The separation of state and religion”, 381, and van Ess,
Theolanic, 2,388.
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108 « THE HANBALITES

sociery he belonged to. There was nevertheless something in his apolitical
life and doctrines that spoke to the needs of this society in its more prudent
moods, What he represented, an imperfectly realised aspiration to lead a
iife apart from the state, can best be grasped against the background of his
own immediate circumstances.

ibn Hanbal is perhaps the only ordinary citizen of third /ninth-century
Baghdad whose life we can place in its concrete surroundings.**> He lived
near the north-western limirs of the ciry.'%® His street (sugag) was a cul-
de-sac:!%7 at the open end there was a gate (625 al-sugqag) which could be
closed to exciude outsiders,'®® and at the inner end there was a cluster of
four homes (smanasi) belonging ro Ibn Hanbal and his family. ! One was
the home of his uncle Ishig iba Hanbal {d. 253 /867), where his cousin
Hanbal ibo Ishig (d. 273/886) also lived;?™ it was separated from Ibn
Hanbal’s home by a wall. 2t Another was the home of his eldest son $alih
(d. 266,/880);22 it likewise adjoined Ibn Hanbal’s, and there was a gate
linking the rwo homes.2%* A third belonged ro Ibn Hanbal’s second son
‘Abdallzh (d. 290,/903).2% These five were the only adulr males in the

1% The account of these surroundings given in this paragraph derives from sources which
refer mainly to the later vears of his life.

19 Each tinie a child was born wo [bn Hanbal, a family fricnd nicknamed ‘Birdn’ (or ‘Firin’
~ the variants suggest an Iranian original “Pardn’, cf. F. Just, Draniscihes Nawmcnbuch,
Marburg 1893, 255), who lived nearby (see below, note 2277, would go out and buv a
present cither at the Bridge (al-Qangara} or at Bab al-Tibn {Ibn al-Jawzi, Manigit,
303.13). The Bridge was local, as we learn from another reminiscence {#44., 263.8), so
presumably the Bib al-Tibn was also close by, This gate is well known, and marked the
norrh-western Limit of the city (see G. Le Strange, Baghdad during the Abbasid caliphate,
Oxford 1900, 115, and Map ¥V no. 15}; the Bridge is accordingly likely to be the Qantarat
Rahd Umm Ja'far (itid., 113, and Map V, no. 13). I do not know what to make of the
statement that the *one-cved Tigris® (Dijla al-*Awrd’) was behind Ibn Hanbat's home (Ibn
al-Jawzi, Managib, 20.10); this werm belongs in the neighbourhood of Basra, not
Baghdad, uniess it is 2 synenym for the “Upper Harbour® of Le Strange’s map.

Y For the cul-de-sac as 2 feature of Arab cities in a later period (but not, surprisingly, of those

of Iraq), see A. Raymond, The grear Arab cities in the 10th-18th cenireries: an inrrednc-

tion, New York and London 1984, 155

See Hanbal, Mibna, 67.20; Dhahati (4. 748/1348), Tarjamar al-imim Almnad

{extracted from his Ta'rikh al-Iddn), ed. A M. Shikir, n.p. 1946, 76.6, 77.4; and Abd

Nutavm, Hifva, 9:176. 11 (bdb ai-dark). Presumably such gares were widespread, but they

do not scem to have ensured security at night: Ibn Hanbal is against going out in respoinse

to a shout atter dark {no. 109},

199 Thar Thn Hanbal's home was at the far end of the street appears from an account guoted
in Ab@ Nu'aym, Hilva, 9:176.13. 200 See for exampic Hanbal, Mibni, 83.8.

200 Jhid. 100.13. Hanbal could hear Ibn Hanbal reciting the Koran on his roof (.,
110.2), and ke could overlook Iba Hanbal’s home from his own root (iéid.. 87.2).

M2 S, for example, fid., 88.8, 113.5.

9 Jbn Hanbal bad the gare closed up during the family quarrel {AbG Nu‘aym. Hiba.
©.213.23), but the childrea first opened a peephiole (fzmea) in it (ibid., 214.8), and
finally got it open again {bid., 215.3). Scc also Ibn al-Jawzl, Managib, 216.2.

04 See Ibn al-Fawzd, Mandgib, 264.7, 302.13, 403.6, and cf. Dhahabl, Tarjrun, 76.2.

19
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r 205 i AR : .
, family;*®* with the exception of Ibn Hanbal’s slave-girl Flusn, 2% women
;and children tend to be referred to only in general terms.2%7 Ibn Hanbal’s

" home, though described as cramped *® seems 10 have been quite a
_Tamified affair: it contained ar least three chambers (fapvize), upper rooms

{ghuraf), and roofs (surih),2* not to mention an entrance-hail { #ifliz)?1°
and a well2'' Members of the family might sit at the gates of their
homes,**? and would sleep on the roofs of their houses in summer.21¥ The
local mosque, where his uncle led the praver, and he himself would teach,
was at his gate;*!* but during the quarrel with his family, Ion Hanbal
ceased to atend it, and instead went to a mosque located outside his
street.?*® Bevond the family circle were the neighbours.?¢ One of them,
as we have seen, was 2 malefactor who perishied while in the hands of the
authorites.®'” But several of them were connected with Ihn Hanbal’s
scholarly activitics.”*® Unlike his uncle, Ibn Hanbal seems to have been on
good terms with his neighbours,*? and they were people with whom he
felt some solidarity: avone point he dismissed the idea of going into hiding
on the grounds that it would put his family and neighbours at sk 220
Among them were tenants of his (sukkin).?2! Weavers appear as both

8 Hanbal, Mifmna, 102.3, 108.12. The death ofan uncle named ‘Abdaliih must have taken

. place at an carlicr date ($3lik, STra, 37.4).

.maw Sce mcm example Hanbal, Milia, 100.12; Dhahabit, Tarjrma, 38.16, 39.3.

A See for example Abd Nu‘aym, Hilve, 9:207.9 (of, Silih apnd Dumi, Almad ibn Hanbal,

. 298.17); Hanbal, Mibna, §8.8, 102 .4, % Thy al-Jaws, Mandgio, 24919, )

3% HManbal, Milma, 88.6 (reading seawnsi/ for mansilay, as in the paraliel rexts in Dhahalst,
Tarjame, 5910, and Dhahall, Siver, 11:267.8, but discarding the reading sargl for
buvitt found there). ) }

210

Sec Ibn al-Jawzl, Wandgil, 209.14, 291.2; Ibn AbT Ya'3, Tabagir, 1:186.15.
Abl Nu'aym, Hilw, 9:179.17 {#i°). Sali’s housce too had its weli {i5id., 207.9 = Silik
o aprd DEmd, Almad ibn Hanbal, 298.18). 2 Hanbal, MiDia, 99.12. o
22 Lhid., 87.1, and of. Ab@ Nu'aym, Hifw, 9:207.22 (= Silih apud Dun, Almad ibn
Hanbai, 299.12). .
Abd Nu'aym, Hifva, 9:176.15; see also Ibn al-Jawsi. Manégib, 38419, and of. ibid.,
 209.9. For his reaching in the mosque, see ifid., 189.15.
15 Abfi Nu'aym, Hifvr, 9:214.17; Ibn al-Jawzi, Mandgrs, 384.18. Cf, also Silih, Stra, 34.6.
One’s neighbourhood (f7rar) is defined by Iba Hanbal as thirty homes around one’s onn
(‘Abdallih ibn Ahmad, Masd’il 384 ne. 1593). M7 Zee above. note 164.
Sce Ibn ADT Ya'd, Twbagdr, 1:137.12, 301,19, 334.1; 415.15. The st om these entries
relates to thn Bukledn, o friend of the fimily who had a shop (dnbkdn) ar the Bridae
{Tbn al-Jawzl, Mandgib, 263.8). 2% Jbid., 218.3,218.17 B
2% Hanbal, Milme, 37.5.
1 One, whom Ibn Hanbal ejecred from his hame for cohabiting with his divorced wife, has
already been mentioned (sce above, note 600, Another retrieved a pair of scissors which
Ibn H...?:G& had dropped into the well; in return, Ton Hanbal forgave him three months
rent for the shop { hdnir) (Abl Nu‘avm, Hilve, 9:179.17). Ox his death-bed, Ibn Hanbai
sent S3lik to one of the tenants in connecton with a purchase of dates {#644., 220.10).
H:un these tenants, or some of them, were pot living in Ibn Hanbal's own home is clear
from a reference to the “home of the tenants® (d8r af-cnbhdn) (lon ab-Tawzl, Mandgib,
374.11; Dhahabi, Shar, 11:209.11).
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116 » THE HANBALITES
neighbours®® and tenants,??* emphasising the humble character of the
neighbourhood.®2*  Another neighbour ran a  butcher’s shop.®®
Somewhere nearby there was a bath-house which Ibn Hanbal did not
patronise,??® and the home of the family’s closest friend;*” but it is not
clear whether these were located in Ibn Hanbal’s own strect or outside it,
and we do not know how far, if at all, his ‘quarter’ (smakalla) extended
beyond his street.?*® The family was not well-off, and Salih, who had too
many mouzhs to feed, found it particularly hard to make ends meet.?*® Buc
both Ibn Hanbal and his uncie had some income from property
{ghalla). B

There was litde in this lifestvle to force Ibn Hanbal inte the proximity
of the state, other than the gratuitous location of his home in a capital cigy.
He was an Arab,?*! and as such a member of what had once been a polig-
cal and milirary aristocracy; but it was not an identity he gloried in, or even

233

made mendon of.*** He had a link to rhe incumbent dynasty through his

-
"
)

When z child of Ibn Hanbal’s wenr missing, he wrned up in ong of the weavers' homes

{iba al-Jawzl, Mandgts, 209.11). Husn sells the yarn she fas spun to one of them ({64,

302.5).

This is implicit ibid., 266.11; and compare ifid., 40417 with /bid., 223.17.

For the low status of weavers, see R Brunschvig, ‘Méders vils en Istam’”, Seadin Idamica,

16 (1962, esp. 30-3.

2% Tbn AbT Ya'ld, Tabegir, 1:430.6; lbn al-Tawsl, Mandgib, 302.1; Dhahabi, Terjama, 39.7.

22 One winter's day he scheduled a visit, but thought better of it and cancelted it (83lih, Sira,

42.1% he had not entered a bath-house for fifty vears (Ibn al-Jawzl, Mandgib, 247.16}.

Cf. also Dhahabi, Tarjama, 25.7.

Birdn (see above, note 196) makes frequent, sometimes intimate, appearances in the life

of the family {sce. for cxample, Salilz, Sire, 32.7; AbQ Nu‘avm, Hilw, 9:1213 4, 215

That his home was closc by we learn from an account of how Ibn Hanbal hid there ar one

stage during the Mihna (Hanbal, Mifna, 84.3). Scc also Ibn Abi Ya'la, Tabagdr, 1:1956

{gving hus death date as 256,/870).

8 In onc account we read thar his quarter was surrounded and searched by the authordtics
at a time when he was under suspicion (Abid Nu‘aym, Hilve, 9:176.18).

22 See, for example, #bid., 213, Nc Hanbal ibn Ishiq was also a peor man (Ibn Abi Ya'l,
Tabagar, 1:143.12).

230 According to Ibn Kathir, Ibn Hanbal received 17 dirhems per month in income (ghadla)

from property {milk) { Bidaya, 10:337.9). Ibn Kathir does not give his source, bur a ref-

erence to ghailer al-dir appears in [bn Hanbal’s will, see Abli Nu'aym, Hiha, 9:213.6,

and of, Thn AbT Ya'a, Tebagaz, 1:195.12. For other references to this income, see for

example i6id., 10.13, 260.9; Ibn ai-Jawzl, Manrdgib, 224.5, 264.1; Dhahabi, Sivarn,

11:320.1. For Ishig's income, sce Abf Nu'avm, Hifg, 9:214.14.

For his standard gencalogy, see Sdlih, Stra, 27.1; also Dhahabi, Tarjames, 9.2, with vari-

ants and scholarly commentary. The ‘master of the bridge’ (salieh al-jisr} identifies him

{(in Persian) as an Arab { 78s#4) as he returns home fom his flogging (Hanbal, Milma,

67.19).

232 Ibn “Asakir, Ta'riki, 5:257.15, 258.1; sce also Ibn AbI Ya'ld, [abagde, 1:249.6; Ibn al-

Tawzl, Mandgib, 274.19; Dhahabi, Tarfame, 12.12, Madelung holds a verv different view

on this point; to ¢stablish Ibn Hanbal's Arab sentiments, he quotes a passage from a creed

attributed to Ibn Hanbal which displays strong animosity to ShuTbism (Madelung,

ta
£
~
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5. IBN HANBAL = 111
Khurdsinian background:*3* his grandfather Hanbal had served the
‘Abbasid cause at the time of the revolution,®® and his father oo had
belonged to the ‘Abbdsid armv?*® This connection was vigorously
cxploited by his worldly uncle Ishaq in his attempts te exuicate his nephew
from the Mihnz,** but again it meant nothing to Ibn Hanbal himsclf. At
his interrogation he found occasion ro put to the caliph the rhetorical ques-

tion: ‘Commander of the Faithful, a call (da‘wa) after the call of

A3

Muhammad, peace be upon him?***” What remained for him of the fusion
of religion and politics that had broughrt the Islamic world mro being was
lirtle more than a duty and a ritual > The duty was to obey the caliph?**
—in any matter, that is, that did not involve disobedicace to God.?*® Bur
in normal times, this was not an obligation that intruded much into the life
of a man such as 1bn Hanbal. The ritual was the Friday praver,** the
residue of an catiier epoch in which the Muslim community could physi-
cally gather together in one place. To parncpate in this ritaal meant to

lcave one’s own immediate m&mwvocn_ﬁoa and atrend ar the official cathe-

dral mosque®*? — for Ibn Hanbal the Great Mosque built originally by the

Religions trends, 23, citing Ibn Abt Ya'ld, Tebagir, 1:34.18; add sce also ibid., 30.17,

from the samce creed). Itis of course erue that he was no triend to the Shu‘abivva {cf. Ishig

ibn Ibrihim, Afasa’il, 1:200 no. 992). Burt the creed in gucstion is one whose ascription
te Ibn Hanbal was vigorously rejected by U:pv.&_ ah..&wp 11:286.18, 303.3), and
perhaps righdy sc.

He had been brought from Marw in his mother’s womb nmp ih, Sira, 26.2). Hc could

speak Persian, as emerges from a reminiscence &f his Mr..wmsav.uﬂ Zuhave ibn S3ith {d.

303/915t) regarding a visit Ibn Hanbal reéeived from the son of a maternal aunt in

Khurasan {Dhahabi, Tarama, 34.20). CE also Hanbal, Milma, 53. Hm

I Sec Madelung, Religions trends, 22, citng al-Khatb al-Baghdidt, Ta'rikl Baghddd,
4:415.11; also Dhahabi, Terjamae, 12.4. ‘

* Heis man_ to have been a commander {487id} (see Madclung, Reffgions mends, 22, and
Ibn al-Jawzt, Manrdgilh, 19.14), and to have be wczm& to the army of Marw {Dhahali,
Siyar, 11:179.7). '

3% Hanbal, Milue, 43.11. CE also AbE Nu'avm, Hilya, $:203.13 {quornng a highly suspect
account, sce belew, ch. 6, note 6). 237 Hanbal, Mima, 47.8.

** In principte we should add to these jiZdd; bur the part it played in Hon Hanbal's e was
slight. There is 2 report thar he engaged in iv while visidng Tarsus (Dhahabl, Sivar,

11:311.9), aed he showed concern for the thugluir {ibid., oE..:_ with reference to
Qazwin; ibn al-Tawzl, Mandgil, 196.6, 384.13

3% See, for example, the statements that Ibn Hanbal makes to the authorities when they raid
his housc (Hanbal, Mifna, 87.13, 88.4; f. Hﬁﬁmp_, Misned, 1. uv

MO Khaltal, Musiad, 1.7 (aisam wa'l-ta ‘o md lam yu'mar bi-na's .

31 The “Abbésids, in his view, were the right people to lead it, see Khall l, Misnad, 1.12:Tbn

Abi Ya'la, Tabapdr, 1:144.20; and of. 7bid., 26.17, 29421, 330.10, 344.20, uﬁw.E.

These statements also mention less frequent ritvals at which the ruler had the nght to

officiate, notably the nwo fostivals and the pilgrimage.

For an ancedote which places Ibn Hanbal at the masfid ad-fémi ‘on a Friday wizh bis chdest

son, sce Silih, $ira, 34.8. The way there lay along 2 major road (zartg) (see "Abdallih ibn

Abmad, Masg il 129 no. 474).
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caliph al-Mansiir (r. 136-58 /754-75}.2*3 But there too the contact could
be minimal. Even in the period when the state was actively heretical, with
an adherent of its false doctrine leading the praver, Ibn Hanbal would stll
participate in this communal ritual; but on rerarning home he would make
good the deficiency by repeating the praver in private.2*

It was through no choice of [bn Hanbal’s that the state burst into his
world and sharrered its peace. First came what he called the ‘religious
ordeal’ {fitnar al-din), in which he was imprisoned, interrogared and
flogged for refusing to pay lip-service to heresy; then, after his home and
those of his family had been raided and searched in the middle of the night,
came the ‘worldly ordeal’ (fitnar al-dunya), a more insidious threat,
because the favours lavished on him at the caliphal court corrupted his own
familv.?*> In both, he said, he wished he were dead.?® As he lamented bit-
terly: “I’ve been spared these peopie for sixty years, and now at the end of
my life Pm afflicted with them.”?¥” After the caliph had allowed him to go
horne, he was stili pestered by the comings and goings of benevolent offi-
cizldom.?8 Even death did not fully release him: at his funeral, the T2hirid

v

2% This is shown by a report which has him attend the cathedral mosque on a Friday and

pray in the ‘Cupoiz of the Pocts’ (grbbar al-sdba ‘ara’y (Ibn al-Fawzl, Mandgib, 289.8). As
Sabari has shown (8. Sabari, Menvesnents pepulaires & Bagdad & Uépogue ‘nbbasside, Paris
1981, 15}, this cupela, which owed its name to the weekly gathering of poets that took
place under it (Khatib, Tz'rikir Baghddd, 8§:249.6), was located in the Jimi® al-Manstr
{1bid., 12:93.22).

4 Hanbal, Mibna, 79.15 (cf. Iba al-Jawzl, Meadgib, 159.10). In the days of the orthodox

ai-Murwvakkil, by contrast, he attended and did not repeat the prayer (Hanbal, Milna,

80.6). At a late stage in the Mihna, he did in fact cease 1o atend the Friday prayer, but

this was because he was in hiding (iid., 8§0.5), or had received official orders to stay at

home {Ab& Nu‘avny, Hilya, 9:207.1 = Salih aprd Dimi, Alnad ibn Hanbal, 298.9}.

During his visit to the court he described them as ‘my ruin’ (a6 (AbQ Nu'avm, Hilva,

9:212.6). The agonising details given by $ilih of such matters as Ishiq’s deception of his

nephew (7bd., 214.1), and of his own relapse after a period of probiry (#bid., 215.6),

rentind one of stories of the destrucdon of familics by drug addicrion at the present day.

There are reports to the effect thar Ihn Hanbal explained away his unwillingness to accept

the stare”s money {(maf al-suiign) as arsing only trom personal scrupulousness (Ibn Abi

Ya'la, Tabagar, 1:204.6, and Ibn al-Jawzi, Mandgib, 259.6). These are hard to square

with the biographical data, and one of them {the first) is transmitred, most tendentiously,

by al-Mutawakkil’s vizier “Ubayd Allgh ibn Yahyd ibn Khiqin (d. 263/877) (for whom

sce D. Sourdel, Le vizirar ‘abbdside, Damascus 195960, 274-86).

216 Ab@i Nu‘aym, Hifye, 9:211.21. For the paralielism between the two ordeals, scc alse [bn
AbI Ya'la, Tabagar, 1:265.8.

M7 Abni Nu‘avm, Hilve, 9:209.24, and <f. ibid., 207 23 = Salih apud Dims, Abmad ibn
Hanbal, 302.15, 299.15.

3% Thus on one occasion the caliph’s emissary, Yali ibn Khiqgin, arrives outside the street
with 1 large retinuee in the pouring rain; with a fine sense of theatre, he dismounts there
and proceeds up the street on foot, wading through the puddies dll he reaches Thn
Hanbal's gatc (AbD Nu'avm, Hilva, 9:219.10} This Yahva was trequendy sent by al-
Mutawakks! to ask Thn Hanbal abour this and rhat (Ibn Abi Ya'la, Tabagar, 1:401.6}. He
was the father of the vizier mentioned above, note 245 (sce Sourdel, Le visirer ‘abbiside,
2735),
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governor of Baghdad pushed in to perform the praver in place of Ibn
Hanbal’s own son.2¥

Ibn Hanbal stood for unhesitating obedience to the ruler, except in dis-
obedience to God. Yet it was abedience without a shadow of warmth or a
hint of a smife.25% He was neither an activist opponent of the caliphs™! nor
a loyalist pledged to their suppore.®* He was ready to render unto Cacsar
the things which were Caesar’s;?*? bevond that, what he asked most of all
was to beleftalone, and in that lies a key to his doctrine of forbidding wrong,

But just as his contemporaries refused o leave him alone, so also pos-
terity was to impose on him a role he had never sought: thar of founder
and leader of a weil-defined and often aggressive religious communirty. The
circumstances of this comumunity were 1o vary significantly over space and
time in the millennium after his death. But in one wayv or another, their
effeer was to crode the foundations of Ibn Hanbal’s apolitical politics.

2% Hanbal, Mibna, 112.3.
30 Thus he caused great offence az court by greering the caliph’s son ai-Mu'‘razz as he would
have anv other Mushm (Hanbal, Mijma, 107.7) 1

Here 1 find myself in disagreement with ﬁ,ﬁa:m s view thar mw:wp_»wg was marked by
militant oppositien to the caliphate {*The seprration of state and religion’, 383; scc also
ibid., 370).
/Huar ung has a rather different view of the carly Hanbalives, secing them as committed

1
o1
[

t
i
I

' to the “unquestioning backing of the established rrwmrp:. . and to the revival of the spirit

of the heroic age of TEEEE»D Jihdd against the infidel { Madelung, Religions trends, 25;
Madelung, “The vigilante movement of Saht b. Salima’, uwoS.

253 Tbn Hanbal was once asked by a eradesman whether he should do bosiness with the army
{jund}. He responded by pmrE: with onc of his rare smiles, where the dirbas was struck
Zwasn't it in their abode Q.‘mn‘é_‘:xv. {Ibn Abi Ya'l3, Tebagds, 1:52.7; of. Matr. 22:20.)
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