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That’s a summary of all that [ really know-—or, at
any rate, of all that I've so far noticed that 1 know.
I now will examine more carefully whether there are
other things in me that 1 have not‘yet discovered. I'm
certain that I am a thinking thing. Then don’t I know
what’s needed for me to be certain of other things? In
this first knowledge, there is nothing but a clear and
distinct grasp of what 1 affirm, and this grasp surely
would not suffice to make me certain if it could ever
happen that something I grasped so clearly and dis-
tinctly was false. Accordingly, 1 seem to be able to
establish the general rule that whatever I clearly and
distinctly grasp is true.

But, in the past, I've accepted as completely obvi-
ous and certain many thoughts that I later found to be
dubious. What were these thoughts about? The earth,
the sky, the stars, and other objects of sense. But what
did I clearly grasp about these objects? Only that ideas
or thoughts of them appeared in my mind. Even now, I
don’t deny that these ideas occur in me. But there was
something else that I used to affirm— -something that I
used to believe myself to grasp clearly but did not really
grasp at all: I affirmed that there were things besides
me, that the ideas in me came from these things, and
that the ideas perfectly resembled these things. Either
I erred here, or I reached a true judgment that wasn’t
justified by the strength of my understanding.

But what follows? When 1 considered very simple
and easy points of arithmetic or geometry—such as that
two and three together make five—didn’t I see them

clearly enough to affirm their truth? My only reason
for judging that I ought to doubt these things was the
thought that my God-given nature might deceive me
even about what seems most obvious. Whenever I con-
ceive of an all-powerful God, I'm compelled to admit
that, if He wants, He can make it the case that I err even
about what I take my mind’s eye to see most clearly.
But, when I turn to the things that I believe myself to
grasp very clearly, 'm so convinced by them that I
spontancously burst forth saying, “Wholever may de-
ceive me, he will never bring it about that I am nc;thing
while [ think that I am something, or that I have never
been when it is now true that | am, or that two p}us
three is either more or less than five, or that something
else in Whid.l I recognize an obvious inconsistency is
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The structure of my project seems 1o require, hoy,.
ever, that I first categorize my thought.s and ask in whig,
of them truth and falsity rea?ly reside. Some of my
thoughts are like images of things, z‘md only these e

roperly be called ideas. I havn an idea, for example,
when I think of a man, of a chimera, of heaven, of 4,
angel, or of God. But other thoughts ha've other proper.
ties: while I always apprehend something as the object
of my thought when 1 will, fear, afﬁr.m, or .d.eny’ these
thoughts also include a component in addition to the
likeness of that thing. Some of these components are
called volitions or emotions; others, judgments.

Now, viewed in themselves and without regard to
other things, ideas cannot really be false. If I imagine a
chimera and a goat, it is just as true that I imagine the
chimera as that I imagine the goat. And I needn’t worry
about falsehoods in volitions or emotions. If I have a
perverse desire for something, or if T want something
that doesn’t exist, it’s still true that I want that thing,
All that remains, then, are my judgments; it’s here that
I must be careful not to err. And the first and foremost
of the errors that I find in my judgments is that of as-
suming that the ideas in me have a similarity or con-
formity to things outside me. For, if I were to regard
ideas merely as modifications of thought, they could not
really provide me with any opportunity for error.

Of my ideas, some seem to me to be innate, oth-
ers acquired, and others produced by me. The ideas by
which I understand reality, truth, and thought seem t0
have come from my own nature. Those ideas by which
F hear a noise, see the sun, or feel the fire I formerl
i o o g e . A e
Or mayl,)e Ipcl:)angrt;k's, er;d s } hasfe formed s ;k Ii
innéte or all Crea't:d bVOf' m:y ideas e ac,qulrt’(b. a

Lo Y me: [ do not yet clearly sc¢

yvhere my ideas come from.

ideas that | view as derived from objects existing outside
b 2 What/raas'an is there for thinkino th

For the moment, the central question is about ¢

by nature. Besi
den‘t‘of n'iy will
Whmldgm ; : B sle ] pov

»wmdhing




